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The Work. 


1 he Dagasahasrika prajnaparamita is only known in the Tibetan 
translation of Jinamitra Prajhavarman and Ye.ses sde. According to 
Taranatha, Geschichte des Buddhismus in Indian, (ibersetzt von 
Anton Schiefner, p. 219, Purnavardhana, Jinamitra’s teacher, lived 
under the Bengal king Dharmapala (about 800 A. D.), and p. 204 
we are told that Prajhavarman lived in Kashmir in the time of 
Dharmapala’s predecessor Gopala. The iotsava Ye.ses sde is also 
named in connection with Jinamitra as translator of other works. 
The date of the Tibetan translation was therefore the end of the 
eighth or the beginning of the 9th century. 

According to Bunyiu Nanjio, A Catalogue of the Chinese trans- 
lation of the Buddhist Tripitaka, No. id, 5, 6, 7, 8, 927, the Da^a- 
sahasrika was translated into Chinese as early as A. D. 179, and 
repeatedly later on, but the authors of the Tohoku Imperial Uni- 
versity Catalogue of the Tibetan Buddhist Canons, for which ‘Mr. Tada 
examined the contents of every volume, and Prof. Ui compared and 
verified the title of the Chinese translation from Sanskrit canons to 
every volume, and corrected its Sanscrit title when he found it in 
error', ascribe all these versions to the Astasahasrika and do not 
mention any Chinese version of our text, so that it was perhaps 
never translated into that language. 

Dr. Nalinaksha Dutt, Aspects of Mahayana Buddhism and its 
relation to Hinayana, London 1930, pp. 323 f. says: ‘Curiously 
enough this particular version of the Prajnaparamita was not known 
to the Sanskritists. The Mahavyutpatti mentions six of them without 
referring to it, while Bendall, R. L. Mitra, and H. P. Sastri catalogued 
many manuscripts on Prajnaparamita but did not come across any 
of the DaSasahasrika, Besides these facts it should also be noted 
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that Santideva or the author of , the Lankavatara had occasions to 
refer to the Sata and the-Asta,, but, never, to the, DaSa. The only 
explanation that can be offered Tor this silence of the Sanskritists is 
that either this Prajnaparaniita is of non-Indian origin or is only 
a version of the well-known Asta.' 

I cannot accept my learned friend's conclusions. Every line of 
the DaSasahasrikS shows that it is translated from Sanskrit, and with 
regard to the absence of references and of knowm Sanskrit manu- 
scripts, the case is exactl}^ the same with the AstadaSasahasrika. And 
of that w’’ork considerable fragments of the Sanskrit original have 
been found in Turkestan and also elsewhere.* 

In his History of Buddhism, translated by E. Obermiller, P. If 
p. 49, Boston says: ^According to Dharmamitra, the Prajiiaparamita 
contains a 2fold subject-matter, viz. the essence of the Doctrine and 
the process of intuition (of the Truth) . . . The second is exposed 
in (the following Sutras): — The most detailed of all is the Sata- 
sahasrika, the most detailed of the discourses of intermediate com- 
pass, — the PancavimSatisahasrika, the intermediate of the intermediate, 
the AstadaSasahasrika, the most abridged of the intermediate, — the 
DaSasahasrika, the most detailed of the abridged Sutras, *— i. e. the 
AstasahasrikS and the most abridged of the abridged, the Ratnaguna- 
samcaya . . . The first 5 have been expounded simultaneously.' 

This statement is evidently based on good tradition. We can- 
not, of course, think of the most extensive text, the Satasahasrika. 
as equally old as, or the source of the shorter Paramitas, If we 
abstract from the Ratnagunasamcaya, which Buston puts in a separate 
class, we must consider the shorter books as older than the long 
ones, and assume three stages, during which the prevalent tendency 
to amplification becomes more and more strong, the first represented 
by the Asta, the second by the Da^a, the Astada^a and the Panca- 
vimSati, and the third by the Sata, and there can hardly be any 
doubt that the chronological sequence is as just indicated. In the 
case of the AstadaSa the existing fragments show how that individual 
text has been enlarged in the course of some few centuries, and the 
same has probably been the case with the other Paramitas. 

' Gf. my Central Asian Fragments of the Ashtadasasahasrika prajnaparamita, 

Memoirs of the Archaeological Survey of India. No. 6x. 
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It is then comparatively easy to understand why the Da§asa- 
hasrika plays such an inconsiderable role: it was superseded by the 
later^ more extensive, texts, and especially b}^ the PancavimSati and 
the Sata, which are duly registered in the Mahavyutpatti. The Pan- 
cavim^ati was already translated into Chinese in A. D. 291, and we 
have every reason to refer the DaSasahasrika to a somewhat older date. 

The List of Dharmas. 

The Dasasahasrika contains thirty-three chapters, and the contents 
and the arrangement of most of them are, mainly, the same as in 
the other Prajnaparamitas. But the two first chapters are somewhat 
peculiar. After the usual introduction about locality, situation, &c., 
which is longer than in the Asta, but broadly less detailed than in 
the Astada^a, the Pancavimsati and the Sata, Saradvatiputra asks the 
Buddha which those elements, dharmas^ are towards which the 
Bodhisattva must show thorough detachment, and the Buddha enumer- 
ates all these elements, all together 57 items, partly groups, partly 
single elements. Then follow questions and answers about the meaning 
and nature of all these items. Similar lists are also found in the 
Astada^a, the Pancavimsati, and the Sata, but not so complete, and 
without the ensuing explanations, which are there worked into the 
context in different places. These two chapters accordingl}?^ contain 
a survey of important Buddhist terms, and that is the reason why 
I have thought it desirable to publish them. Moreover, they are of 
interest for our understanding of the development of the larger Para- 
mita texts. 

The ever recurring idea propounded in the Prajnaparamita texts 
is the sunyatdf the emptiness, the lack of substance, the mere relative 
existence, of all dharmaSy elements, and this relativity is explained 
in great detail and with endless repetitions. Moreover, there is not 
only one general emptiness, but eighteen different kinds, which are 
enumerated and explained below, No. 43. Thus we read in the Sata, 
p. 842 ff. (supplying missing terms from the Tibetan version): rUpam 
na samvidyate ^ dhyatmasunyatdm upadaya^ bahirdhdsunyatdm upadayay 
adhyatmabahirdhasUnyatHm ti pa day a, sunyatmunyatam upaddya^ maha- 
sunyatam upaddyay paramdrthasunyatdm upadayaj samskrtasunyatdm 
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lipadaya, asamskrtasfmyatam tipadaya, aiyantasmiyaiam upmMya^ ana- 
vamgrasunyatam- upadaya, anavakarasrmyaiam npadavih prakriisUn- 
yaimn ttpadaya^ mrimdharmairmyaimn upadaya, st'niakFarmsunyafcim 
tipadaya^ amipalanMasunyatam , upadUya, abbazmmnyatdm upadaya, 
simbbdvasunyatdm upiidayaj abhdvasvadkdvasunyaidni upaddya. Then 
follow similar statements, with the same detailed enumeration, .about t 
vedandf samjMj samskdrdhj vijhanam\ cakstdi^ srotramy ghranam, ^ 
jihvB^ kdyaly manak; rupanxy sabda^f gandhah^ rasah, sparsah, dhar- | 
mdhj and so forth, down to astadasa dve-nika budzihadharmah, a long \ 

list in fixed sequence. We can understand such a way of writing | 

from, the standpoint of the devout Buddhist, to whom the pronouncing 
or writing of each syllable increases his religious merit, but we can- j 
not help finding it somewhat troublesome. ^ 

Now if we compare the corresponding passage in the Pancavim* 

^ati, p. 147, we find: rUpant Saradvatipidra na samvidyatc adhydtma- 
Silnyaidm upUddya^ bahirdhasunyatam upddaya, adhyatmabahirdhasun- 
yaidm updddya ydvad abhdvasvabhavasunyatdm upaddya; vedam 
sanijfia samskdrd vijndnam [Saradvatipiitra na samvidyate adhydtma- 
^Unyaidm upaddya ^ hahirdhdiunyaidm upaddya^ adhydimabahirdhasUn- j 
yatdm upaddya ydvat sapiairimsad bodkipaksikd dharmd na $am- 
vidyanta ydvad astddasdvenikd huddhadharma na samvidyanta adhydi- 
masunyaidm upaddya ybahirdhdimty at dm upaddya, adhyatmabahirdhti- 
sunyaidm updddya. 

In the Central Asian fol. 98 of the Astada^a we read: rupam 
Sdradvatiputra na samvidyate adhyatmasunyafam tipaddya ydvad abhdva- 
svabhdvasTmyaidm upaddya^ evarn vedand samjnd samskdrd vijndnam 
na samvidyate \ihydimasuHyaidm upaddya, evani smriyupasthdndni na 
sanividyante peydlam ydvad asiadasavedanika buddhadharnm na sam- 
vidyante adhydimasunyatdm updddya ydvad abhdvasvabhdvasfinyatdm 
upaddya. 

It will be seen that the Sata enumerates every item and states 
the emptiness of each in full detail, while the two others only give 
the beginning and some few items, indicating the others by adding 
ydvat ^up to’, or peydlam ydvat ‘and so forth up to’. It is evident 
that the compilers knew by heart lists of the items, in fixed order 
of succession, and meant the omitted ones to be memoralized and 
eventually filled in. 
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It might of course theoretically be maintained that these compilers 
had before them the text of the Sata and simply abridged it. But 
the result would have been disastrous for their accumulation of merits 
pu^ya. And, as I have already stated, our material allows us to see 
how the Astadasa has developed in the course of a couple of centuries, 
not through abbreviations, but by filling up the lacunas. And when 
we bear in mind the numerous passages in canonical Pali texts, and 
in Jaina literature, where there are omissions of a similare kind, indic- 
ated in the same way, and the many repetitions of the same passages, 
in the same wording, in different texts, the conclusion is unavoidable 
that cliches of various kind and various extent, and fixed series of 
important terms formed one of the earliest features in the development 
of Buddhist literature. There are, as will be remembered, enough of 
parallels in pre-Buddhist Indian literature. It can even be maintained, 
with some confidence, that classified lists of such items were prepared 
at an early date. They belong to Hinayana as well as to Mahayana. 
The Dhammasangani, which its editor E. Muller characterizes as one 
of the most important books of the Abhidhammapitaka, is a long series 
of such lists, with subsequent more detailed explanations. And within 
the Mahayana we have the Dharmasamgraha, prepared for publication 
by Kenjiu Kasawara and edited by F. Max Muller and H. Wenzel, 
with instructive notes by the latter, in Anecdota Oxoniensia, Aryan 
Series 1 . V, Oxford 1885. This work is ascribed to Nagarjuna, but 
his name is said to be absent in the Chinese version. Nevertheless 
it can safely be characterized as belonging to the Madhyamika school 
and to be indebted to the Pararaitas, especially to the PancavimSati. ' 
Further we have the Mahavyutpatti, for which I shall use the second 
edition of Minayev’s text, by Mironov, Bibliotheca Buddhica, Sankt 
Peterburg 1911, with occasional references to the incomplete edition 
of Czoma Korosi’s text, with Tibetan equivalents, by E. Denison Ross 
and Satis Chandra Vidyabhusana, Memoirs of the Asiatic Society of 
Bengal, Vol. IV. I do not know anything about the date of this 
work, but it is clearly connected with Mahayana. Its enumeration of 
Buddhist works in No. 65 opens with the Satasahasrika. There are 
also other works of the same kind, such as the Buddhistische Triglotte, 
von A. Schiefner, St. Petersburg 1859, but they will not be regularly 
consulted in the remarks which follow. 
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The list and the explanations , given in the DaSasahasrika bear 
reference especially to the Prajnaparamitasutras. As already reinarked, 
we have siiniiar lists in the other Prajnaparamitas, viz.. Astadasa 
fol. 7 a I ff., Pahcavim^ati pp. 19 ff*., Sata pp. 56 S’ Here the five 
first items. have been omitted^ but their existence .can be i.nferred 
e. g. from i\sta.da6a fol. 147 a' 6 ff., Pancaviinsati pp. 146.11 ft', Sata 
pp. 839.1s ff. And there cannot be any doubt about the practical 
identity of these lists. - If -we abstract from the f].rst five groups 
we find: 


Dasa 

No. 

6 catvari smrtytipasthandni 

7 catvari samyakprakafjdni 

8 cat-vdra rddhipaddh 

9 paJicendriyani 

10 panca baldni 

1 1 sapta bodhyangdni 

12 drydstdngamdrgah 

1 3 sunyatdvimoksamiikham 

14 animittam vimoksamukham 

15 aprat^ikitam vimoksamukham 

16 catvari dhyandni 

17 catvUry apramd^dni 

18 catasra arupyasamdpattayah 

19 astaii vimoksdh 

20 navdHHpurvavihdrasamd" 

pattayak 

21 nava samjndh 

22 dasanusnirtayak 

23 sat sanijnaharah 

24 dharmajhanam 

25 anvayajndnam 

26 paracittajndnam 

27 samvrtijndnam 

28 duhkhajndnam 

29 samudayajhdnam 

30 nirodhajhanam 


, AstadaSa, Pancavim^ati, Sata . 
the same 

j) n 

n n 

« ■ .»> 

M ft 

n n 

ff n 

ff n 

ft n 

ft ■ ; ■ n . ' 

n ' ft : 
ff }) 

ff ff 

„ , . Sata here inserts pmt- 

cdbhijMk 

the same, enumerated 

n n ff 

n ft tr 

duhkhajMmmi for Pancav. s. p. 208) 

samudayajhanam 

nirodha jhdnam 

mdrgajhdnam 

ksayajndnam 

anutpdda jhdnam 

dha rmajhdnam 


194^- I* 


DASASAHASRiKA PRAJNAPARAMITA 


I I 


Dasa 

No. 

3 1 margajfmn am 

32 ksayajnanam 

33 aniitpadajnanam 

34 yathabhufajnanam 

35 saviiarkafy savicarah samadhih 

36 aviiarko vicaramafrah sama- 

dhih . 

37 aviiarko '^vicdrah sarnddhiii 
38 . andjmtamdjmsydmmdriya'ui 

39 ajhendriyam 

40 djmtdvmdriyam 

41 astdv abhibhvayatandni 

42 dasa ■ krisndyaiandni 


43 astadasa sfmyatdh 

44 dasa tathagatabaidni 

45 catvdri vaimradydni 

46 catasrah praiisamvidali 

47 mahamaitri 

48 mahakaruna 


Astadasa, Pancavinisati, Sata 

anvayajndnam 
saynvrtijnanam 
paricayafparijayajjndnam 
yathdriita jhdnam 
the same 

>> n 

n 

j; ■ 

n n 

,, „ AstMa^a and Sata add: 

catvdri samgrahavastfmi 
catvdri vyavasthdndni 
dasa bhumayah 
dasa carydh 
dasa ksdntayah 
vimsatir adhyasayah 
missing, but known, cf. below No. 43 
sarvajnajndnamy s. Da.^a No. 50 
samathavipasyane 
tisro vidyak 
catasrah pratisamvidali 
catvdri vaisdradyani 
acyttfdh pancdbhijndky cf. DaSa 
No. 54 

sat pdramitdh, DaSa No. 53 
Astadasa adds: sat samrahjaniyd 
dharmdh 

all three add: sapta dhanani 
Astadasa and Sata add : sapta 
sattvdvasd^ 

all three add: astau makdpurusa- 
vitarkd^L 
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Da6a 

Ko. 

49 miadmavemka buddhadharmah 

50 sarimjmia 

51 margQkarajHata 

52 sarvakarajnata 

53 sat paramitah 

54 sad abktj'Mk 

55 panca caksumsi 


. Astadasa, Pa,ncavim.^ati, Sata' ' 

dasa tathdgaiabaimii^ Da^a No. 44 
asiadamimjikd buddhadharmah 
mahdmaiirl, DaSa No. 47 
mahdkarund^ Da§a No. 48 
mahdmuditd 
mahopeksa 


It will be seen that there is a so great parallelism that the lists 
can be considered ■ as going back to a common sourcej which can 
ver}' well be that of , Dasa. But in the three other texts it has been 
recast to wards, the end, and there are here several additions. . • 

These are more, numerous in Astada^a and Sata than, in Pahca- 
vimSati, and 'there are also elsewhere indications to the effect that 
this last text is not intermediate between AstadaSa and Sata^ but 
represents a somewhat independent development. 

The rearrangement of some of the terms is insignificant and 
elsewhere we meet with the arrangement of DaSa, e. g. Astada^a 
fol. 98 a 2 ff. of the Turkestan fragments, Pancavirii^ati p. 146.15 ff, 
6ata p. 842.1 ff. we find the sequence tathdgatabaldni^ vaisdradyani^ 
pratisamvidah, mahdmaitri, niahdkarund^ avenika buddhadharmah as in 
DaSa, abbreviated, it is true, in AstadaSa, but so that the sequence 
is clearly the same. 

DaSa further adds two groups, the dvatrimian mahapurusalaksanani 
and the asiti anuvyanjandni, which are of a different kind than the 
other items of the lists, being corporeal marks characteristic of the 
Buddha, They are therefore somewhat out of place in the list, which 
refers to elements which play a role in the training of the Bodhisattva. 
A similar remark could be made with all the items from No. 43 onwards, 
and it is worth noting that here the difference between Dasa and the 
texts begins. No. 43, the eighteen kinds of sunyatd, the leading con- 
ception of the Madhyamika school, is known to all, but only included 
in the list in DaSa. The ten forces of the Tathagata head the enumer- 
ation of the qualities of the Buddha. They are mentioned as the last 
item of the first chapter of the Da^a, an indication to the effect that 
here a new section begins. 


194^* 


DASASAHASRIKA PRAJNAPARAMITA 


13 


The Explanation of the List 

The list is in Dasa followed by a detailed analysis and explan- 
ation of the different terms and groups enumerated in it. Similar 
explanations are found in diiierent places in the other Prajhaparamitas, 
often in identical wording, and they are also met with in canonical 
Pali texts, so that they evidently are common to ail Buddhist schools. 
I have therefore thought it advisable to add some remarks on them, 
with comparison of other sources. I shall not make any attempt at 
a complete survey, especially not of Pali texts. In quoting these 
I shall use the common abbreviations, e. g. AN for Anguttara Nikaya, 
DN for Digha Nikaya, &c., and further Dhs for Dharmasarngraha 
and MV for Mahavyutpatti. I shall folio w’* the arrangement oi the 
explanations in DaSa, which differs from that of the list with regard 
to Nos. 35-— 40, and not that of the list, which agrees with the 
other Paramitas. 

1. The five groups, skandhak. 

These are enumerated in the same way in all sources: (/) matter 
irupa)^ (2) feeling (pedand)^ (j) ideas {samjnd), (4) volitions, faculties 
[samskdraX (j) consciousness, sensation [vijndna). An old designation 
of the wfoole is ndmarupa^ cf. Stcherbatsky, The central conception of 
Buddhism and the meaning of theword "dharma”. London X923, pp. 6 f. 

2 . The twelwe bases (of cognition), dvadasa ayatandni. 

There are six internal [adhydtmikani)^ viz. (/) eye, organ of vision 

(caksuh)y {2) organ of audition {srotra)^ (y) organ of smelling {ghrdi^a)^ 
{4) tongue [jihvd], {/) body, organ of touch ikaya), (6) mind, organ 
of intellect {manak). 

Six external [bdhya], viz. (/) shape and colour [rupd]^ (2) sound 
{sabda), (y) smell {gandhaj, (4) taste (rasa), (y) tangibles (sprastavya), 
(d) non-sensuous objects (dharma). 

Common to all schools. The subdivision into two groups is also 
found elsewfoere, e. g. DN 3.243.14 ff., where the interlocutor is, as in 
the DaSa, Sariputta. Cf. Stcherbatsky 1 . c. pp. 7 f. 

3. The eighteen components, astddasa dhatavah. 

These are the elements constituting what is popularly called an 
individuum. Three are concerned with vision, viz. (/) eye (caksar-), 
(2) form and colour (rupaA, (y) visual consciousness (caksurvijndnaA\ 
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three with audition, viz. {4) organ of audition (sro^ra-), (/) sound 
auditory consciousness (srotravijnSna-Y, 
three with smelling, viz. (7) organ of smell (ghrUva^, (8) odours 

(p) olfactory conscience 

three with tasting, viz. (lo) tongue (y/AwaO. {4-^) tastes (rasa-), 
(/z) gustatory consciousness (jihvavijfiana-Y, 

three with touching, viz. (ij) body (kaya-), {14) tangibles 

{s/ra5fat>ya-), (//) tactile consciousness (AayaOT>«S«a-); 

three with mental comprehension, viz. {16} mind (mano-), 
{17) non-sensnous ohi^cts (dharma-), (/<?) mental consciousness (;«a- 
novijn&na’). 

Common to all schools. Cf. Stcherbatsky 1. c., pp. 9 f. 

4. The four Aryan facts, catvary aryasatyanu 
(j) sorrow, unrest {duJtkkant)^ {2\ its origin {saf^tudaya^)^ (y) its 
appeasement [nirodhah)^ {4) the path {mdrgal^. 

This is one of the most sacred Buddhist formulas. Cf. Stcher- 
batsky 1. c., pp. 48 ff. 

• 5. The twelve links of contingent origination, dvadasa pratitya- 

samutpadahgani. 

Contingent on (/) illusion (avidya) are 

[2) the forces {samskarah)] contingent on the forces 

( j) sensation [vijnanam)] contingent on pure sensation 

name and form [namarilpam^ i. e. the five groups, above 
No. i); contingent on name and form 

(jt) the six bases, i. e. the internal bases of No. 2 {sudciycitGHQ’ftt^f 
contingent on the six bases 

(<5) touch, i. e. contact with objects (sparsah)] contingent on touch 
(7) sensation {vedana)] contingent on sensation 
{S) thirst, i. e, awakening of instincts Ursna), contingent on thirst 
ip) grasping, attachment, i. e. the various pursuits of life {upa- 
damm)] contingent on grasping 

(jo) life {bhavaJt); contingent on life 
(jj) birth, i. e. new birth (jatik)) contingent on birth 
(12) decay, death, sorrow, lamentation, pain, grief, despair [jara- 
marana-soka-parideva^duhkha-daurmanasyopaydsah): Such is the origin 
I of all this great group of sorrow {evam asya mahatak kevalasya 
duhkhaskandhasya smiudayo bhavati). 
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_ Then follows the same in negative form: through suppression 
of .llusjon, suppresston of the forces {avidyanirodkm san^skOr^rodhaH). 

his long sacred formula, m positive and negative sequence is 
common to all schools. Cf. Stcherbatsky 1. c.. pp. 28 ff. ^ 

v’l of mindfulness, catvari smrtyupasthmdni. 

/ mindfulness in contemplation of the body [kdyanupaiyand.\ 

U in contemplation of the feelings [vedandnupasyand-) 

KS) in contemplation of the mind {cittdnupasyand-) 

«Pl-oations e. g. AN I. 39.3 flf.: kdydnupassl viharati 

atapi sampajam sahma vweyya loke abhijjhddomanassam, and the 
same formula with vedanasu, citte, dhammesu instead of kdye-, simi- 
lar y, but stdl fuller, AstadaSa fol. 244 a 7 flf., Pancavinigati p. 204.3 ff 
Sata 1427^ ff. Evidently old formulas, common to Hina- and MahaySna.’ 

. The four kmds of correctly attending {catvdri samyakprahandni). 

strives g'-oat being, produces an inclination, 

strives displays energy, exerts his mind, correctly attends himself to 
the not-arising of not-arisen bad, not good elements [ika bodhisativo 
*^^hasaitvo nutpanmndm pdpakdndm akusaldndm dharmdifam anut- 

padaya chandam janayah vyayacchate vtryam drabhati cittam prasrh- 
ndh samyak pradadhdti); ' 

{2) the same to the removement of evil, not good, elements that 
have arisen {utpanndndm pdpakdndm akusaldndm dharmdnam prahd- 
ndya chandam janayati, &c.); ’ ' 

W the same to the arising of non-arisen good elements {anut- 
panndnam kusaldndm dharmamm utpdddya chandam janayati, &c.); 

{4} the same to the maintenance, non-confusion, increasJ, per- 
tecting, of arisen good elements {utpanndndm kusaldndm dharmdnam 

sthxtaye sampramosdya bhuyo bhdvanayai paripurandya chandam ia- 
nayatt, &c.). * 

Practically the same formula e. g. AN I. 39.9 ff, but in Pali the 
term ,s sammdppadhdna instead of samydkprahdfta. It has long been , 
recognized that samyakprahd^a is an old misunderstanding ofian 
Ardhamagadhi form, which ought to have; been Sanskritized as samyak- 
pradhana, and this inspite of the samyak, pradadhdti of the explan- 
ation. Samyakprahdxfa has then; beenii 4 |^reted as meahing correct ' 
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remGvement, sc. of obscurations, an interpretation which seems to be 
very little suitable where the origination and preservation of good 
elements is concerned. 

The formula old and common to Hina- and Mahayana. 

8. The four feet, i. e. bases, of magic power 

(/) the foot of magic provided with concentration of inclmation 
and the forces oi Btttndmg {chandasamadhiprahanasamskarasamama- 
gata rddhipudah)] 

{2) the foot provided with concentration of the mind, &c. (a#r?- 
samudhipraka^a-y Sic.); 

(j) the foot provided with concentration of energy, &c. (wr>'a- 
samadhi- Sic.); 

(^) the foot provided with concentration of scrutiny, Sic. (mlmanh 
sasamadhi- Sic ). 

The same formula also in Pali, e. g. AN L 39.22 ff., again with 
padhana instead oi prahana {spoh-^ba). Also here Pali has preserved 
a more original form. It is amplified in the Iddhipadavibhanga, Vi- 
bhanga pp. 216 ff., where we are told that chandasamadhi is the con- 
centration, the absorption of the mind, reached in making inclination, 
intention, the dominant factor (chandam ce bhikkhave adhipcthm karttvd 
labhati samUdhim labhati cittassa ekaggatam^ ayam vuccati chandasa- 
mddhi, the same in Sanskrit, Poussin, AbhidharmakoSa, VI, p. 285^; 
and parallel explanations are given of the other concentrations. 

Padhanasamkhara [prahdnasamsMrdh) are then explained as 
meaning the same thing as the four sammdppahdndni (above No. 7). 

The bases of magic power are consequently four different kinds 
of concentration, samadhi, and they are bases, because they are 
necessary for the realization of the inclinations, the thoughts, the 
energy and the scrutiny. 

9 . The five faculties, pancendriyani. 

(j) the faculty of faith {sraddhendriyam); 

(2) the faculty of , energy {vtryendrtyam); 

ij) the faculty of recollection (smrtindriyam); 

{4) the faculty of concentration (samadhindriyam); 

(y) the faculty of wisdom (prajnendrtyam). 

So also e. g. AN 1 . 39.2s ff. Another series of three faculties 
below Nos. 38-“ 40. 
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10 . The five forces, />rtHC(? 6a/oK(. 

( r) the force of faitlv (sratfa'Aa^fl/flw) ; 

(a) the force of energy {viryabalam)', 

(/) the force of recollection {R/«^/f6a/aw): 

{4) the force of concentration (sanmdhibalam)-, 

(/) the force of wisdom (/-rayVJaZia/aAHl. 

So also e. g. AN I. 39.,. ff. The ten forces of the Tathagata 
below No. 44. 

11 . The seven members of enlightenment, sapta bodhyangani. 

(i) T^colltclion {smrtisambodhyangam\\ 

element analysis {dharmapravicayasambodhvangam); 

.■■■■■: energy {vt?yasambodhyahgam)\ 

(4) joy ipritisambodhyangam)] 

ij) mental dexterity {pT’UsT’cibdhtsctffibodhydfigai'H)^ 

{( 5 ) concentration {samadJusdfnbodkyangam)] 

( 7 ) (tipeksasambodhyangam). 

The same e. g. AN L 39.34 ff. 

12. The eightfold Aryan path, UTyastdhgamS^Tgdh. 

{/) right views {samyagdr$ttk)^ (s) right resolve (sa my absamba/pa/j I 
(j) right speach (samyag^mb), (4} right eondact {samyabbarmd^ntaii)^ 
right living (samyugG^jtvah)^ (6) right effort {samyagvyayamah), 
{7) right mindfulness {samyaksmrtihl i^) right concentration [samyab^ 
samddhih). 

The same e. g. AN I. 40.5 ff. 

13 — 15 . The three faces of deliverance, trmi vimobsamubhani. 
Not mentioned as a group in DaSa; cf. Dhs 73 (trayo vimanah), 
MV 73, Vinaya IIL 92.37 f. {vimobkho ti: sunnato vimobbho, animitto 
vimokbho^ appaftihito vimobbho). Cf. below No. 19. 

1 3 . The face of deliverance called emptiness, sUnyatavimobsamukham, 
Stability of the mind in considering all elements as empty by their 

particular essence [sarvadharmasvalab^anatMunyapratyavebsa^acitta- 
sthtih). Cf. Vinaya Atthakatha IL p. 493.22 ff. Butthu mutto vividhehi 
vd hleseht mutto ti vimobbho, so panUyam ragadosamohehi sunhatm 
siihhato, a different and evidently later explanation. , , 

14 . The signless face of deliverance, Mnimittam vimobsamubham. 
Stability of the mind in considering hli elements as void of marks 

by their particular essence {sarvadharmmfetkk^a^atdnimittapratyaveksa- 

?id -Afcad. Avh., II* Kl 1941. No*. ' • ■ ■' ■' ■ 2 ^ 
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nacittastkitiJ^. Cf. Vinaja Atthakathg IL 493-24 f. ragadosamohani- 
mittehi animittam anmitto] 

15 , The aimless idiCt oi A^livtr^nct apra^ihitam vimohamukham. 

Stability of the not-motive-giving mind in not attributing motives 

in all elements {sarvadharmanabhisamskare 

Cfr. Vinaya AtthakathS IL 493.25 f. ragadosamohapanidhmam ^ abhavata 
appanihito: Tho: group is evidently old. 

16 . The four meditations, catvari dhyananL 

(j) he enters into the first meditation, which is separated from^ 
desires, separated from evil, not good, elements, accompanied by 
search and mental construction, produced by isolation, characterized 
by joy and happiness Mmair viviktam papakair akusalair 

dharmaib saviiarkam savicaram vivekajam prtHsukham prathamam 
dhyanant upasampadya viharati)] 

U) through cessation of search and mental construction, through 
interior tranquillization and intentness of the mind in one direction he 
enters into the second meditation, which is without search and mental 
construction (sa vitarkavicaranam upasamad adhyaimasamprasadac 
cetasa ekottbhavad avitarkam avicdram dvtityam dhyanam upasam- 
padya viharati)] 

ij) through the paling off of joy he remains equanimous (in* 
different), mindful, and conscious, and experiences bodily ease, that 
which the saints explain in the words ‘mindful, happy, dwelling at 
ease, equanimous’, and enters into the third meditation, where joy is 
absent {sa prlter virdgad upeksako viharati smrtimdn samprajdnan 
sukham ca kdyena pratisamvedayati yat tad dryd acaksati smrtimdn 
sukht sukhavihdry upek^aka iti nisprttikam trtlyam dhyanam upasam- 
padya viharati)] 

(4) through abandonment of ease and antecedent sorrow, through 
the cessation of satisfaction and dissatisfaction he enters into the fourth 
meditation, which is devoid of sorrow and ease, purified through equani- 
mity and mindfulness (sa sukhasya ca prahanad duhkhasya ca prahdi^dt 
purvam eva saumanasyadaurmanasyayor astamgamad aduhkhasukham 
upek$asmrtiparisuddham caturtham dhyanam upasampadya viharati). 

Practically identical wording e. g. AN I. 53.17 ff., Lalitavistara 
p. 129.1 ff., MV 67. The Pali sources have vivicca instead of viviktam 
in the description df the first, ajjhattam samprasadanam cetaso eko- 
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dibhavam as qualifying in that of the second meditation. The 

sukhl before sukhavihari \n the description of the third in DaSa is 
without parallels and probably a later addition. Lai. and MV add 
ca pOrvam eva in the passage about the fourth, referring /wr- 

MW to what follows, and such is probably also the meaning of 
the Pali text. 1 have, however, thought it necessary to follow my 
Tibetan source, which clearly refers /Sraaw eva io duhkham: de bde. 
ba han spans. te | sna.mo dug.bsMlyafispah.sin. 


Abbreviations of the formulas such as Dhs 72 only confirm the 
impression that they were old and well-known. 

17 . The four immeasurable feelings, calvary apramamni. 

(r) friendliness {mattrt]\ {2) commiseration (y) benignity 

{mudita)] (4) impartiality (upeksa). 

The same enumeration e. g. AN I. 42.32 ff., Dhs 16 (catvaro 
brahmavihdrah), MV 69. MV adds an explanatbn to the effect that 
these feelings are extended over the whole universe, towards the four 
quarters, towards zenith and nadir, which is also found, in a shorter 
form, in the passage about catasso a/)/>awa««ao DN III. 223.25 ff. 

18 . The four absorptions in the immaterial spheres, catasra 
drupyasamapattayak. 

The four spheres are: 

(j) the base of infinite space (dkdsdnantydyatanam)\ 

(.2) that of infinite consciousness (vijhanUfiantydyatanam)] 

(j) that of absolute nothingness {dkincanyayatanam) ; 

{4) the base where there are neither concepts nor non-concepts 
( naivasam jhanasa m jnayafanam). 

The same enumeration e. g. AN II. 184.20 ff., with explanations, 
where the term dnejja corresponds to arUpyasamapattL Other, later, 
Pali sources such as Patisambhida II, 4047, Visuddhimagga 338,29, 
speak of arupasamapatti, aruppasamapatii, respectively. Cf. No. 19. 

19 . The eight deliverances, a$tau vimok$dh, 

(/) he who is possessed of form sees forms, i. e. shapes and 
colours {rupi rupdni pasyat%)\ 

(2) he who is not conscious of forms within himself sees forms 
outside {adhydtmam arupasatnjm bahirdha rupani pasyati)] 

ij) he becomes impressed with the notion that it is well {subham 

ity evddhifnukto bhavuti)^ : \ y ' ,! 4 ./' ■' ■ 
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, (^). , by, wholly going 'beyond the .concepts , of , form, by disappear- 
ance of the concepts of resistance (i. e. impenetrability), by not paying 
attention to the concepts of multiformity, thinking of space as infinite,, 
he reaches the base of infinite space isa sarvaso fiipasamjfiamvrii 
samatikramat pratighasamjnanam astamgaimn mnaivasamjnamm 
amanasikardd anantam akasam ity akasanantyayatanam upasampadya 
viharati); 

(/) wholly going beyond the base of infinite space, thinking of 
consciousness as infinite, he reaches the base of infinite consciousness 
(sn sarvasa akasanantyayatanam samatikramy anantam vijnanajn tit 
mjhananantyUyatanam upasampadya viharati); 

{ 6 ) wholly going beyond the base of infinite consciousness, 
thinking that nothing exists, he reaches the base of absolute nothing- 
ness (sn sarvaso vijnandnanfydyatanam samatikramya nasti kimcid ity 
akihcanyayatanam upasampadya viharati); 

(7) wholly going beyond the base of absolute nothingness he 
reaches the base where there are neither concepts nor non-concepts 

sa^'vasa akincanydtanam samatikramya naivasamjnandsamjnayata- 
nam upasampadya viharati); 

(S) wholly going beyond the base where there are neither con- 
cepts nor non-concepts, he attains the suppression of concepts and 
sensations (sa sarvaso naivasamjhdndsamjhayatanain samatikramya 
samjMvedayitanirodham upasarnpadya viharati). 

These long formulas also e. g. in the old Mahaparinibhanasutta 
DN IL 1 1 1.33 ff., which probably represents the oldest available 
Buddhist source. Cf. Nos. 13—15 above and No. 41 below\ 

20. The nine kinds of attainment of the gradual stages, naimm- 
purvavihdrasamcLpattayah, 

These are the four meditations (No. 16) and the five last stages 
of deliverance (No. 19), described in the same terms, both in Da^a 
and e. g. DN III. 265,18 ff. A long explanation, in different wording,* 
but to the same purport, AN IV. 410.23 ff. Cf. MV 67—68. Dhs 82 
has, under the heading navdnupurvasamddhisamdpattayah: caivari 
dhyanani catasra drupyasamdpattayo nirodhasamapattis ca. 

21. The nine notions, nava samjhdk. 

(z) the notion of its being blown-up {vidhmatakasamjhdf Tibetan 
rnam.par bam.pahi kduJe$); 
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(2) the notion of its being worm-eaten ivipadumakasamjm, Tibetan 
rnam.pa)- hbtts gsigs.paJti hdu.ses)-, 

ij) the notion of its being red (vilokilaiasamjm, Tibetan 

rnam.par dmar.pahi hdu.ses); 

{4) the notion of its being full of pus {vipuyakasantjm, Tihetzn 

rnanupar hrnags.pahi hdii,ses)\ 

ij) the notion of its being blue {vmUakasamjm, Tibetan 

rnam,par shos,pahi hdiiJes)\ 

{6) the notion of its being devoured {vikhaditakasamjM, Tibetan 

rnam.par ms.paki kduJes}; / 

(7) the notion that it is thrown asunder, i. e. decaying {v>hip- 

iakasamjna, Tibetan rnmu.par hihorMhi MuJes)] 

( 6 ) the notion that it is a skeleton iasthikasamj^ay Tib. rus 
g(m,gi hdu.ses); 

(9) the notion that it is burned, m&rned {vidagdhakasamjna, 
Tibetan rnam.par tshig.pahi hdu.ses). 

Practically the same list in other Prajnaparamitas. AstSdaSa 
fol. 7 b 4 agrees most closely, only replacing vipadumaka by phyed.du 
ehad.pa^ dvidhacchinna, and inverting the order of Nos. 3 and 4. 
PancavirnSati 19.19 ff. enumerates nava asubhafi samjMh: 

U) adhmataka-, {2} vidhUtaka-, (j) vipUyaka-, [4) vilohitaka-, 
\y) mfdlaka-, {6) zukhadttaka-, ( 7 ) vidagdhaka-, (<?) asthh, ( 9 ) Share 

praiikBiasamjM}. ■ 

Sata 59.1 ff. has (r) vyadhyStaka, from the base dhyS- which is 
evidently a Sanskritkation of ArdhamSgadhi Jhay-, Pali jhay- ‘to burn, 
to waste away’, cf. Senart, Mahavastu I. 407,28 ff. (The Tibetan trans- 
lation .nas misunderstood this word as if it belonged to the base 
dhyai- and gives rnam.par bsam.pahi kdu.§esy, (a) vipadaka-, Tibetan 
hhu.can nn dmigs.pa Tull of hidden worms’, (y) viputika-, Tibetan 
rnam.par ntags.pa; (./} miokiia-, (j)-(9)«DaSa (y)-(9), and then, 
as a tenth, though it speaks of nine samjmh, Share pratikulasamjna. 

It is evident that this tenth samjns, the ninth in PancavitpSati, 
IS little appropriate here, where we have to do with meditations in 
conne-xion with a corpse, and that it must have crept in from some 
other source. It is also missing m vmllahd-, (a) vipUyaka-^ 
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A similar list occurs Dhammasangani § 263 f. : (/) uddhumOtaka-, 
(2) vinilaka-, {3) vipubbaka-, viccMddaka-, is) vMkOyttal^^^ 

( 6 ) vikhittaka; (7) hatavikkhittaka-, (<?) lohttaka-, { 9 ) pulavaka-, 

( to) atthikasanna, where No. 7 makes the impression of simply bemg 
a duplicate of No. 6, in which case we would have nine samjnafi as 

in the Paramitas. , _ 

Some of the same terms occur in a longer list of twenty 
AN I 41.24 if., viz. atthika-, pulavaka-, vinilaka-, vicchtddaka- sxxA nd- 
dhutnatakasannd, as Nos. 16 20, and here we also share 

paiikkalasanhS, as No. 3 and again as No. 14- From some similar 
source this term has found its way into the lists of PancaviiiiSati 

and Sata. _ ^ c- l • , 

The explanation of most of these terras is simple. Such is the 

case with Nos. 3. 4, 5. and 8. With regard to the remaining ones, 
the Tibetan translation and Buddhaghosa’s notes, Visuddhimagga 
pp. 178 f., may give us hints about the traditional interpretation. 

ii) vidhmataka-, adhmataka-, adhyataka- vySdhmataka- or 
uddhumStaka- is translated in DaSa as rmm-par bam.paM hdu.ies. 
According to Jaeschke and Sarat Chandra, bam means ‘rotten, de- 
cayed, putrid’, or ‘mouldy, fusty, musty’. Buddhaghosa says: bhastam 
viya vUyuna uddham jivitapariySdana yathanukkamam samuggatena 
smabhavena uddhurnStam uddhumStam, uddhumatam eva uddhumS- 
takam, patikulatta vS kucchitam uddhumStam. The meaning would 
accordingly be ‘swollen’, ‘bloated’, in an ugly way, and Ais would 
well agree with the derivation from the base dhma-. But if Sata has 
preserved a trace of the original reading, the meaning would be 
lasting away, decaying\ The meaning of vipadumaka- according 
to the Tibetan versions is Totting with worms\ 'with hidden worms\ 
Buddhaghosa says: puluva vuccanti kimiyOy puluve kiratlti puluvakam; 
kimiparipuf^nassa ckavasarlrassetam adhivaca^iam. This is evidently 
the proper explanation. Padumaka-y pulmaka- may have some con* 
nexion with Sanskrit prdaku- Tdder, viper’. 

As remarked above, AstadaSa gives dvidhachinna- instead ot 

vipadumaka-y vicchiddaka- also occurs in AN. Buddhaghosa exr 

plains: vicchiddam vuccati dvidha chindanena apavantaniy vicchiddam 
eva vicchiddakaniy patikulatta va kucchitam vicchiddam vicchiddhakam ; 
vemajjhe chinnasya chavasanrassetam adhwacanam. 
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.Vikhaditaka- 'lie 'explains 

singaladihi khaytimn ti vikkhayitam, 
putikul(iitS> ‘Vd hucchituw V’tkkh&yita^H vikkhdydakcLfH j idtho-Tupcissu chuvci- 
sanrassetam adhivacanam . 

As to vtksipfdkci* he sa\si vividhaiH khtUciyH vtkkhttidfH , .. (lufieuci 
hattham anmna padam annena sisani ti evam tato tato khittassa chava- 
sanrassetam adhivacanam. Hatam ca tarn purimanayeneva vikkhittakam 
cati hatavikkkiUakam; kakapadakarena 
vutianayena vikkhitiassa 
remarked, this seems to be 

In vilohitaka- Buddhaghosa, 
lohita to mean 'blood 


tto ca etio ca vividhukarena 
vtkkhayitam eva vikkhayt 


ahgapaccahgesu satthena hanitva 
chavasanrassetam adkwacanam. As already 
a duplication of one and the same notion, 
against the Tibetan explanation, takes 
lohifam kirati vikkhipati, ito cito ca paggharaUti 
lohitakam; paggharitalokitamakkhitassa chavasanrassetam adhivacanam. 
The explanation is probably right, but lohita-, side by side with vinilaka- 
certainly means 'red'; cf. the collocation of lohitaka- and ntlaka- under 
the all-bases, below No. 42. 

Buddhaghosa's explanation of the aka* formations in a pejorative 
sence is evidently right. 

22 . The ten recollections, dasanusmrtayah, 

(/) the recollection of the Buddha (buddhanusmrtih)] 

(2) the recollection of the Law (dharmanusmrtih); 

ij) the recollection of the Congregation {samghanusmrtifi); 

{4) the recollection of morality {siiamsmrtih); 

(y) the recollection of liberality {tyctgdnusmrtih)] 

{6) the recollection of deities {devatdnusmrtih); 

(7) the recollection of tranquillization (upasamdnnsmftih); 

((?) the recollection of in- and outhaling (qndpdnanusmrtih); 

(p) the recollection of the body {kdydnusmrtih); 

(70) the recollection of death [marandnusmrtUi). 

The same enumeration, only the four last ones in the sequence 8, 
9 t If an L 42.9 If., in connexion with bkavand 'realization, earnest 
consideration'. 

The six first kinds of mindfulness Dhs 54, MV 51, AN HI. 
284.16 If. {cha anussatitthdndni). ; 

23 . The six aspects of notion, sai samjMkdrdh. 

(7) the conception of impermanence fef/yasawyM); : ; ; : . ’ / 

(2) the conception of misery ■ unrest {duhkkasamjnd); 5 
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{^) the conception of non-self {anatmasanijua)*, 

(^) the conception of nastiness 

(^) the conception of death (mara^mamjna); 

(6) the conception of not taking pleasure in the whole world 
{sarvaloke ^nabhiratisamjha). 

This group is connected with No. 21, and the terms are put 
together e. g. AN I. 41.24 ff.: asubha- (No. i), marmta- (No. 2), sabba^ 
lake anabhirata- (No. 4), anicca- (Nos. 5 and ii), anatta- (No. 12)^ 
dukkhe anattasahna (No. 7). 

24—34. The eleven kinds of cognition, dasa juanani. 

Not brought together as a group, but enumerated individually 
with explanations in Da^a. Dhs 92 has (/) duhkha-^ (2) samndaya-y 
(y) nirodha-y [4) marga-y (y) dharma-y [6) anvaya-y (7) smnvrtt-y 
(S) paracitla-y (y) ksaya-, (jo) anutpadajnanam; MV 57 (z) dharma-, 
(^) paracitta-y (y) anvaya-y {4) samvrtUy (y) duhkha~y (6) samudaya-^ 
(7) nirodha-y (<5*) mdrga~y ig) k$aya-y (jo) anutpadajnananL 

DN III. 226 f. has two groups, each comprising four: dhamme, 

anvayCy pcLriccCy scmiMuUfiS’ncint) dukkhey sctfHudayej nirodhey muggi 

nanam. But also other kinds of hana are mentioned in Pal 
sources, e. g. khaye Mnam DN HI. 214.9, yathabhutam nanan. 
AN 111 . 420.6. 

The other Paramitas, A^tadaSa fol. 252 a 5 ff., PahcaviipSat 
208.23 ff., Sata 1 440. 16 ff. all have eleven: (j) duhkha-y {2) samudaya- 
(y) nirodha-y [4) '^narga-y (y) haya-y [6) anutpada-y (7) dharma- 
(^) anvaya-y (5?) samvrti-y (jo) AstadaSa paricaya-y but Bidyabinod’; 
fragment paracitta-y Pahcaviin$ati parijaya^y 6ata paracaya-y ( jj) yatha 
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25. Tbe.'cognkloo of .the /connexion iammyajmnam}: 

llie cognition that the twelve bases {as enumerated above , No. 2.).' 
are transitory {caksur amfyam Hi juamm evum eva srotram gkra^mfi 
jihva kayo mano rftpam .<ab(/o gamiho rasak spra$tavyam dharma 
anitya Hi ynj jHanam), DN Atthakatha III. io^o,r. catiari saccani 
paccavekkhato disva yatha idani evam atite andgate pi me va pahca 
khandhd dukkhasaccam^ ayam eim tatjhd samudayasaccapn^ ayam eva 
nirodho nirodhasaccam, ayam eva maggo maggasaccam ti, evam iassa 
Mnassa amigaiiyam ndnam, cf. below No. 44 (2). 

26. The cognition of others’ mind, paracitiajMnam. 

The undoubting mental cognition of the mind and mental ele- 
ments of other beings, other persons Kparasattvdndm parapudgaldndm 
cetasaiva cetasi cetasikesu ca dharmeyv avicikitsitam judnani). The other 
Paramitas have, as mentioned, various corruptions of this term, and 
explain them, AstadaSa as pratipajjndnam^ PahcaviniSati as praHpat- 
parijayajMnam, and Sata as pratipaksajndnam^ but the Tibetan version 
as lam ses.pa dan yohs.su byah.ba ses.pa, i. e. pratipajjhdnam parya- 
vaddnajndnam ca\ cf. Da^a on No. 27. The above explanation of 
paraciUajmnam they apply to No. 27. The corresponding term in 
i>N is paricce hdnam, which the Atthakatha III. 1020.10 f. explains: 
paresam cittaparicchede hdnamy with the quotation id ha bhikkhu 
parasattdfiam parapuggaldnam cciasd ceto paricca pajdndti, cf. below 
No. 44 (4). 

27. The conventional CQgmt\or\^ samvfiijhdnam. 

The cognition of the paths (pratipajjhdnam\ cf. No. 44 {6), About 
the other Paramitab s. No. 26. DN Atthakatha III. 1020.13 ff. says 
that every cognition except that of the doctrine, that of connexion, 
and that of others’ mind is convential cognition: thapetvd dhamme 
hdftaniy thapetvd anvaye hdnam^ thapetvd paricce hdnam avasesam 
mmmutifidnam, 

28. The cognition of suffering, duhkhajndnam. 

The cognition of the origination and stability of misery [duhkha- 
syotpddastJiiiijudnam), ITe other Paramife have: cognition of the 
)t-origination of misery [du^khasydnoipS^dajhdmm)^ which corre- 
ids to the duk^he mentioned*' above 


No. 23. 
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. 29. The cognition of. origin, samudajajMmim, 

The cognition of the removal . of the rise Isamudayasya praka- 
^ajnanmn). The same in the other Paramitas. 

30. The cognition of cessation, nirodhajMnam, 

'.The cognition of the cessation of suffering iduhkhamnxikajmnam). 
The same in the others. 

31. The cognition of the way, 

, ■■ Thocognition of the eightfold Aryan path kiryasiuMgmmlrgajmnam).^ 
The same in the others. 

32. The cognition of extinction, 

The cognition of the extinction of passion, hatred, and infatuation 
{f'agadvesa^nohaksayajnanam). The same in the others. 

33. The cognition of non-originating, 

The cognition of the non-originating of the course of existence 
ibhavagatyanuipadajnanam). The same in AstSdaSa and Sata; Panca- 
virnSati anutpade ^nu^padajndnam, 

34. The true, accurate cognition, Via will. 

The omniscience-cognition of the Tathlgata, 

vajnatdjMnam. Astada^a and Pahcavimsati but 

Bidyabinod’s fragment and Sata yafisoteywiiaw. AstadaSa explains 
tathdgatasya sarvarutajndnam^ Pancavim§ati and Sata have the same 
explanation as Da^a. It is evident that ruta is due to an old mis- 
reading of bhUtUy and that it has been rendered more intelligible by 
changing it to ukta. The explanation of PancavimSa and Sata confirms 
the reading of Da^a. 

35 — 37. The three faculties, trtffindriydni. Not put together as 
a group in Dasa, but in the other Paraniitas and e. g. DN III. 219.4 f 

35 (38 in the list). The faculty of resolving to come to know 
what is not known, anajmtamdjndsydmmdriyam. 

The faculties of faith, energy, recollection, concentration, and 
wisdom (above No. 9) of persons who are under training and without 
clear understanding (yac chaiksdndm pudgaldndm anabhisami%ndni 
sraddhendriyam viryendriyam smrtindriyam samddhtndriyam prajnen- 
driyam). AstadaSa adds, before sraddhendriyam^ anavabhdsam vimta- 
mdnamy PancavirpSati anavabhdsam yad avinayam, Tibetan Sata ana- 
vabhdsam, the printed Sanskrit text has anabhisamifd sampad avinayam 
sraddhendriyam y &c. According to DN Atthakatha III. 1002.30 f this 
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faculty 'signifies the. path: of him' who has ■ entered into the; stream 
{soiapaiiifmggananasseimp adktm 


: 36 (39 in the listl. The faculty of thorough 'knowledge, djnen^ 
driyam . ' ' 

I'he faculties of faith, &c., of persons under training, but possessed 
'4 of clear understanding [yac chaiksandm pudgalanam abhisamitQnam 
sraddhendriymn^ &cT The other Paramitas have Ujndtavatam instead 
oi abhisamitdndm, appearently under the influence of No. 37. DN Attha- 
katha L c, 33 ff. says that this signifies the insight in the six stages 
following on the attai anient of the fruit of entering the stream 
paiiiphaiato paiikdya chasu ikdnesu nmassetam adhivacananj). 

37 (40 in the list). The faculty of him who is possessed of full 
understanding, djnaidvmdriyam,: - ■ 

The faculties of faith, &c., of persons beyond training, viz. arhats, 
Pratyekabuddhas, Bodhisattvas standing in the ten stages, and the 
Tathagatas, who are arhats and fully enlightened {yad asaiksatium 
pudgalanUm tadyathdrhatdm^ pratyekabuddhamm, daiabhUmisthitamm 
bodhisattvdnam, iatMgatdndm arhatdm samyaksambuddhamni sraddhen' 
driyarn^ &c.). The other Paramitas omit tadyathd zxii dasabhUmisthi- 
tdndm. According to DN Atthakatha 1 . c. 36 ff. this signifies the fruit 
of arhatship {arahattaphalassetam adkivacanam), 

38 — 40 {35 — 37 of the list}. The three concentrations, trayo 
samddhayah. 

Not grouped together in Da^a, but enumerated in Pali sources* 
e. g. SN IV*. 360.9 ff., where they are said to constitute the path 
leading to the unconditioned, see below no. 66 {ay am vuccati asam-^ 
khata garni maggo). 

38 (35 in list). The concentration with search and thought con- 
struction saviiarkah savicdrah samadhih. 

He dwells in the first meditation (above No. 16), which is separ- 
ated from desires, separated from evil, not good, elements, characterized 
by joy and happiness [viviktam kamair viviktam papakatr akusalmr 
dharmaik prltisukham prathamam dhydnam upasampadya vtharaH). 

39 (36 in list). The concentration without search, only with 
thought construction, avitarko vicaramatra^ samadhth. 

The interval between the first and the second meditation {pratha* 
madhydnasya dvifiyadhydnasya ca ydntariku)* 
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F . 40 .(37;' in' ^ list).: /Ihe xoncentration .search , and without 

..thought construction. . amtarko "vimmM samMhih.. 

From the. first ' meditation - up to the, attainment of.Ihe base where 
there ^are neither conceptions 'nor non-conceptions Xpmihmnam dhyamm 
lipaddya yUvan ' naivasamjnanasamjnayatannsamapaiiih). 

, 41 . The. eight bases, of . overcoming, ■ abhibhvnyaiamm'yd,,\ 
■Burnouf Lotus IL -824 ff. 

■ . (/) being conscious of forms inside^.- he sees, forms , outside, which 
are finite, of good colour, of bad colour, and becomes conscious of 
cognizing and seeing these forms after having overcome them {adhy- 
atmmn rupasamjm bahirdha rupani pasyafi parJtiani stwarmdurvarMm, 
taut rupany ahhibhuya janaty abhibhuya pasyaty evamsamjm bhavati). 
The same explanation in other sources such as M\" 71, and in Pali, 
e. g. in the Mahaparinibhanasutta DN IL 110.7 ff., with janami pass& 
nnti instead of janMy abhibhuya pasyaty eko added after rupasamt. 

The same difterence also 

(2) not being conscious of forms inside he sees forms outside, 
which are large, of good colour, of bad colour, &c. \adhyaimam anlpa- 
samjm bahirdha rupani pasyati mahadgatani suvarnadurvarnani^ &c.). 
DN 1 . c. II if. and MV rupasamjm instead of arupasamjm, DN then 
adds two parallel bases beginning with ajjhattam arupasanm^ see 
below. DN has appam&^mi hmmeasurable' instead of mahadgatani. 
Da^a (2) thus corresponds to DN (4). 

ij) not being conscious of forms inside he sees forms outside, 
blue, blue in colour, blue in appearance, blue in reflexion, such as 
the flax blossom or as a perfect Benares cloth, blue, blue in colour, 
blue in appearance, blue in reflexion; just so, not being conscious 
of forms inside, he sees forms outside, blue, blue in colour, blue in 
appearance, blue in reflexion (adhy^imam arupasamjm bahirdha rupani 
pasyah mlantf mlawrt^anxy nilanidarsanani ntlanirbhasani tadyathd 
umapuspam sampannam ua Baranaseyam vasiram nliam nllavarnani 
mlamdarsanam nilanirbhasamy evam ev&,dhyatmam arupasamjm bahirdha 
rupmp pasyati ntlam nilavar^Um nilanidarsanani ntlanirbhasani). In DN 
this is No. 5, and we have ubhatobhagavimattham ^soft on both sidesh 
instead of sampannat^^ and the usual addition about becoming conscious 
of having overcome these forms. 
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19! not being conscious' of forms, inside , he sees forms outside, 
yellow, yellow in colour, 5 :c., such as the blossom of Pterospenimm 
acerifolium or as a perfect Benares cloth, yellow, ^c., just so, 
[adhyatmani arupasamjm bahirdha rnpam pmyati ptiani, &c,, tad^ 
yatha karnikarapuspmn sampannani' va Baranaseyam vasiram pitam^ 
c^c., evmn evadhyaimmn &c.). DN (6), with the same difference 
as above; 

(/) the same, substituting Ved' for yellow’, such as the blossom 
of Pentapetes Phoenicea or a perfect Benares cloth, red, &c., just 
so, &c. la. a. b. r. p, iohitani^^ &c., tadyatha bandhujivakapiispam sam- 
pannam va Baranaseyam vasirani iohiiam^ <&€. DN (7) as above; 

(6) the same, substituting 'white' for Ved’ and *'the colour of the 
star Venus’ for 'the blossom’ and 'the Benares cloth’ {a. a. b. r. pasyaty 
nvadatanyj &c., tadyatha nsanasim'akdyd varno 'avadato, &c., evam 
evadhyatmam cS:c.L DN (S) has, in the comparison the ‘morning-staff 
iosadhitdrakd} and also, as in the preceding numbers, a white Benares 
cloth, and the usual addition; 

(7I and (c?) are verbally^ Nos. {4) and (7) of the eight deliverances, 
above No. 19. 

It is evident that there is a confusion between the deliverances 
and the bases of overcoming, which in the Mahaparinibbanasutta im- 
mediately precede the deliverances. It is also evident that DN has 
preserved the oldest version. An indication to this effect can be seen 
in rfipasamjm in No. 2 of MV. The confusion is easily accounted 
for when we bear in mind that the first deliverance: ‘he who has 
form sees forms’ {rupi rupdni pasyati) corresponds to the two first, 
and the second, 'not being conscious of forms inside’, &c. {adhyatmani 
arupasamjm) to the third and fourth base, respectively, ofDN. Dasa 
and MV have thus come to omit two bases and inserted two de- 
liverances instead. The oldest traceable source was probably an 
ancient recension of the Mahaparinirvanasutra. 

The reading usanastarakd in Da^a and MV makes it clear wdiich 
star is meant, usanas being = Sukra^ Venus. Pali commentators ex- 
plain osadhi tdrakd in the same sense, cfi DhammapSla on Peta- 
vatthu 11 . 10, p. 71.10: ussannapabha etdya dJnyati, osadhinam vd ann’ 
balappaddnd hutvd osadhi it laddhanama tdrakd^ i. e. the star is called 
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osadki hQCZuse it gives intense light == oso), or because it 

gives strength to herbs. This looks like': an .attempt at' giving an 
etymological interpretation of a difficult term. 

42 * The ten Alhhsises, dasa hisnayaiana^^^^^^ 

(j) the earth-all {prthmkrtsnam); (a) the water-all (a/)^r/swa?;/)p 
(y) the fire-all (iejahkrtsnam); (4) the wind-all {vUyukrimam)y: {j) x\\t 
space-all [akasakrtsnam); {<5) the bliie-alUmMr/s«aw); (7) the yellow- 
all {pUakrtsnam); (<^) the red-all {lohitakrtsmm)] (^) the white-all 
(jo) the consciousness-all (idjmnakrismm). 

The same enumeration also elsewhere, e. g. AN V. 46.1 ff. (with 
No. 5, akasakasinam; as No. 9, before vinanakasinmn), MV 72 (se- 
quence 6, 7, 8, 9, 1—5, 10). Both have the explanatory addition: 
prthmkrtsnam ity eke samjanate ity urdhvam adkas tiryag advayam 
apramanam^ and in the same w^ay with the others. Da^a gives a 
fuller explanation: realizing all the components in the earth com- 
ponent, everything becomes one component, the earth component 
[sarvadhatun prthivtdhatWv adhimucya sarvam apt prthimdhatur mai- 
kadhatur bhavatt), md in the same w'ay with the remaining bases. 
Then follows: because they penetrate everything, they are called 
all-bases {nirantarakrtsnaspharanat — Tibetan sad.par.du skye brgyas. 
par hyed.pa — tdny ucyante k}^tsnayatandni)y and: each individual base 
becomes everything, therefore they are called all-bases {ekaikam caya- 
ianam sarvam bhavatiy tasmMd ucyante krtsnayatandni). 

43 . The eighteen kinds of emptiness, astadasa sunyatdh, 

(/) internal emptiness (adhyatma-)] (2) external emptiness (^a- 
kirdhd-); (j) internal and external emptiness (adhyatmabahirdhd-)\ 
(4) emptiness of emptiness (y) great emptiness {mahd-)] 

(6) emptiness of ultimate reality (paramdrtha-); (7) emptiness of the 
conditioned [samskrta-)^, (< 5 ') emptiness of the unconditioned (asamskrta-)} 
ip) endless emptiness {atyanta-); (jo) emptiness where there is no 
below, no above (anavardgra-); (//) emptiness without elimination 
ianavakdra-); {12) emptiness of nature iprakrti-); (ij) emptiness of 
all elements {sarvadharma~)\ {14) emptiness of own characteristics 
isvaiaksana'-}; (ly) emptiness of non-perceptibility {anupaiambha’); 
{16) emptiness of non-existence (abhdva’)) [ly] emptiness of self 
existence {svabhdva-)] {z8) emptiness of self-existence of non-existence 
( abhdvasvabhdvasunyatd). 
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The same enoineration MV- 37,. while Dhs 41 has twenty- items, 
adding emptiness . of existence ibhavasunyam) between Nos. (//) and : 
{ 16 ), and emptiness of being, something 6 MtTtx\t(parabhavasmyam) 
after No. (j^), and substituting emptiness of non-characteristics (alak- 
for No. under the influence of Panca- 

vim^ati. 

The detailed explanations of DaSa follow the above sequence/ 
only transposing Nos, t/y) and (14), 

AstadaSa foL 227 3 5 If., PahcavimSati 195.10 ff., Sata 1407,4 ff. 
have similar enumerations followed b}^ explanations. Bidyabinod^s 
fragment of the AstadaSa has apraiikara- instead of anavakUra- vn 
No. (j/) (but Tibetan dor. banned. pa) and puts No. (14) {svalaksanaA 
before No, {ij) \$arvadharma~) in the enumeration, but not in 
the explanations, just the opposite of what is the case in Dasa. In 
the following I shall adopt the sequence of the explanations in DaSa. 

(/) The elements called internal are: eye, organ of audition, 
organ of smell, tongue, body, mind (i. e. the six internal bases, above 
No. 2); here the eye is void of eye, on account of its not being 
constant and not perishable. And for what reason? This is its 
nature {adhyatmikd dharma ucyante caksuh srotrarn ghranam jihva 
kayo manah'j tatra caksus cak$usa sUnyam akutasthavinUsiiam upadaya. 
Tat kasmad dhetoh prakrtir asyai^d). Then follow the same remarks 
about the remaining elements; 

{2) the elements called external are: shape, sound, smell, taste, 
tangibles, non-sensuous objects (i. e. the six external bases, above 
No. 2); here shape is void of shape, &c., as above (bdhyd dharmd 
ucyante rupam sabdo gandho rasah spra$tavyam dharmah] tatra rUpam 
rupena sUnyam^ &c., as above); 

ij) the elements called interior and exterior are: the six interior 
and the six exterior bases; here the interior elements are void of 
interior elements, &c., as above, the exterior elements are void of 
exterior elements, &c., as above {adhyatmabahyd dharmd ucyante sad 
adhydtmikdny dyaianani^ sad bdhydny dyatandni] tatrddhyatmikd dharmd 
ddhyatmikair dharmaih sunyd^ See., as above, bdhyd dharmd bdhyatr 
dharmaih sUnyd^ &c., as above). 

The other Paramitas shorter, and apparently better: here the 
interior elements are void of exterior elements, &c., as above; 
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. (4) the' - emptiness of /all elements is, void.: of the all-elements- 
emptiness which is the emptiness of all elements, d:c., as above (va 
,3armdharnmttmn sUnyata taya sarvadharmasunyafaya sarvadharma- 
sunyata sunya, &c,, as above); 

(/) the eastern quarter is void of the eastern quarter, &c., as 
above {pUrva dik purvayd disd sUnya, &c., as above); then the same 
about the southern, the western, the northern quarter, the four inter- 
mediate quarters, — these eight quarters, the upper quarter, the lower 
quarter (emm eva daksina pascimd uttard dik^ caiasro mdisas id astau 
disa uparistdd dig iiparistdd dim mnyd, adiimiM^'dig adhastad disa 
smyd, &c., as above); 

(6) nirvana is called the ultimate reality; here 

nirvana, &c., as zhoYt- {para mdrtha iiy iicyate fdrvdnamytatra nirvdnam. 
nirvdnena sUnyani^ <S:c., as above); 

(7) ^conditioned’ is a name of the planes of desire, of matter, 
and the immaterial sphere; here the sensuous plane is void of the 
sensuous plane, &c., as above [samskrtam iicyate kmnadhdtu rUpadkdtur 
arupadhdtuJy tatra kdmadhdink kdmadhdtimd sunyo^ &c., evam eva 
rupadhdtn rupadhdtund sUnyah, arupadkdtur arupadhdtund stmyaii)] 

(6') unconditioned is called an element which has no origination, 
no stability, no extinction, no otherness; here the unconditioned is 
void of the unconditioned, &c., as above {asamskriam ucyate yasya 
dharmasya notpado na sthitir na nirodho ndnyathdtvam; tatra samskrtam 
asamskrtena sunyam^ &c*, as above); 

(p) endless is the emptity of an elememt where no origination 
is found on account of its not being constant and not perishable (yasya 
dharmasya nopada upalabhyate kutasthdvindsitdm updddya). 

AstadaSa in Bidyabinod’s text yasya dharmasydtyanfato notpada 
upalabhyate, but the Tibetan version, Pahcavirn^ati and Sata yasyanfo 
nopalabhyate tad atyantam, atyantam atyantena (Tibetan Astada^a anio 
ditena) sfmyam, &c., as above, apparently an improvement; 

(ro) without a below and an above is the emptiness of an element 
where no coming is found, on account of its not being constant and 
not perishable (yasya dharmasya ndgatir upalabhyate kufasthavind^ 
sitdm updddya), 

AstadaSa, Pahcavim^ati and 6ata apparently better: yasya ndva- 
ram upalabhyate ndgram. Astada^a and Pahcavirn^ati add; tasya 
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inadhyUbii&Vi^ih <:>? nagranj mvarmii na madhyam (Pancavim^ati 

mdir mi inadhyain imviU'am) . tipalabhyafe tasya nagatir na gatiJy 
agramadiivavartlny agnmmdinnvaraih ' (Pancaviiiisati adi- for agra-) 
sunyCiny, iS:c., as above. Sata has instead avaragram avaragrena 
sUnyant, cVx., as above; ,, again, apparently later improvements;, 

ill) where there is no elimination of any element on account 
of its not being constant and not perishable {yaim na kasyacid 
dharmasyavakaro 'kriijisikiXvifmsitam upadaya). Bidyabinod’s text of 
the Astada.<§a yatra na kasyacid dharmasya pratikara iyam ucyate 
^prntikarasmyata, but the Tibetan version, and Pahcavim^ati yasya 
dhafinasya na kascid avakdro, dx* PahcavimSati adds, after 
the gloss avakdro ndma avikirariam choranam ntsar gait] Sata yatra 
na kasyacid dharmasya chorananu AW three add anavakdro 'nava- 
kUrena sunyo, 6:c., as above; 

(72) the nature of all elements, conditioned and unconditioned, 
is not made by Sravakas, nor by Pratyekabuddhas, nor by Bodhi- 
sattvas, nor b}’ holy Buddhas, on account of, &c., as above {yd sar- 
vadharmdndm prakrfih sd na srdvakaih krtd^ na pratyekakiddhaih 
krid, na Imddhair bhagavadbhih krtdkutasthdvindsitdm upadaya, &c. 
The three other ones add, after krtd, prakrtih prakrtyd sunyd, &c.; 

(jy) No. 14 in the list and in the other Paramitas: matter has 
the characteristic to materialize, feeling to feel, conception to perceive, 
the forces to accumulate motive faculty, consciousness to make con- 
scious, and so forth dowm to the characteristic of both conditioned 
and unconditioned elements; all these elements are void of their 
own characteristics, &c. [rupyalaksanam rupaniy amibhavalaksand ve- 
dandy samjdnanalaksand samjhd, abhisamskdralaksandh samskdrdfij 
'vijdnanaiaksanam vijhdnamy peydlam ydvad yac ca samskrtdndm dliar- 
nidndni laksanam yac cdsamskrtdndni dharmanam laksananiy sarva etc 
dharmdh svena svena laksatmta sunydj See.), 

The Tibetan Sata has misunderstood rftpya- to mean hjtg.pa 
‘perishable’, as if the base were rup. For samjdnana- the others 
have udgrahana-. Sata enumerates the items following on consciousness 
in detail, each with its individual characteristic, instead of the ab- 
breviated text of DaSa; PancavimSati says: should be detailed [vtstarena 
karfavyam), and winds up: yac ca samskrtdindfn dharmdndnt laksa- 
^diaksanam yac cdsamskrtdndny dharmdnWm laksa^dlaksanam sarva 

Vid.-Akad. Avh. 11 . H.-B'. Kl. 1941. No. 1. , ^ 
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eie dharmaly strnlaksa^asmtya, A reflex of this ' reading fls found 
in 'Dhs, ' where this emptiness is called laksanamnyam :^^ 
alaksafiasunyaia is added; 

.,;.„(/^),No. 13 in the, list and in the other Parainitas:. ‘all-elements', 
is the name of the five groups (above No. i), the twelve bases (above 
No. 2), the eighteen components (above No. 3), elements with form, 
elements without form, conditioned elements, and unconditioned ele- 
ments; here the all-elements are void of all-elements, &c., as above 
(sarvadharnm iicyante panca skandha dvadamyatanany asfadasa dkatmo 
rupino dkarm^ arUpino dharmdh samskrtd dJtarmd asamskrta dkarmuh] ' 
tatra sat'vadharmUh sarvadharmaih sunyd, die., as above). 

The other Paramitas specify the groups and the bases; Panca- 
vimSati omits rupino dharma arupino dharmdh] 

(//) this is just the non-perception of all elements, &c. (s 5 />/ 
sarvadharmdnupalambho ^kuta- &c.). 

AstadaSa and Paheavim^ati: dharma atUdndgaiapratyutpannds 

te nopalabhyante (Paheavim^ati adds tat kasmad dheioh)^ ndtlh' 'ndgaid 
upalabkyante ndpy and gate ^titdh, ndpy aUfdndgafe pratyutpanndk^ Sata 
yatrdtitam nopalabkyate 'ndgatam nopalabhyate^ pratyufpannasya sthiiir 
nopalahhy ate. Then they all go on: anupalambho niipalambhena imyo 
(PancavimSati adds: esdm iyam amipalabdhir adivisuddhitvat) akuta- Sic. 

Dhs has instead of this emptiness the non-characteristic emptiness 
{alaksaftasunyatd)f see above ad No. (/y); 

(16) emptiness of non-existence, where no existence is found 
(yatra na kascid bhdva upalabhyaie). 

AstadaSa the same, PaheavimSati and Sata, see below; Dhs in- 
serts bhdvasunyatd before this; 

(jy) emptiness of self-existence is absence of self-existence of 
what is brought about by joining together [yah samyogikasya sva- 
bhdvdbhdvah). 

AstadaSa yatra na kascid svabhava upalabhyaie. Samyogikasya 
in DaSa perhaps transferred from No. {iS}; the others see below; 

(/<$*) what is brought about by joining together has no self- 
existence (ndsti samyogikasya kascit svabhava^. 

The others add pratityasamutpannatvdt (AstadaSa and Paheavim- 
Sati add sarvadharmdftafnX samyogah samyogena sunyo, &c., as above. 
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Plere the explanatioii of the eighteen ■ voidnesses should be ex- 
pected to be at an end, but DaSa has some additional remarks, which 

I shall number 

(j^) and again, ^aradvatiputra,: existence is void of existence, 
non-existence, of non-existence, seif-existence of self-ex,istence,, being-' 
something-else . of being-something-else {punar aparam Saradvatipntra 
bhavo hhdvena ifmyah^ abhBvo 'bhavena sfmyah, svabhava}} svabhavena 
Mnyah-r parabhdvah parabhavena mnyah, ' ' 

AstadaSa and Sata pimar aparam Subhute (AstadaSa adds aMai/a- 
svabhamsunyaid): bhavo bhdvena sunyah^ &c., as'DaSa. 

(20) What is here existence? (fatra katamo bhdvah). The others 
the same, only Pancaviiin^ati katamd bhdvasunyatd^ which is reflected 
in Dhs with its bhdvasunya^d before abhdvasunyatd, 

'Existence' means the five groups; here existence is void of 
existence {hhdim iicyate panca skandhdh] tatra bhavo bhdvena sunyalt). 
So also the others, only PancavimSati updddnaskandhdh\ znd aku- 
tastMvindsitdm updddya after sunyah] Astada$a panca skandha bhd- 
vena sfmyd (Tibetan nopalabhyaftte) ajdtaivdff Sata panca skandhdh 
pancaskandhaik iunyah ; 

{21) how is non-existence void of non-existence? 'Non-existence’ 
means 'unconditioned’; here the unconditioned is empty of the un- 
conditioned {katham abhdvo 'bhdvena sunyah? abhdva ucyatc 'samski'tam; 
tatrdsamskriam asawskriena sunyam). 

The same in the others, only PancavimSati tatra katamdbhdva- 
sunyatd^ adding akilta- S:c. The Sanskrit Sata here repeats abhdvo 
'bhdvena sunyah^ svabhdvah svabhdvena sunyah, parabhdvah parabhd- 
vena sunyah \ 

(22) how is self-existence void of self-existence? The emptiness 
of all elements is not produced by knowledge, not by intuition, 
not by anybody {katham svabhavah svabhdvena sunyah? yd sarva- 
dharmdndm sUnyaid sd na jndnena krtd, na darsanena krta^ na kenacit 
krid] ayam svabhava ucyatc svabhavasunyah). 

Similarly in the others; only Sata omits the first query. Then 
Tibetan AstadaSa, PancavimSati and Sata go on: svabhdva ucyatc 
prakrtir aviparitd ; tatra yd sunyatd {PancavirnSati tasyd yd tayd sunyatd 
akuta-, &c.) sd na jndnena na darsanena (Pancavim^ati na sd jhdnena 
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darsanena ca) (PancavimSati adds iat kasya hetoh? prakrtir asyaisa)', 

iyam iicyafe simbhaimsunyata; 

(>j) how is being-soraething-else void of .being-sometliing-else?, 
The element-stability, element-constituent, element-feuitlesriess, suchness, 
unerring suchness, non-diifering suchness, constancy of the elements 
after the originating or non-originating of the Tathagatas, and the 
being-something-else of these elements which is void of something 
else (katham parabhavah parabhavena sunyah? yotpadad vci taikad 
gatanam anutpadad va tathagafanam sthitaivaisa dJiarnranmn dharma-. 
sthitiia dharmadhatm^ dharmanavadyata taihakl aviparyasafaihafa ana- 
nyatathata bhiiiakotir yas cemesam dharmariam parena sunyah para’ 
bhavah sa ucyate parabhavena sfmyali]. 

The others have katama parabhavasunyatal AstadaSa and Sata 
omit dharmariam before dharmasthitita, and insert dharmaia after 
dharmasthiiita, while Pahcavim^ati has dharmanarn dharmaia dharma- 
sthitiid yavat bhutakotis tasya yd tayd sunyatd akuta-, &c,, na sd parena 
krid, iat kasya heioh? prakriir asyaisd. Sanskrit 6ata has dharma- 
niydmaid instead of dharmanavadyaia, AstadaSa and Sata avitathatd 
instead of aviparydsaiaihata ^nd yd cemesam iiidti yesmp) dhar-' 

mdndrn parena sunyatd (Astada^a sthitiid). All three wind up: 

iyam ucyate parabhdvasunyatd. 

It will be seen that the additional remarks in Da^a have led 
to confusion and complications. Pahcavini^ati and Sata leave out 
abhdvasmtyatd and svabhdvasunyatd in their proper places, though Sata 
has them all right in the enumeration p. 1407.4 ff. Also p. 24.15 ff. 
PahcavimSati has, after anupalambhasunyatdy abhav a svabhdvasunyatd^ 
hhdvasunyatdj ahkdvasunyatd^ svabhdvasfinyaid, parabhdvasunyatd^ while 
Sata in the corresponding passage, p. 79,5 ff. has anupalambha-^ 
abhdva-^ svabhdva-^ abhdvasvabhdv a sunyatd and no parabhdvasunyatd. 
In the explanation, p. 197.21 ff., PahcavimSati then introduces bhava^ 
sunyaid, abhdvasunyaidy and svabhdvasunyatd after abhavasvabhdva- 
sunyatd^ where they appear to be out of place, and Astada^a and 
Sata do the same with svabhdvasunyatd. All three, finally, agree in 
introducing the parabhdvasunyatd^ which also occurs in Dhs. It was 
probably first introduced in the Pahcavim^ati, on which Dhs seems 
to have been dependent 
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The term p(irid)hava is, discussed in. the ■ MulamadhYamikakarikas 
an.d .their :conime,ntary, pp. 265 £' It is there stated that somebod.y 
maintains that, , even if we deny self-existence . we mio-ht 

be justified in assuming a parabimva, an existence as being different 
from,, something else.,' And then there .would also be a self-existence 
because it is impossible to say that something which has no self- 
existence is different from something else. But no, for self-being is 
simply being-something-else than being-something-else. Such dis- 
cussions recall certain sophistical speculations in European philosopher 
but do not seem to belong to the oldest Paramitas. 

Here ends the first chapter of Da^a, which deals with the elements 
closely connected wdth the training of the Bodhisattva. In the second 
chapter follow elements more directly connected with Buddhahood 

44 . The ten forces of the Tathagata, Tathagatasya dasa baiani 

A long note by Burnouf is found Lotus 11 . pp. 781 ff. ; cf. also 
Senart, Mahavastu I. 159.10 E with note, and the enumerations 
Dhs 76, MV 7. 

(/) he correctly knows the proper place as the proper place and 
the wrong place as the wrong place {sthanam stMnaio yathabhutam 
prajmali^ asihanam asthanato yathabhutam prajanati]. 

The same explanation e. g. AN V. 33.11 ff. ; Dhs 76, MV 7 
sthanasthanajhanabalam, Mahavastu I. 159.11 sthdnasthanabalam vetti^ 

(2) he correctly knows the fruit, as to place and cause, of past 
future, and present works and work-accumulations {atiidndgatapratyut- 
panndndm karmandni karmasaniddanandni ca sthdnaso hetuso vipdkam 
yathabhutam prajdndti) . 

The same, only omitting karnianam^ AN I. c.; Dhs MV karma- 
vipdkajndnabalam^ Mahavastu as No. 5, p. 160.1, karmabalam pratija- 
nanti subhasubham ; 

(j) he correctly knows the many various components of the world 
(anekadhatundnadhatnlokam yathabhutam prajdndti). 

AN the same, as No. 4; Dhs as No. 3, MV as No. 4 ndnddhdtu- 
jndnabalam\ Mahavastu ndnadhaiukam lokam vidanti; 

{4) he correctly knows the various, many, inclinations of other 
beings, other persons [parasattvdndm parapudgaldndm ndnddhiniukti- 
katdm anekadhimuktikatam yathabhutam prajdndti). 
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AN ' 'the same, as No... -5,, only .shorter: saiiafiani nm&dhimutti^ 
kaMni] Dhs as-,No. 4, MV as' No. 3 fimiwihimukiijmmalMhm; Maha- 
\r 2 ,si\i adkimtiktinamtvam 

.,(/)„ he correctly ' knows t.he 'higher and lower degrees of the 
faculties of other beings, other persons \ parasaftvivnim parafud^-idanani 
indriyapar§.pa7'atmm yathMiutmn prajan^ti). 

The., same AN,' as. No'. 6; . Dhs MV" i^uMya- I Dhs saUvemiriya)- 
paraparajnmahalanr, pm'aptirusacan^ veiii; 

(d) he , -correctly knows the path going in all directicms 
gamintm praUpadam yathabhutam prajanati). 

.The same AN as No. 3; Dhs MV" sarimiragamimpratipajjm^^ 
balam; Mzhzvd^stny as No. 2. sarvairagajmfnm ca praUpadam veid; : 

(7) he correctly knows the knowledge of the defilement, pacifi- 
cation, rising up, of the faculties, the forces, the features of enlighten- 
ment, the delwerances, the meditations, the concentrations, the attain- 
ments {indriyad)aladodhyanga<nmoksa-dhyma'’Samadhi-samapaUtnUm 
sainkksaayavadana'Vyutthana-jnanam yathabhutam prajandti]. 

The same AN, only leaving oni in driy a-, bala- and bodhymga-: 
jhdnavimokkhasamddhisaindpattinam] Dhs, MV sarva- (omitted in Dhs) 
dhydnavimoksasamddhisa^ndpaitisanjkksavyavaddnasamutthdnajfmmba- 
lani) Mahavastu klesavyavaddnam veiti; 

{(?) he remembers his manifold former existence {anekavtdham 
purvanivdsam anusmaraii). 

The same AN, with long exemplification; Dhs MV pfirvanivdsd- 
nusmrtijndnahalam\ liidih^yzsXxi purvanivdsa?n vetti bahuprakdram ; 

(p) he correctly knows how beings disappear and are produced 
{sattvdndm cyutyupapattim yathabhutam prajdndtiL 

AN has a long paraphrase: dibbena cakkhund vistiddhena atikkan- 
tamdnusakena satte passaii cavamdne upapajjamdne^ &c.; Dhs MV 
cyutyupapattP^hs cyuiyutpaUi\jndnabalam\ Mahavastu pariiuddhadiv’ 
yanayand bhavantiy 

(10) through disappearance of the defilements he himself realizes, 
visualizes, attains an undefiled deliverance of mind and wisdom even 
in this life: birth is exhausted for me, I have lived a pure life, done 
what should be done; after this I do not know^ of another becoming, 
i. e. I know there will be no new birth (dsravdndm ksaydd andsravdm 
cetovimuktim prajhdvimuktim drsta eva dharme svayam abhijndya 


DASASAH,ASR|:KA ■ PRAJNAPARAMITA 


39 


;i94i. No. I . 

saksafkiivtipasdPtipdtiya viharaii : ksma me jdth' usitam brahmacaryam 
kriam karamyan: nd/^aram asm&d bhavatn jcmamlfi], 

, .The same. AN, only omitting , the last well-known formula kstnd 
8 ic.; Dhs MY dsrmMk^ayaJmmdahm; Mahavastu sarvaklesavindsam 
prapnontt. 

, , . 45.; The four forms of confidence, caivdri vaisaradyani , 

.(/) I see no sign that any ascetic, or brahmin, or god, or mara, 
or brahma,, or .anybody in the. world could, with justice, urge against 
me .that., such .and such elements have not been understood by me 
w.ho. claim, .to. be perfectly .enlightened, and, not seeing any such sign, 
I remain having attained peace, .h.aving attained freedom from fear, 
having attained., confidence, I.. .lay claim to the exalted TulF-state, 
I properly .raise the .lion's roar In the assembly, 1 turn the sacred 
wheel,. wTi.ch was .never before with justice turned by any ascetic, 
or brahmin, aStc., as above isamyaksambuddhasya me pratijdnaia ime 
dharmd anabhisanjimddhd ity: aira vata mam sraniano vd bnihmano 
va devo va mUro vd brahma vd kascid vd punar loke saha dharmena 
codayed iti nimiiiam dan na samantipasyami, nimiitam dad aham 
asamaniipasyan ksemaprapto vihardmy abhayaprdpto vaisdradyaprdpto 
vihardmy^ tuidrani arsabham sihdnam praiijdndmi^ parsadi samyak 
simhanadani naddmi, brdhmam cakram pravariaydmy apravariiiapurvam 
srantanena vd brdhma{iena vd, &c., as above). 

Practically the same wording, only with te instead of me after 
sammasambuddhassa ^ and the arrangement slightly different, e. g. 
MN L 71,32 ffi, where the interlocutor is, as in the Da^a, Sariputto: 
cattdr dmani Sdripuila fathdgatassa vesdrajjdtii yehi vesdrajjehi saman- 
ndgato tathdgaio dsabham thdnam patijdndti^ parisdsu sihanadam na- 
datij brahmacakkam pavatieii; katamdni cattari: sammasambuddhassa 
te patijdnafo, down to vihardnn) and so also for the other forms, 
leaving out the introductory remarks; Dhs and MV abhisambodhi- 
(MV $arvadha?ynasambodhi j vaisdradyam\ 

(2) I see no sign, <&c., as above, could urge against me, who 
claim to have exterminated the defilements, that such and such de- 
filements have not been exterminated, &c., as above (ks^dsravasya 
jne pratijdnato ima dsravd apartksmd Hi vata mdm^ &:c., as above). 

The same, with the difference mentioned above, MN. Dhs and 
MV sarvdsrava- (Dhs dsrava)ksayajndnavaisdradyam)\ 
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, see no sign,- &c., as above,, could urge against me that the 
elements explained by me as causing hindrance are not capable tO: 
cause hindrance, that there is no substance in this, as above 
{ye ca mayantarayika dharnia akhyatds te. prattsev.ato nalmn antard- 
ydyeti^ ne dam sthanam vidyata ity atra v.aiciy dkc., as above). 

The same, as above, MN, only nedam sthdnam vidyaie omitted; 
MV antamyikadharmdnanyathdtvaniscittavydkaranavaisaradyam ; omitted 
by oversight in Dhs; 

(4) I see no sign, &c., as above, could urge that he who takes 
to the path explained by him to the hearers as leading to holy de- 
liverance, leading to penetration, to thorough elimination of misery 
for him who does so, should not come out to thorough elimination 
of misery, that there is no substance in this, &c., as zhovt (yd tena 
srdvakebhyah pratipad dkhyd% dryanatryanika nairvedhika tatkarasya 
samyag duhkhaksaydya^ tdm pratipadyamdno na nirydydt 'Samyag^ duh’ 
khaksaydyetif nedam sthanam vidyata ity, <&c., as above). 

MN shorter: ya^sa kho pana ie atthaya dhammo desito.. sO'' na 
niyydti fakkarassa sammd dukkhakkhaydydtiy &c.; Dhs nairyd^ika- 
margavaiaranavaisdradyamy MV sarvasampadadhigamdya nairyanika^ 
pratipattathdfvavaisdradyam, 

46. The four penetrations, catasrah pratisamvidah. Cf. Burnouf, 
Lotus ILSsBflf. 

(j) of the stnst {artha-)] (a) of the doctrine (j) of 

the analysis (mrwM-); (^) through flashes of {pratisambhdna’ 

pratisamvid). 

The same e. g. AN III. 120.1 ff. (patisambhidd)] Dhs 51 and 
MV 13 in the sequence dharma-y artha-^ nirukti'y pratibhanasamvid. 

47. The great friendliness, mahdmaitri. 

This means that the Tathagata behaves in the same way towards 
all beings, foe or friend (yd tathdgatasya sarvasattvesu^ satrau ca 
mttre ca, samavrtitd). This is a sublimation of maitriy No. 17 (/); 
cf. below sub No. 53. 

48. The great commiseration, mahdkarund. 

This means not to give up friendliness towards the beings, de- 
void as they are of essence (nihsattvesu sattvesu yo maitryatydgali). 

The other Paramitas add the great sympathy (mahamudita) and 
the great equanimity (mahopek^Uy cf. below sub No. 53. 
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49* llie eigliiecn exclusi ve: .'elements ^ of .the Buddha, , asMdasa- 
venika bHfi(i>dndiarmilL 

Cf. Burnouf, Lotus IL 648.1:!'., Senart, -Mahavastu I'. 505 f., Poussin, 
Abhidharmako.sa VII. 66. - 

The etymology of di'emka- is not kno'wn. In the oldest 'Central 
Asian fragments of the AstadaSa it ^ takes the form dvedanika- ‘de- 
claring’, i. e. probably ‘characterizing’, apparently due to an analysis 
of an Ardhamagadhi ""tiveniya- as ""aveyHiniya- < dvedanika-. My friend' 
Helmer Smith has kindly let me have an analysis of the Pali sources, 
which clear! V shows that the word means the same thing as Sanskrit 
prthagbhutii’ ‘special, separate, exclusive’, cf. the Tibetan translation 
ma hdres,pa> Avniika-, Uveniya-, and, in composition, can then 

mean ‘separate’, as when the devas wish to build a stupa of their 
own over Padumuttara’s relics, and are told, Apadana 71.9, that there 
is no separate dhaiu, the sanra being gathered in one place: dhatu 
avenika natihi^ sarfram ekapqidiiam] it may almost have the meaning 
‘schismatic’, e. g. Vinaya ll, avenmposaikam karonti, ave^i- 

pavaranam karofiii, aimusamghakammam karonti^ where Buddhaghosa 
says aveni ti visum, i. e. dvefti means ‘separately’. And everywhere the 
actual meaning is, as the Pali commentators say, ‘not shared by 
others’, ‘individual’ {parehi asadharananiy patiyekkam). Burnouf found 
a word aveni in ^"a.^omitra’s Abhidharmako^avyakhya (according to 
Smith V. 18, p. 458.10-23 in the Tokyo edition I 93 ^)» where it is ex- 
plained as the negation of veni: samparko venir ity ucyate, na venir 
avenihf prfhagbhava itv civihah. Evanj hy uktam avenue bhagavan, 
avenir bhiksusamgha^ iti^ bhagavan, prthag bhtksusamgha tty 

abhiprayaly, avenya cavaty aventkly ndnyanusayasahacamnlty arthaJy 
But vent- ‘contact, association’, aveni- ‘absence of association , and 
YaSomitra’s quotations have not been traced in genuine sources and 
are highly suspect. 

The exclusive properties of the Buddha are not enumerated, or 
even mentioned, in old Pali texts. Burnouf utilized Buddharakkhita s 
Jinalamkara, which can only be treated as a secondary source, being 
quite late and strongly influenced by Mah^yana.^ 


’ cf. Winternitz, Geschichte der Indischen Litteratur 11 . 179; Geiger, Pali Literatur 
tind Sprache § 34.3. 
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■ Our ■ chief sources are accordingly, besides the new list in the 
DaSa, Dhs 79,, MV 9,. and Mahavastu L 160, where these elements are 
mentioned in explanation of the term h-kidtiha-eye' {bnddhacaksuh\ 
.with the, remark: the knowledge, of these eighteen, exclusive Budd,ha* 
ele,ments is what' is called ‘the Buddha-eA’e'^ \yam nnesv astadasasv 
avemke$ti btiddhadharmesu jnanam idmn myate: iMuidhacakmr itt)d 

(j), there is no stumbling, i. e- no error {nadi Tathagaiasya ' 
skhalitam). 

This .comes as No. 13 :in Mahavastu, and also in,,Jinalai|i,kara, 
wkere skhalitam is replaced by dava^ which is said to mean ‘action . 
with a view to difficulty’ {kkchadhtppdy^na kiriya); Helmer Smith has, , 
however, drawn my attention to Visuddhimagga 31.31, where davaya 
is said to mean kilanimittam^ and we must evidently read kUadhip- 
payena or khiddadhippayena ‘with a view to be playful’; 

(2) there is no bawling {nasti ravdam^ Tibetan ca-co med.pa). 
No. 14 in Mahav. and Jin., the latter giving rava^ explained as 
Violence’, or, ‘precipitation’ {sahasa kiriya]] 

(y) there is no loss of memory {nasH nmsUasmrtiid). 

No. 15 in Mahav. and Jin., which latter has apphuiam^ explained 
as ‘untouched by knowledge’ apkassiiam); 

{4) there is no conception of difference ifiasit namtvasamjnd). 
No. 5 in Dhs and MV; No, 18 in Mahav., No. 16 in Jin., wkich 
gives veddyitattam explained as ‘precipitation’ {iuriiakirhd); 

iy) there is no unconcentrated mind imsiy asanmhitant cittam). 
No. 4 in Dhs, MV; No. 16 in Mahiv., No. 17 in Jin., which 
has avydvaiamanOy explained as ‘purposeless mind-attitude’ [niratthako 
cittasamuddedro)] 

{6) there is no indifference devoid of reflecting (nasty apraihany 
khydyopeksd). 

No. 17 in Mahav., No, 18 in Jin., which gives the explanation 
‘indifference through ignorance’ (ahndnupekkhd); 

(7) there is no loss of intention [nddi chandasya hdnih)] 

(<?) there is no loss of energy (ndsti viryasya hdnih). 

Jin. has ‘there is no loss of the iaw’-teaching’ (natthi dhamma- 
desanaya hdni); 

ip) there is no loss of memory (ndsti smrter hdnih). 

Jin. here gives No. (S) instead; 
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.(/o) .there, is no. loss of , concentration {nasti samadher hanih); 

. .(jj) there is no loss of wisdom indsti prajmya hanik); 

72) there is no .loss of emancipation {nasti vimuhter haniH), 

' ■ Da^a, and ,Dhs, add: no loss of intuitive . knowledge of , emanci- 
pation (was.// mntukiijnanadarsanasya hdmh); 

(/j) every bodily act preceded by knowledge, conforming to 
knowledge (sarvam kdyakarma jmnapurvamgamam jnandnuparivartt). 

, No. 4 in , Mahav. and Jin. 

(7.9^) every word*act preceded by knowledge, conforming to know^- 
ledge \sarvafn' vdkkarma jndnapUrvanjgamam jndndniiparivarti). 

No. 5 in Mahav.; omitted in Jin., which reckons its No. 4 as 
three items. 

(7/) every mind-act preceded by knowledge, conforming to know- 
ledge {sarvam manahkarma jndnapurvamgamam jndnmmparivarit). 

No. 6 in Mahav.; Jin. see above. 

(jd) knowledge of past time, free from attachment and hindrance 
{ai%t€ ^dkvany asangam apratihatam jhdnani). 

No. I in Mahav. and Jin., omitting asangam) 

(77) knowledge of future time, free from attachment and hindrance 
(andgafe ^dhvany asangam apratihatam jndnani). 

Omitted in Dhs; No. 2 in Mahav. and Jin. 

(77?) knowledge of present time, free from attachment and 
hindrance [pratynipanne \ihvany asangam apratihatam jndnani). 

No. 3 in Mahav. and Jin. 

It will be seen that Mahav. and Jin. have a different arrange- 
ment. Mahavastu belongs to the MahasSnghika school, and it seems 
to be allowed to draw the inference from the practically identical list 
given in Jinalamkara that this work is under the influence of some 
similar source. The difference in terms, and the explanations given 
in it, are without critical value. Da^a is a Madhyamika text, and 
Dhs is throughout dependent on the Paramitas, especially on the 
Pancavim^ati; MV cannot be assigned to any definite school, but can- 
not in any way be characterized as Htnayanistic. We shall see later 
on that its list of the characteristics of a Superman [mahdpurusa- 
laksandni) mainly agrees with that of the Lalitavistara, and we have 
no sufficient reason for assigning it to the Madhyamika school, and 
we are allowed to consider its list of the exclusive Buddha-elements 
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as ,an, 'independent source. Its general agreeraent. with that of the, 
Madhyamikas supports, the. latter as against that, of the Mahasanghikas. ' 
We seem to he .justified .in- assuming that the whole group was, not, , 
developed in FllnaySna. 

50 * Omniscience, sarvajnata. 

This is the certain cognition of the absence of an individual ego 
in the twelve bases known to Sravakas and Pratyekabuddhas 
dvadasasti sraimkapratyekabuddhayataner^ ekantikam pudgalanairaimya- 
jnanam). 

51 . Knowledge of the aspects of the path, rnargak&rajmm.: 

This is the Bodhisattya’s going out on the Bodhisattva vehicle, 

knowing the way of the three vehicles and not being satisfied by 
the vehicles of the Sravakas and Pratyekabuddhas {yad bodhisattmsya 
triyanamarga jhasya sravaka pra tyeka h it ddh ay an iisa miu$iasya bodh isativa- 
yanena m’(isaranam). 

52 . Cognition of all aspects, sarvakarajhaia. 

This is the Tathagata's undoubting cognition of all aspects of 
all elements in the three times (yat tathagatasya sarmdharm^^am 
sarvesti traikalikakaresv avicikitsitam jnanam). 

53 . The six transcendencies, sat pdramitah. 

Cf. Burnouf, Lotus II. 544 ff. They are those of {/) liberality 
(danaj] [2) morality (sf/r?-); (y) forbearance {ksantij; (y) energy 
(virya-)', (j) meditation (dhydnaj; (6) wisdom iprajmpdraimtd). 

According to the Abhisamayalankara,^ they are successively the 
predominant virtues on the first six stages ibhumi} of the training of 
the Bodhisattva. 

The same list also elsewhere, e. g. Lalitavistara, ed. Lefmann, 
p. 34.20 ff., Saddharmapundarika, ed. Kern, p. 332.11 ff., Mahavastu 
III, 226.2 ff, Dhs 17. 

But there are other lists, comprising ten. Dhs 18, MV 34 add 
(7) that of means (<?) transcendent vow [prankiM-, MV praiii- 

dhdna-); (p) transcendent force (baiaj; (10) transcendent cognition 
{judnapdram itd ) . 

The updyapdramitd was identified by Burnouf with the upaya^ 
kausalya^ the Buddha’s skill in choosing his means, which, according 


^ s. Obermiller, A, O. XL 53 f. 
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to the Abhisarnayalunkara, p., 79, /is . the . rith - element of the under- 
standing of all aspects It . is. mentioned,. after 

l\ie praifhipararfUicJ, Lai. 8. a Saddharma, 457.12, It is the dominating 
feature on the 7th stage ■ In the.. same way transcendent, force 

belongs to the eighth, transcendent vow to the ninth, and transcendent, 
cognition to the tenth stage of the Bodhisattva training. The fuller 
list therefore makes the appearance of being connected' with the theory 
of these ten stages, which are known to all the Paramitas with the 
exception „of the Astasahasrika.^ 

There is another list ■■ of ten in Pali sources.' Buddhavamsa 
pp. J3 ff. enumerates ii ) dana-, O’l sJ/li-k (y) mhkhamma-, [4] panna-y 
i y) viriya-y (61 khanii-, i/lsami-, {6) adkiiihana-y {cj)metia-, {io)upeh 
khdparami, and the Cariyapitaka and also the Jatakas illustrate these 
ten. Rahder, Da^abhuniikasutra p. xvii, therefore draws attention to 
the relationship existing between Jatakas and the ten stages. 

Nos. '(/) (2) siia-y \4) pannay {j) viriya‘y {6) khaniiparami 
are also found in the Dasa list and are perfectly perspicuous terms. 
It may be noted that dhyauaparamita is missing. As to the new 
terms, they are explained in the Buddhavamsa: 

nekkhammapm'mni transcendent detachment’, ii. 129 f.: 
yathd andughare pnriso cimvuitho dukkhaddito 
na taitJia ragam abhijaneti muitim yeva gavesati, 
tathcva tvaw sabbabhave passa muiughare viya 
nekkhammdbhiniukho ho hi bhavato parimuttiya] 
saccaparami transcendent truth’, 149 f.: 
yathapi osadht umna hilabhfitd sadevake 
smnaye niiwasse z?d na vokkamaH vithitOy 
tatheva tvain pi saccestt nid vokkaniasi vithxto 
saccd pdramiiam kaiva sambodhim pdpunissasi; 
osadht == osadht farakd, above sub No. 41 (6); 
adhiUhdnapdrami transcendent resolution’, 154 f.: 
yathapi pabbafo selo acalo snppaitUhtio 
na kampate bhusavdtehi sakaUhane va Mtjiatt, 
tatheva tvanj pi adhif thane sahbada acalo hhava 
adhitthanapdramim gantvd sambodhim pdpu^tssast] 

^ cf. Nalinaksha Dott, Aspects of Mahayana Buddhism and its relation to Hinayana. 
London 1939, pp. 327 ff. 
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meirnparami 'trmscendent friendliness^ 159 £ : 
yathapi ttdakam nama kalydm papake jam 
samam pharati sltena pavaheti rajomaiam^ 
tatheva tvam pi hitahite samam metiqya bhamiya 
mettapdraniim ganiva sanjbodhim pdptmtssasi;. 
cL mahdmaitri and fnahakarunUj above Nos. 47 — 48 ; 
upekkhdpdrami ‘transcendent equanimity, 164 ].: 
yathapi patham ndma nikkhittam asucim sucnn \ 
upekkhati ubho p'ete kopdmmayavajjttd^ 
tatheva tvani pi sukhadukkhe tulabhuio sada^ bhaim^' 
lipekkhdpm'amitam gantvd sambodkim pdptmissasi; 
cf. mahopeksd above sub No. 48. 

These explanations, and the number ten, are of interest for the 
dating of the Buddhavanisa, which is, with right, considered to be 
a comparatively late work. The}^ seem to show that the theory of 
the ten stages was known. 

On the other hand, the limitation to six in the Dai§a list, and 
the frequent mention of six in the Prajhaparamitas and in other texts, 
where the ten stages are known, tend to show that the list of six 
had become authoritative, probably because it had been fixed in an 
old Prajhaparamita where the ten stages had not yet been introduced, 
such as is the case in the Astasahasrika. 

Later Pali texts, e. g. the introduction to the Jatakas, raise the 
numbar of transcendencies to thirty, adding an upaparantitd and a 
paramatthapdramitd to each of the ten. 

54 . The six intuitions, or, supernatural faculties, sad ahhijualy 
in the list pancabhijndh, 

Cf. Burnouf, Lotus II. 820 ff., Demieville, BEFEO xxvii 1927, 
280 ff. Frequently mentioned in various sources, which, at other times, 
speak of five; thus SN II. 216.30, 222.4 pahca, 21 7.1$, 222.10 cha\ 
Mahav. L 246.4 sat^ III. 145.15 panca; Saddharma. 90.7 $at, 134.11 
pahca\ PahcaviniSati 20,15 pahca, 21.13 sat, Sata 65.9 panca, 67.16 sat 
Dhs 20 enumerates five, MV 14 seven. Later sources I shall 
not utilize. 

(/) the faculty of cognition that can be visualized through cognition 
of the application of magic power {rddhividhijndnasdk§atkartavyajha- 
ndbhijnd). 
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Cf. DN III. 281.14 amkavikiiam iddhividham paccanubhoti, ,with a 
long cxpositio'n, Dhs rddhi zs No. 5 {the' last), MV- rddhwidhijfmnam 
as; No. 6. 

. , (2), the same through the cognition of the divine .eye {divyacak- 
surjMnasakmHuirta^^^ 

Cf. DN 11.23 ff., as No. 5: dibbena cakkhuna visuddhena atikkan- 
tamaniisakena satie passait cammaite upapajjamane^ 8ic., in long expos- 
ition.;, Dhs and MV, as. No. i, divyam caksuJi] 

(y) the same through the cognition of the divine organ of audition 
{dmyasrotrajMmi.saksa!karim{ya-^ &c.). 

Cf. DN 11.16 f,, as No. 2: dibbaya sotadhatuyS visuddhaya afikkan- 
famanusikaya ubho sadde stmaii, dibbe ca rndnuse ca^ ye dure santike 
ca] Dhs and MV, as No. 2, divyam srotram] 

[4] the same through the cognition of others' mind {paracitia- 
jMnasdksdkartavya-^' 8ic:). 

Cf. DN ILis f., as No. 3: parasattdnam parapuggaldnam cetasa 
cetoparicca pajdnaH, &c., cf. above No. 26; Dhs and MV, as No. 3, 
paracittajndnam. MV adds cetahparyayajndnam as No. 4, thus bringing 


the number up to seven; this is, however, simply a dupplicate of its 
No. 3 and is cancelled in Minayev's good MS P; 

(/) the same through the cognitive remembrance of former lives 
( purvanivdsdnusmrtijndnasdksdtkartavya' , &c.). 

DN 11.20 fF., as No. 4: anekavihitam pubbenivdsant anussarati^ &c., 
with long exposition; Dhs, as No. 4, pUrvanivdsdnusmrtihy MV, as 
No. 5, purvanivasdmismrttjnanam ; 

{6) the same through the cognition of disappearance of defilements 
[dsravak^ayajndnasaksdtkartavya-, Sic,), 

DN 11.25 ff., as No. 6: asavdnam khayd andsavam cetovimuttim, &c., 
as above No. 44 (ro); MV, as No. 6 , asrayaksayaJUamdarsanavid- 
ydsdksdikriyd; cf. the eighth of the ten forces of the Tathagata, 
above No. 44. 

According to the Abhisamayalankara, 1. c. p. 19, the five first 
intuitions are attained by the Sravaka on his path of training. The 
sixth is, as indicated above, in reality the eighth of the forces of the 
Tathagatha. There are, consequently, not two groups, one |of five 
and one of six, but there are six stages, and the last stage is in- 
accessible to the Sravaka. 
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55 . The five eyes, 

These are (i) the eye of flesh (mawsa-); (^) the divhne eye 
ij) the eye of wisdom (/ray/m); (4) the eye of the Law {dharmaA; 
(j) the Buddha-eye (buddhacaksuh), 

Mahavastu 1 / f. has the same enumeration, and adds that 

they belong to the fully enlightened {samyaksambuddhah), and are 
not shared by Pratyekabuddhas, Arhats, Saiksas, and Balaprthagjanas, 
(asadharaftam prafyekabuddhebhyah arhadbhyah saiksebhyah balaprthag- 
jambliyah). Dhs 66 has the sequence {/) ^nmnsa^, (2) dharma^, 
(j) prajna-, [4] dkya^y iy) buddhacakmh. The sequence of Da^a is 
followed in the late Abhidharmapradipika, where the all-seeing eye 
isamanlacakstdi) is substituded for the eye of the LdiW. Samantacakkhu 
is used about the Buddha, e. g. Vinaya 1 . 5.36 = SN I, 137.28, &c., 
and the same is the case vfiih pancacakkJm Mahavamsa 18.22. Itivuttaka 
p. 52.10 ff. speaks, : in prose and in verse, about three eyes (%/ 
cakkhwii)^ vvA. mamsa-, dibbay panndcakkhu p 2ir\6. 2Aso dhamnia' 
cakkhu and biiddhacakkhu are mentioned in Pali scriptures, e g 
SN IL 134.28 ff., I. 138.2 ff., respectively, but the five are not men- 
tioned as a group, 

56 . The thirty-two characteristics of the Superman, dvdtrimsan 
mahaptirusalaksat^dni, 

Cf. Burnouf, Lotus IL 553 fi'.j Senart, Essai sur la legende du 
Buddha, 2. ed., Paris 1882, pp, 88 ff. In the remarks which follow 
I shall not make any reference to the late and secondary sources 
utilized by Burnouf and Senart, because they are now superseded. 
For the Hmayana I shall compare the list in the Mahapadanasutta 
DN 11 . 17 ff. ; for the Mahasanghikas the formulas in Mahavastu (ab- 
breviated as Mhv), L 226 f., II. 29 f., for the Mahay ana the lists in 
the Lalitavistara (abbreviated Lai), p. 105 f. in Lefmann’s edition, and 
in the Mahavyutpatti (MV) No, 17, and especially for the Madhyamikas, 
besides the new list in DaSa, that of the Dharmasamgraha (Dhs) No. 83, 
and also the stanzas III. t 6 — 24 of Maitreya s Uttaratantra, translated 
by Obermiller, AO IX. 263 f. (Utt). 

The arrangement of the characteristics is not the same in all 
sources. We can distinguish two groups, Lai and MV on the one 
hand, and the remaining sources on the other. Since the latter 
represents at least three Buddhist schools, the Vibhajyavadins, the 
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Mahasanghikas, and the Madhyamikas, while MV is probably based 
on Lai, 1 shall adopt its sequence. With regard to the Dasa list, 
there is evidently some confusion. Not only does it give thirty-three 
characteristics instead of thirty-two, but some of its items are without 
any parallel in other sources, I shall therefore adopt the sequence 
of the Mahapadanasutta, which is probably our oldest available source, 
first giving the explanation of the Da^a, and then comparing those 
found in DN, Mhv, Dhs, Utt, Lai and MV. 

(j) he has well-planted feet {supratisthitapadah). 

No. I in Dasa, DN, Mhv isama), Utt; No. 2 in Dhs {supratisthi’ 
tap^nipadatalata, an evidently wrong enlargement), No. 32 in Lai, 
No. 30 in MV. 

DaSa adds: now such is one with well-planted feet; he touches 
the ground with the entire soles, just as the bottom of a basket, 
when placed on an even base, touches the ground with the wLole 
lower surface, because its bottom rests evenly {tairayam supratistinta- 
padaJt: sakalahhyam padatalahhyam bhumtm sanispf^saii, tadyaiha kdnny 
datalam samatalavalamhanat susanm adhare 'vasthapitam sakalenadkas- 
talena hhumini samsprsati]. 

(2) he is provided with wheel-rims [samantanemilh Tibetan nm. 
khyud khor. ytig dan Idan, pa). 

No. 2 in Da^a, DN (see below), Mhv (hastd)^ Utt; No. i in Dhs 
[cakrahkitapanipadatalaia], No. 31 in Lai (see below), No. 29 in MV 
[cakrankitahastapadah). 

DaSa adds: now such is one wTo is wheel-rimmed: under the 
soles are produced wheels, with thousand spokes, with naves and 
rims, complete in every aspect (tatrayam cakranemikah'. adhasfaf pada~ 
taiayos cakre jate sahasrare sanabhike sanemike sarvakaraparipurake). 
Cf. DN, No. 2, hettha padaiaksu cakkani jatmi sakassdrani sanemi- 
kani sandbhikdni sabhdkaraparipurdni, Lai, No. 31, adhah kramaia- 
layos cakre jdte ciire arcisinatl prabhcLsvare stte sahasrare sanemike 
sanabhike. 

It is evident that the description is here older than the term, 
and that hasta-, pank are later intrusions; 

(y) he has long heels {dyatapdrsnihj Tibetan riih'pa yahs-pa). 

No. 6 in Da§a, No. 3 in DN and Utt, No. 4 Mhv [ayatal 
. No. 7 in Dhs, No. 27 in Lai, No. 31 in MV*. 

Vid.^Akad. Avh. IL H.-F. Kl. 3941. No, i. 
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Da^a adds: now such is one who has long heels: his heel-bases 
are long, such as is not the case with other men [tatraymn ayata- 
p^rsnih: tasya padaparsm^ ay ate, yddrsam anyapurusanam msti]\ 

(^) he has long toes and fingers {dirghangulih). 

No. 4 in Da^a, DN, No. 3 in Mhv No. 5 in 

in Dhs, No. 26 in Lai, No. 28 in MV. 

Da§a adds: now this is to have long fingers: his fingers and 
toes are very long, such as is not the case with other men {tatreyam 
dirghahgulita : tasya hastapadahgulayo 'tidirgha yadrsam anyapuru- 
sdnmn ncisti)) 

(/) he has soft and tender hands and feet {mrdutartif^ahastapMah), 
No. 3 in Da^a, No. 5 in DN, No. ii in Mhv N in 

Utt, No. 4 in Dhs (-hastapadatalatd), No. 29 in Lai, No. 26 in MV 
(-hastapUdatalah): 

Da^a adds: now this is to have soft and tender hands and feet: 
like a blanket of silk-cotton or of cotton, such as is not the case with 
.other men [tatreyam mrdutarunahastapadaia : tadyatha sdimalikambaianj 
karpasakambalam va yadrsam anyapurusanam nasti)\ 

{ 6 ) he has webbed hands and feet {jalahastapadah). 

No. 5 in Da^a, No. 6 in DN and Utt, No. t2 in Mhv (Jald), 
No. 3 in Dhs (jUlabala’ (i. e. jalavaliAhaddhahgii!ipa^ipadatalat&)^ 
No. 30 in Lai (jalahguHhasfapadah]^ No. 27 in MV [jalavanaddhaha- 
stapadah). 

Da^a adds: on his hands and feet webs are joined, such as is 
not the case with other men [tasya hasiapadayor jalany avanaddhani, 
yadrsam anyapiirnsandm ndsti)\ 

(7) his feet have upturned ankle-joints [ucchankhapadah, 'Fibetan 
Mbs loh.mohi tshigs mi mhon.pa). 

No. 7 in Da$a and DN, No, 5 in Mhv (read ucchamkha with I), 
and Utt, No. 9 in Dhs (with variant utsanga-), No. 28 in Lai [utsangaAy 
No. 25 in MV. 

Da^a adds; here this is to have feet with upturned ankle-joints: 
in the jointure with the long heel the joint between the long heel 
and the ankle-bone is invisible, such as is not the case with other 
men [tatreyam ucchahkhapddatd: dyatapdrsnyd samprayoga dyatapdrsner 
gidphasya ca sandhtr adfsyatvena samyujyate^ yadrsam anyapurmdndnj 
Mshj Tibetan rtin.pa yaks, pa Ja yan,dag,par sbyor.la rtin,pa yahs haii 
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^abs lon.mohi fskigs^mi mnon,paJa sbyor.ba.ste). The same 'Fibetan 
term sabs ion, moM tshigs mt mnon,pa used about one of the se- 
condary marks, No. (/i) in the list of DaSa below No. 57. Sankka- 
m iicchankha- is accordingly treated as another designation of guipha- 
‘ankle-bone, astragalus', a meaning of the word which has not been 
traced in Sanskrit. But Pali commentators must have known it, cf. 
DN Atthakatha II. 446.2s ff. : itddkam patiUhitagopphakatta ussahkh^ 
pada assU ti ussahkhapddo] 

(c?) he has antelope legs {aineyajafighah) , 

No. 8 in DaSa and DN, No, 6 in Mhv (eni)^ No. 9 in Utt, No. ii 
in Dhs, No. 25 in Lai, No. 32 in MV. 

DaSa adds: now such is an antelope-legged: his legs, being 
tapering, are properly tapering like those of an antelope deer-king 
(tairdyam atneyajanghah: tasya jahghe anupurvatannke bhUivU samyag 
anupurvi bhavaio yathaineyasya mrgardjasya. The Tibetan for arm- 
pUrvatanuka- is byin.gyis prhrd-har bytm,ba 'gradually becoming 
thinner’); 

(g) his arms hang down to the knees when he is standing without 
ben ding (sfhitdnavanatcljdnnpralambabahuli ) . 

No. 9 in Da^a and DN (see below), No. 8 in Mhv [tisthmito). 
No. 14 in Utt, No. 12 in Dhs {pralambabdhutd)^ No. 18 in Lai and 
MV [sthitdnavanatapralambabdhuhy split up into two in some versions 
of MV). 

DaSa adds: here this is to have arms hanging down to the 
knees: when the Lord is standing without bending his body, he 
touches and strokes his knee-caps with both palms [tatreyam sthda- 
navanatdPdnupralambabahu'd: bhagavdn sthitako navanatakdya ubhd 
bhydm pdnitaldbhydni jantimandale parisprsaU]\ ct. DN thiiako va 
anonamanto iibhohi pdnitalehi jannukant parxrnasaii panirnajjatiy 

(j6>) the part of the abdomen that should be hidden is contained 
in a sheath {kosdnfa 7 'gatavastigtihyah). 

No. 10 in Da^a and DN (kosohitavatthaguyhoX No. 9 Mhv 
[kosa)y No. 10 in Utt, No. 13 in Dhs, No. 23 in Lai and MV. The 
term vastiguhya-y Tibetan hdomsMyt sba.bay is replaced by vatiha 
guyha- in Pali sources, including SuttanipSta 1022, and this is ex 
plained as \vhat should be concealed with a cloth (vatthena guhdab 
bam) which looks like a pis-aller. 
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Da6a adds: here this is to have the part of the abdomea that 

should be hidden contained in a sheath: just as a thoroughbred great 

elephant of good pedigree or a thoroughbred horse iiatreyam kosa- 
gatavasitiguhyata: tadyatha varagotra a^aneyo mahahasty ajaneyo vasvah)\ 

(//) he is of golden hue [suvartyavarnaK), 

No. 14 in Da§a, No, ii in DN {suvannavatyno kancanasamiibha- 
ttaco], 1 ^ 0 , 22 in Mhv (suvarno), Bo, in Utt, No. 14 in Dhs, 
No, 17 in Lai and MV {suksmasuvarnacchavih, i. e. this and the next 
combined into one); cf. Suttanipata 548 suvai^navanno^ 551 kancana- 
sannibhattaco, 

r)a.^a adds: like a sacrificial post of gold from the Jambu-river, 
studded with various jewels, so he is beautiful in form and appear- 
ance; therefore he is said to be of golden hue (tadyatha nanaratna- 

khacito jdmbtmadasuvaf'nasya yupay evam surupah sudarsanah, tasmad 
ticyate siwarmvarnah). The Tibetan term which I have rendered 
yUpa’ is mchod,sioh] cf. MahSvastu II. 300.3 jamhunadasya yatha 
mvarnayupo'y 

{/2) his skin is delicately smooth 2iud soft (suksmasnigdhakoma- 
lacc/iavih). 

No. 13 in Da^a, No. 12 in DN (sukhumacchavi), No. 17 in Mhv 
(€havi)y No. 28 in Utt, No. 15 in Dhs [suklacchaviia)\ Lai and MV 
see sub No. (zi). 

DaSa adds: here this is to have a delicately smooth and soft 
skin: dust and water do not cleave to his body (tatreyam suksma’^ 
snigdhakomalacchavifa : tasya kaye raPojalam nopalipya^e] cf. DN sukhih 
maita chaviya rajojallam kaye nopalippatiy where rajojallani is ex- 
plained in the Atthakatha II. 447.23 rajo va malam va; 

[ij] the hairs on his body grow singly and turn to the right 
{p 7 ^adaksinavartaikaikaromah). 

No. 1 1 in DaSa, No. 13 in DN {ekekalomo)y No, 14 in Mhv (eka)y 
No. 30 in Utt, No. ii in Dhs, No. 21 in Lai (ekaikaromo) and MV 
{ekaikaromapradak$tnStvartah), 

DaSa adds: from the single hair-pores single hairs grow, blue- 
black, curling in rings, smooth and soft (tasyaikaikaromakupebhya 
ekaikani romani jafSm nil&ni ku^dalavariani snigdhakomalani)j cf. DN 
ekekmi lom&ni lomakUpesu jatani. The adjectives nilaniy &c., in DaSa 
have probably been transferred from No. 14; 
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(7^) the hairs on his body point upwards \UrdhvagraromaH). 
No. 12 in DaSa^ No. 14 in DN, No. 15 in Mhv {urdhvagra)\ 
No. 30 in lltt, No. 10 in Dhs, No. 22 in \urdhvagrabhipradak- 
^imvartaroma) and {Urdhvam gar omah). 

Dasa adds: hairs grow on his head and body, curved upwards, 
blue-black, curling in rings, smooth and soft, turning to the right 
{tasya sirahkaye keiaromani jamny urdhvam akuncitani ntlani kufida- 
lamrtani snigdhakomalani pradaksinavartani], cf. DN uddhaggani 
lomdni jatani ntldni anjanavanndni ku^daldvattdni dakkhi^dvaUuka jdtdni. 
The words sirah’ and kesa- in Da§a are evidently later additions; 
(jj) his body grows straight 

No. 18 in DaSa, No. 15 in DN {brahmujjtigatto), No. 7 in Mhv 
{hrkat)^ not to be identified in Utt, No. 8 in V>\\%\rjugdtratd)y missing 
in Lai and MV; cf. Suttanipata 550 hrahd tiju] 

{16) he has seven protuberances [saptotsadaJi). 

No. 15 in Da^a, No. 16 in DN, No. 20 in Mhv No. 8 

in Utt, No. 5 in Dhs, No. 15 in Lai and MY, 

Da^a adds: here this is to have seven protuberances: two on 
his two feet, beautiful in form and appearance, with ample flesh and 
blood; likewise two on his two hands, beautiful, &c.; two on the 
two shoulders, &c., and one above the mck [tatreyam saptotsadaia : 
tasya dvayoh padayor dvdv utsadau surupau sudarsanau parivrddha- 
mdmsalohitdv^ evam eva dvayor hastayar dvav^ 8ic,y dvayor amsayor 
dvdv^ &c,, kandharopari caika utsadah surUpa^j &c.); 

(77) the upper part of his body is like that of a lion {sinthapur- 
vardhakayah, Tibetan ro.stod seh.gehi ItaMu), 

This characteristic has been relegated to the secondary marks 
in DaSa, where it is found as No. 69; No. 17 in DN, No. 13 in Mhv 
[pratipur}^d)y No. 18 in Dhs, No. 17 in Lai, No. 19 in MV. The 
identification of pratipurnd in Mhv is based on DN AtthakathS II. 
448.21 ff.: sihassa hi puratthimakdyo va paripuni^o hotiy mahdpurisassa 
pana sihassa puhbaddhakayo viya sabbakdyo pariptmno. My translation 
is based on the Tibetan rendering; 

(/<?) the interval between his shoulders is compact (ciidnta- 
rdfmah). 

No. 17 in DaSa, No. 18 in DN, No, 19 in Mhv {antard)^ No. 20 
in Dhs, No. 16 in Lai, No. 17 in MV; 
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(ip) his circumference is like that of a Banyan tree 
parimandalal^. 

No. 19 in Da^a and DN, No. 10 in Mhv No. 22 in 

Dhs, No, 20 in Lai and MV. 

Da^a adds: this is to have a circumference like a Banyan tree: 
as great as he is in length, so great is he in width, as great as he 
is in width, so great is he in length (tatreyam 

lata: yavdn dydmatas tavdn mstdrato, ydvdn visfdraias tdvan dyaniatali), 
cf. DN ydvatakv assa vydmo tamtakv assa kayo, yavatakv assa kayo 
iavatakv assa vyamo, Atthakatha 11 . 449.12 ff. yaihd pamjdsahait/iataya 
vd satahatthataya vd samakhandhasakho nigrodho dlghato pi viithdrato 
pi €kappamd)io hotiy evmn kdyato pi tydmato pi eJmppamdno] 

(20) his shoulders are well rounded {susanwrtiaskandhah]: 

No, 16 in Da6a, No. 20 in DN, No. 24 in Mhv {samd). No. 13 
in Utt, No. tg in Dhs, No. 14 in Lai and MV; 

(2/) he has the best taste Tibetan ro.Z>ro,^aA/ 

dan Idan.pd). 

No. 24 in Da^a, No. 21 in IM \rasaggasaggi), No. 21 in Mhv 
{rasani)y No. 22 in Utt, No. 21 in Dhs [rasarasdgrata\y ^o. 11 in 
Lai [rasarasagravdn\ No. 10 m Wsl [rasarasa grata). 

Da.^a adds: his gullet being straight, he is able to swallow so 
that it does not go awry or stick rjukayithanadiko 'jihmam asah- 
gam gilanasamartho bhavaiiy Tibetan mgnr dran.por mid. pa drah.hih 
ma yoJa ihogs.pa med.par mid.du run,bar gyur.pa yin.no), DN Attha- 
katha II. 449.26 ff. explains rasaggasaggi ‘having excellent 
i, e. rasaharaniyo ‘taste nerves^, which concentrate in the throat, so 
that even food of the size of a sesam seed benefits the whole body; 
the original cannot be identified; 

\22) he has jaws like a lion {simhahanuh). 

No. 20 in Da$a, No. 22 in DN, No. 23 in Mhv istho). No. 16 in 
Utt, No. 25 in Dhs, No. 13 in Lai, No. ii in MV; 

{2 j) he has forty teeth [catvarimsaddantah). 

No. 21 in DaSa, No. 23 in DN, Mhv No. 17 (hamsa) seems to 
be an intrusion from the secondary marks (cf. Dhs No. 28 hamsavi- 
krantag(lmUa\ No. 17 in Utt, No, 30 in Dhs (samacatvarimsaddantata, 
i. e. combined with No. 24), No. 6 in Lai (samacatvarimsaddantah as 
in Dhs), and MV;. 
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[24) his teeth are equal [samadantah). 

Missing in Da^a, No. 24 in DN, No, 26 in Mhv (samd)^ No. 18 
in Utt, No. 27 in Dhs, Lai see preceding, No. 7 in MV; 

(2/) his teeth are closely set {aviraladantah). 

No. 22 in Da^a, No. 25 in DN, No. 16 in Mhv {slaksna, which 
may be clue to some confusion; slaksna- is used about the hairs of 
the head in the list of secondary marks, e. g. No. 72 in DaSa), No. 19 
in Utt, No. 29 in Dhs, No. 7 in Lai, No. 8 in MV; 

{26) the tops of his teeth are white, sharp, and raised {sukla- 
nksnonnatagradanta!;^. 

No. 23 in Da:§a, No. 26 in DN (susukkadatho)^ No. 25 in Mhv 

\sukla)^ No. 20 in Utt, No. 26 in Dhs {suklahanuta^ evidently due to 

the preceding simhahanuta), No. 9 in Lai [sukladantaJi) and MV (52^ 
iuUadantalj], The additional ttksnonnata in Da^a probably later 
increments; 

(27) his tongue is long and thin (prabhUiatanujihvaJi), 

No. 25 in Da^a, No. 27 in DN (pahutajivho) and Mhv [prabhuta)^ 
No. 21 in Utt (a long tongue), No. 24 in Dhs (prabhutajilwatd\ 

No. 12 in Lai and MV; the addition tanu in Da6a, Lai, and MV 

perhaps an intrusion from the secondary marks, cf. below No. 57 (yo). 

Da6a adds: now this is to have a long, thin tongue; extending 
his tongue from the mouth he touches and strokes both nose-openings, 
both eye-openings, both ear-openings, and covers the whole orb of 
of the face up to the hairs (tatreyam prabhutatanujihvata: mukhaj 
jihvam nirnamayyobhe noisikavivare tibhe caksurvivare ubhe karnavt- 
vare sprsati pariinrsaii , kesaparyantam sarvam mukkamandalam accM- 
dayati)] cf. Suttanipata 1022 mukhani jivhaya chadeti) 

(2S) he has a divine voice (brahmasvarah). 

No. 26 in Da^a, No. 28 in DN {bra/miassaro karavlkabhani) and 
Mhv [brahma], No. 23 in Utt (a voice self-originated and clear like 
that of the kalavinka), Dhs 28 [hanjsavikrUntagamtta, clearly an in- 
trusion from the secondary marks, cf. below No. 57 (44) in Da^a^s 
list), No. 10 in Lai, No. 13 in MV; 

(2p) his eyes are blue-black [abhimlanetrah]. 

No. 28 in Da6a, No. 29 in DN and Mhv [nild), No. 24 in Utt., 
No. 31 in Dhs, No. 6 in Lai, No. 5 in MV (abhinilanetragopakpna, 
i. €. combined with next); 
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his eyes are large with lashes like those of a cow 

iagopaksmanetrah). 

No. 27 in Da^a, No. 30 in DN (gopakhumo), No. 30 in Mhv 
{gopaksma], No. 25 in Utt, No. 32 in Dhs {gopak$manetrata\ No. 6 
in Lai {gopaksmanetrah), MV see sub (25?). The additiGnal visala- 
in Da^a probably an intrusion from the list of secondary marks, see 
No, 57 (sjl 

Here DaSa adds three characteristics of its own: 

(e?) his eye-balls are perfect (pmisamaptanetrapinda^^^^ 
spyan.gyi tshogs yons.su evidently an amplification; 

(b) he has a fathom-wide halo (vyamaprabhah); this recurs as 
a secondary mark, below 57 { 6 j), and is inappropriate among the 
characteristics; 

(r) his face is like the full moon {purnacandranibhdnanal})] this 
also among the marks No. 57 Oy); 

(j?/) between the Lord’s eyebrows is produced a woolly curl, 
soft like cotton, similar to a jasmine flower, to the moon, to a conch- 
shell, to the filament of a lotus, to cow’s milk, to a hoarfrost-blossom 
{bhagavato bhruvor antare urna jata karpasavat komaJay candrasart- 
khapadmakesaragoksiravasy&yapuspasadfsa). 

No. 32 in Da^a, No. 31 in DN [unna bhamukantare jata odata 
muduiulasannibhU) and Mhv (Umd]y No. 26 in Utt, No. 17 in Dhs 
{Urmlamkrtamukhatd)y No. 4 in Lai {uma bhruvor madhye jata liima- 
rajataprakUsd) and MV {urnakesah); cf, Suttanipata 1022 mpiassa 
bhamukantare. The Tibetan for urna is mdzod spu ^hair of treasure’. 
Cf. Amara III. iii. 49 Urr^a . . . dvarte cdntara bhruvohy where MaheSvara 
says: sornd tu cakravartyddinam mahayogindm ca inahdpurusalaksana- 
bhutd mrndlatantusUksmd subhrdyatd prasastdvartd prdyena bhavati; 
cf. AnargharSghava IL 45; 

[j2) there is a cowl on his head (usmsastrsah). 

No. 33 in Da^a, No. 32 in DN and Mhv, No. 23 in Dhs, No. i 
in Lai and MV. 

I have translated u$ni^a- with cowl, because the English word 
is used in a similar sense. In Norwegian we have seierhue ‘hood 
of victory** 

There can hardly be any doubt that a list of thirty-two body- 
marks, from which the future greatness of a child could be foretold, 
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was common to all Buddhist schools, nor about its old arrangement 
being more or less in accordance with the above sequence, starting 
from the feet, and going upwards. In several cases the original se- 
quence between individual items may be uncertain, but there is no 
reason for adopting the arrangement of Lai and MV, where the last 
characteristic of the majority has been put at the head, probably 
because it was considered to be the most prominent or the most 
important one. 

I have already stated that MV seems to be based on Lai. There 
are some minor differences: Lai 5— 6 = M 5; Lai 7 == MV 6 — 7; 
Lai 10—13 = MV 13, 10, 12, n; Lai 25— 32 = MV 32, 31, 25—30; 
the arrangement in Lai is more logical in an enumeration which starts 
with the head and proceeds downwards, and there can be little doubt 
that MV is based on Lai, or rather an older recension of Lai. 

We have seen that some characteristics have been omitted, and 
sometimes more than one combined into one term in the individual 
lists. A compensation has been found in introducing new items, the 
aim having evidently been to fill up the traditional number of thirty- 
two. DaSa has, as we have seen, overdone this and actually enu- 
merates thirty-three. The new characteristics are partly amplifications, 
partly taken over from the secondary marks, and the latter ones have 
apparently sometimes also influenced the old characteristics. 

57 . The eighty secondary marks, asttir anuvyanjanam. Cf. Bur- 
nouf, Lotus IL 583 ff., Senart, 1 . c. 

In addition to the thirty-two characteristics of the Superman, 
there were, we are told, eighty secondary marks (anuvyanjanani) to 
be seen on the new-born Buddha’s body. The latter are not, so far 
as we can see, common to all Buddhist schools. They are not even 
mentioned in canonical Pali scriptures, but frequently alluded to in 
later works. The only Singhalese enumeration I know is found in 
the late Dharmapradipika (abbreviated Dharmapr.); The edition of this 
work, Colombo 1915, is not accessible to me, and I have had to 
use BurnouPs extracts. Buddhadatta^s MadhuratthavilasinI, ed. by 
, Yagisala Pannananda, Colombo 1912, only contains the beginning 
of the list. 

In the remarks which follow I shall not make any use of 
secondary sources such as R^musaPs VocabulaJre pentagiotte or 
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SchiefneFs Buddhistische Triglotte. I shall limit myself to the new 

enumeration in DaSa and to the lists in Lai pp. 106 f., Mhv 11 . 43 

MV No. 18 and Dhs No. 84, taking the Da^a list as my starting 
point. Dhs and MV are, practically identical: Dhs i -^-26 — MV i— 26; ^ 
Dhs 60; Dhs 28-* 29 = MV 27 — 28: Dhs 30 cf. MV 39; 

Dhs 31 missing in MV; Dhs 32 cf. MV 30; Dhs 33—37 = MV 31 --35; 
Dhs 38 cf. MV 36; Dhs 39—57 ==^ Dhs 58-59 -MV 

57« 5^; Dhs 60 — ^61 — MV 58 59? Dhs 62 65 — MV 61 — 64; 

Dhs 66 cf. MV 65—66; Dhs 67-— 80 practically = MV 67—80. 1 shall 
therefore only mention the readings of Dhs where they differ, in 
minor details, from those of MV. 

The secondary marks are, in some respects, of a different kind 
than the characteristics of a Superman. The designations of the in 
dividual marks vary considerably from source to source. The accu- 
mulation of marks referring to one part of the body or to some 
particular feature is considerable, but varies from source to source. 
There are many instances of the combination of more than one mark 
in a single term, and the sequence between the marks shows much 
difference. 

It is already a priori clear that there did not, at an early date, 
exist an authoritative list of these marks. The number eighty was 
apparently traditional, but DaSa has not succeeded in bringing it out, 
giving only seventy-eight, and Mhv has eighty-one. 

It is also clear that various sources have been drawn upon. Several 
of the marks are simply repetitions or amplifications of the charac- 
teristics of the Superman. Others bring us to think of qualities at- 
tributed to Buddha the teacher, and some even remind us of images. 

The oldest List is evidently that of Lai, and here we must 
reckon with the possibility that it was already existent in an older 
recension, at least in rudiments. Also DaSa is an ancient work, but 
probably younger than Lai Dhs is ascribed to Nagarjuna, but this 
assignation is, as we have seen,' not certain. MV again is practically 
identical with Dhs, as we have seen. Buddhadatta belongs to the 
time of MahanSma (410 — 32 A. D.), and it is to be regretted that 
he does not give a complete list. Dharmapr. is quite late. On the 
whole we must reckon with the possibility, or probability, that the 
whole group has been adopted in HmaySna from Mahayana. 
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To begin with, I shall analyse the new list of DaSa, comparing 
the individual terms, as far as it seems possible, with those occurring 
in the other sources. 

(/) nails copper>coloured (aidmranakha). 

No. I in MV and Buddhadatta [tamba-], No. 2 in Lai [tamra-], 
iNo. 4 in Dharmapr. {tamra-). This is the only term referring to the 
nails in Da.^a. The other sources have three, copper-coloured, elev- 
ated, and smooth: Lai. and Mhv (/) fimga-^ [2) tamra-, {j) snigdha-; 
Buddhadatta (/) tamba-, (2) tunga-, (j) smiddha-\ MV {/) dtdmra-^ 
[2) snigdha-j Ij) ttmga-] Dharmapr. ( j) iuhga-, [4) tamba-, (y) siniddha-. 
It is a priori difficult to say whether these remarks refer to the fingers 
or to the toes. Since the list evidently starts from the feet, the latter 
alternative is, perhaps, preferable; 

{2) the body firm like that of NarSyana {Narayanavat susani’ 
hatagdtrd). 

Cf. Lai 27 {snsamdhiiagdtra)y Mhv 18, MV 30 [susamhaiagatra], 
Dhs 32 (prasamiagatra)y Dharmapr. 28 (kotisahassahatthibaladharanatd). 
I have kept the rendering of sku grtms.pa as the susamhata gdtra 
of Mhv and MV, but grims.pa is elsewhere a rendering of cahirasra 
^quadrangular, regular’, so that the reading of Lai is probably pre- 
ferable. The addition Narayanavat in Da6a is of interest; it finds 
a parallel in the resume of the characteristics of the Superman in 
Utt v. 24, which speaks of the incomparable body of the Sage which 
is firm and possessed of the power of NarSyana; 

(j) the knee-orbs beautifully finished (carunispannajanumandala). 

Cf. Lai 29 {prthuvipulasuparipurnajdnumandala)^ Mhv 51 {pari- 
natajanumandala)^ MV 25 [prthucdriimandalagdtra)^ Dharmapr. 14 {yarn- 
antato cdrujanumandalaid]] 

(4) the bod}^ pure {sucigdtra). 

Cf. Lai. 22 (with the addition vasiusampanna)^ Mhv 15 (visada- 
gdtra), MV 21, Dharmapr. 60 (vimalagatiatd)] MV 23 {vist4ddhagatra)j 
Dharmapr. 27 {s;uvisuddhagatfatd)\ 

(y) the body soft {mrdugatra). 

Lai 23, Mhv 14, 43, MV 22; 

(6) the body tender (komalagdtra), 

Cf. MV 27 [sukumaragdtra]^ Dharmapr. 61 (komalagaiiafU)] 

(7) the body smooth [snigdhagaU'a). 
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Cf. Lai 31 {suparimrstagafra), MV 19 (wrsto^a/ra), Dharrnapr. 22 
mat fhagai fata)] 

((V) body not crooked {ajihmagatrd), 

Cr. Lai {ajihmavr?abhagatras ca anupurvagatras ca), 42 
'rjugatra\, {anupUrvagatra), MV 20 [anupurvagatra), Dharmapr. 26 
\anupubhaniciragattata)\ 

{(j) long tapering fingers, or, toes {dtrghantipurtmguii, 
sorjao.rmms rin.ba dan byin.gyis phra.da), 

Cf. Lai 5 (citrmgHli), 6 (anuprmja-- 

mtrahgiili), MV 5 {citanguli, T}\ys citraftguli), Dharmapr. i 
Lai and Da6a seem to have combined two marks, and Da^a repeats 
anupilrimiguli ^o. ii. The form Tibetan grown, 

compact’ is evidently preferable; dtrgha in Da§a looks like a reflex 
of the fourth characteristic of the Superman; 
k: (t'o) rounded fingers, or, toes 

. ' Lai, Mhv, MV, Buddhadatta as No. 4, Dharmapr. as No. 3; 

(/i) fingers, or, toes iz^mx\g {anupurvahgnlt). 

Lai see sub. (p), MV 6, Dharmapr. 2; 

(12) veins hidden igudk a hr a), 

Lai 6, Mhv j (mrgrantkmra)] S (gildhasira), MV 7, Dharmapr. 49; 
(//) ankle-joints hidden [gudhagidpha). 

Lai 7, Mhv MV 9, Dharmapr. 7. This is in reality the 7th 
racteristic of the Superman, see above No. 56 (7); 

(/./) body well-formed {surUpagcttra), 

Cf. Lai 24 [visdlagatra)^ Mhv 16 [admagatra)^ 17 {anusandhigatra)] 
{jj) body well-proportioned {suvibhaktagatra), 

Lai 28, Mhv 19, MV {suvihhaktdhgapratyanga)^ Dharmapr. 20; 
[j6) bases of cognition perfectly clear (suvisuddhayatana). 

Cf. Lai 69 {suviditendriya)^ 70 [suparipurnendriya)] Dharmapr. 33; 
uddhindriyata)] 

' (77) cognition perfectly clear [suvisuddhajhana). 

Simply a duplicate of No. {16); 

y t/fV) manifestly accomplished in the ways of deportment (sdksdi 
pannery&patha), 

Cf. Lai 37 {sucyQcdra)^ Mhv 39 MV 40 [sucisamacdra, Dhs 42 
mudacarafa). This is clearly little appropriate as a mark to be 
on a child’s body; 
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(jp) possessed of splendour and insight {srimat) buddliimat). 

Same remark can be made here. 

{20) beautiful 

Cf. Lai 38 rsabhavat samantaprasadika, Mhv 38 MV 39 (samanta- 

prasadika); 

{21) face not too long (natyayatavadana), 

Lai 18 [noccasabdavacana), Mhv 28 [nabhyayaianavacanal], MPJ 46, 
Dhs 48 [natyayatavacanatd)y Dharmapr. 36 {ayatavadanatd), Vacana 
is clearly an error for vadana\ 

{22) face not awry {ajihmavadana). 

Amplification of (21); 

{2j) lips red like the bimba gourd [bimbavad raktostjia). 

Lai 16 Mhv 27 (bimbostha)y MV 47 {bimbapratibimbadarsana- 
vadanay but Tibetan Triglotte mchu bim.ba liar dmar. pa) y Dhs 49 
{bmbapratibhjibosthaid), Dharmapr. 35 {rattotthata). The form in DaSa 
explains the variants; 

(24) face compact {citavadana)] 

(2y] voice deep (gamblnrasvara). 

Cf. Lai 19 {gaJagarjdiabMsia7iJiameglm$varamadhuramafijugkosa)y 
Mhv 30 [gajagarjiiasianiiasvara)y MV 51 {gajagarjitajimutagho$a)y 
Dhs 53 [meghagarjiiaghosa), Lai has apparently combined two marks, 
cf below No. {46). Seems little appropriate; 

(26) navel deep {gambhirandbhi). 

Lai 34, Mhv 47, MV 37; 

(27) navel well {suvrttanabhi). 

Cf. Lai 35 [ajihmandbhi), Mhv 48 {abhugnandbhi]y 49 [acchin- 
nandbhi)y Dharmapr. 16 [acchiddanabhi)] 

(2^) navel turning to the right (pradaksiiidvartandbhi). 

Mhv 50 {abh{daksinal)y MV 38, Dharmapr. 18, cf. Lai 36 [am- 
purvandbhi); 

(2p) hands and feet compact (ctiapampada); 

(yo) hands and feet as one would wish to have them 

Cf Lai 9 Mhv II {avisamasmnapdda)y MV 10 [avi$amapdda\y 
Dharmapr. 8 (samapadata)) 

(yj) palms equal [samapdnilata), 

Cf Lai 12 {tulyapdnilekha)y Mhv 22 {tulamrdupd^i)y MV 42 \iUla- 
Mdrsapanipada); 
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(j’2) lines in the hands nondntermittent 

Cf. Lai 15 [antipurvapavilekha], Mhv 24 [abhagua-), 25 [acchiima-]. 

26 {anupfirvapanilekha), Dharmapr. 39 {ujulekhata)-, 

iSj) lines in the hand extended {ayatapanilekha). 

MV 45, Dharmapr. 38 

{i4) body free from soilure and evil smell [amaladiirgandha- 

gatrd ], ' ' : ■ 

Cf Lai 49 (vyapagat(tcchavido$amlakdlakd>diistasartra)y Mhv 20 

{mkhiladustrtsnnm), 21 {vyapagatatilakalakagatra), MV ivyapagak- 
tilakagatra), Dharmapr. 25 {tilakadirahitagattataV, 

(yj") appearance dnmmg ibhasvaravarna). 

Cf. Lai 39 (parmnavisuddhavitimirUlokasamantaprabha), Mhv 13 
{samantaprabha), 41 Witimirasamantaprabha), MV 32 {vitimiravisuddha- 
hka), Dharmapr. 41 \:parinim%dalakayappabhavantam)\ 

openings of the bases of cognition charming (can'Sy^^flKff- 

dvdra). 

Cf. Lai 70 {supirripurnendr^^^^ 

( 77) face like the moon {candrasadrsamukhaY^ 

Cf, the characteristics of the Superman, above No. 56 (70, c); 
speaking first (purvahhilapin). 

This is not a mark on a child’s body; it occurs as No. 33 in 
the rules for appropriate behaviour MV No. 97 ; 

1 face without frowns (apagatabhrukutimiikha), 

Cf. MV 65 slaksfiabhru\ 

agreeable smell comes out from all hair-pores (s;arvaroma- 
kupcbhyo mandpo gandha utpadyate). 

Cf. surabhikesa Lai 75 MV 79, sugandhamuddhanta Dharmapr. 71 ; 
[41) mouth good-smelling {sugandhamukha). 

{42) walking with the stride of a lion [simhavtkrdnta gamin). 

Lai 41 {simhavikrdntagati), Mhv 35 MV ii (simhavtkrdntagdmnbi 
Dharmapr. 10 {sthasamdnakkamatd). This and the two following ones 
no bodily marks; 

(4P walking with the stride of an elephant [ndgavikranta gamin). 
l.al 40 [ndgavilambitagati), Mhv 33 MV 12 {jidgavikrdntagaminY 
Dharmapr. 9 {gajasamdnakkamatd)\ 

[44) walking with the stride of a swan (hamsavikrdntagdmin). 
Lai 43 (-gati)^ MV 13^ Dharmapr. ii [hamsasamanakkamatd\\ 
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(^f) head urn brella-shaped 

Lai 'J2.. {paripurfjottamUnga], Mhv 80 [susirah], 
pumottamangd)j Dharmapr. 50 {chattanibhacanisirasakafd)\ 

[46) voice sweet and perfect in every {niadhurasarvakdra- 

parisamaptaghosa), 

Lai 19 (gajagarjitdbhistanitamegha^varamadhuramanjughosa^ cf. 
above sub No. 2y), Mhv 31 {sitsvaravaragira), 32 imanjughosa), 
MV 52 [ynadlmracdrumahjiisvara), cf. above No. Uy); 

(^7) eye-teath sharp [tiksnadamstrd). 

Lai 51, Mhv 53, MV 54; 

(46O nose high {tuhgajiasa), 

Lai 53, Mhv 57, MV 58, Dharmapr. 29; Mhv 58 adds ndtyaya- 

iandsa] 

[4^) tongue red {raktajihva). 

Lai 18 {mrdutarimatdmrajikva), Mhv 29 {mrdiitamikaraktajikva]^ 
MV 50, Dharmapr. 46 {mudutanutarattajkdiatdS)\ 

(yo) tongue thin [fanujihva). 

MV 49, Lai, Mhv and Dharmapr. see No, (^5?); 

(y/) hairs on the body blue [abhimlaroma). 

Cf. perhaps Lai 62 [asitabhru) or 59 (mlakuvalayanayana), MV 63 
[sitdsitakmnaladalasakalanayana)] 

(yj2) hairs on the body bright [suciroma). 

Cf. perhaps Lai 54 (sucinayana)) Mhv 40 {paramasumnsud- 
dhaloma); 

(yy) eyes large (visdlanetra). 

Lai 58, MV 61, Dharmapr. 43 (dyatavisdlanettafd)) 

(yy) openings (of the body) perfect {paripUn^avivara), 

Cf. Lai 20 MV 24 {pari pumaiyanj ana), Dharmapr. 15 (part- 
pmi^apurisavyanjanaid), Mhv 12 {pratipur}iavyanjana)\ 

(yy) palms and soles red {lohitapdnipddatala)] 

{j6) navel-string absent {ndhhindlarahita^ Tibetan ltaJ)a ma bya.ba)] 
(yy) abdomen not bent {abhugnakuksi), 

Lai 47 {ajihmakuksi), MV 35, Mhv 46 (arUk$dbhagnodara)] 

(yS) belly slender {ksdmodara). 

Lai 48 Mhv 45 (ksdpodara)f MV 36, Dhs 38 (k^dmakuhitd); 

(yp) abdomen without folds {avalitakuksi), 

Cf. Lai 46 MV 34 {ynrstakuksi)] 
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(do) joints beautiful (swMflSflxA’); 

(d/) joints compact [atascindhi). 

Cf. Lal'8 Mhv lo [ghamsandhi)] 

{62) hands and feet pure [parisuddhapaijipaday, 

{6}) halo fathom-wide {vyamap7-abha). 

Gf. above No. 56 (io, d); ^ ^ ^ ^ ^ ^ ^ ^ ^ 

{64) walking in a handsome way (prabha’^varagamin). 

Cf. MV 16 [carugOmin) and above Nos. {42) ff.; 

(dj) the sight of his body pleasing gods and men {kayadaria- 

natrptadevamanusya)', 

{66) the sight of him: not being slighted by any being {sarva- 

pmi}yaviman{tadarsana)\ 

(dj) teaching the beings {sattvcMusascikd] , 

(d<?) voice not reaching outside the assembly of the devoted ones 
[xiHq anukUlavartiparsado bahir na mrgacchati)', 

"" (dp) upper part of the body like that of a lion {simhapUrvardhakaya). 

See above No. 56 (77); 

(70) body well-joined (susawbaddhagStra)-, 

(77) crest not visible [gudhasikha, Tibetan spyt gtsug Itar mi 
mfton.pd). 

Cf. Dhs 76 (guhyakesa with variant gudakeia, where MV has 
slaksnakeiaV, 

(72) hair blue, soft, and full {abhimlaslaks^acitakesa). 

Cf. Lai 73 {asiiakeia), 74 [sahitasusamgatakesa), 78 {anupurva- 
kesa), Mhv 70 [asita-], 71 {sahita-), 72 {citra-), 73 {vivrtta), 74 [abhagna-], 
75 [acchinna-y 77 {snigdha-), 78 {surabhikesa), MV 74 {bhramara- 
sadrsakesa), 75 {cifakesa, Dhs citrakesa), 76 [ilaks^akesa], Dharmapr. 72 
{sunlla-), 73 [dakkkindvatta-), 74 {susamtham-), 78 (sama-), 79 {koma- 
lakesatd)] 

{jy) hair not disordered {anOkulakesd). 

Lai 77, Mhv 76 {aparusakesa)] 

(74) hair turning upwards, well curled, or, matted {udmrhta- 
sukundtakeia, Tibetan dbu skra gyen.du phyogs.sin bzah.la Icam.kr 
hkhyil.ba). 

Lai 79 {sukuficitakeia with variants), Mhv 79 (vallMgrakeia)', 
(77) hair not shaggy (asaw/«/«Vad^sa). 

MV 77, Dharmapr. 77 {alulitakesats)', 
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(7<5) breast adorned with the srivatsa {srivatsavibhusitoraska). 

Cf. (srwatsa-svastika-nandyi^varta'-vardhmndm-samsthdna- 

hesa]^ MV 80 {srwatsa'Svastika-nandyavarta 4 alitapanipada^ whereafter 
Minayev's edition adds vardhamana)j Dhs 80 {snvaha-mtiktikamandya- 

mrla4ak4tapanipMa\ 

(77) marks on hands and feet radiant with srt (sriyojjvalapUf^i- 
' padalaksana). 

' It is here a priori difficult to say wffiat is meant with srt\ Tibetan 
dpal In the Brhatsamhita 58, 44, however, we read that images 
of the Buddha should be padmankitakaracarana ‘with hands and feet 
marked with lotuses'. We can, I think, reasonably draw the conclusion 
that sn in No. 77 means ‘lotus’, a meaning of the word which is 

! actually given in the Rajanirghanta. We can further infer that this 

‘mark’ properly refers to images, but cf. Mhv 11 . 196,11 padmapadakara 
used about the Bodhisattva; 

[yS] marks as if drawn in the colours of vermilion, realgar, 
minium, beryll, and verdigris [hihgula'-manalisila^mapkta-vaxdUrya* 
tamrakitta-varnair likhitdnwa laksandniy Tibetan mtshal dan Idon.ros 
dan €tna,pi.sta dan mthiiiJun dan sahs.gyahi khaJoggis brispa 
■ liaMuhi mtshan.rnams dan Idan.pa). 

|i Cf. Mhv 81 [svastikanandydvartamuktikasre?piasamnikdsa)y Dhar- 

mapr. 80 [ketumdldratanaranjitafa). This last mark is of interest for 
our understanding of the development of the whole list. The Tibetan 
term which I have rendered vaidurya is mthinJun. Sarat Chandra Das 
gives mthin.zufl as the name of a place on the Tibeto-Chinese frontier, 
but this cannot be meant here. Mthih means blue and translates 
Sanskrit ntla, and Nila is the name of a mountain north of Meru, 
which plays a certain role in Indian cosmology. According to the 
Mahabharata VI. vi. 4 it consists of beryll (vatduryamayak). South 
of Nila and to the west of Mount Meru, we have the fabulous con- 
tinent Ketumalo dvtpah^ or short Ketumdlah. Burnouf, 1 . c. p. 609, 
does not think that this can have anything to do with the ketumdld- 
ratana of the 80th mark of Dharmapr., because there we have keiu- 
mdid and not ketumala. But Ketumdld is known as a place-name, and 
^ with dvipa understood the form ketumdla should not make any difficulty. 

Burnouf refers us to Mahavarnsa v. 91, where there is a de- 
scription of an image of the Buddha produced by the nSga Mahakala. 

Vid..Akad. Avh. II. H.-F. Kl. 1941. No. i, ^ 
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dvattmsalakkhanupetam asitivyanjanujjvalam 
vyamappabhaparikkhittam ketumalahhi^obhitam 
'provided with the thirty-two characteristics, resplendent with the eighty 
secondary marks, surrounded by a fathomwide halo, and adorned with 
ketumalis’. But here ketumala is evidently short for ketumaMratana\ and, 
in the face of the corresponding passage in the DaSa list, there cannot be 
much doubt that ketumalaratana is the same thing as Sanskrit keturatna, 
which the Rajanirghanta explains as vaiduryamani. We are, I think, quite 
justified in translating ketumalarafatanaranjitatd 'to be beryll-coloured'. 

The above passage of the Mahavamsa is of interest because it 
does not give vydmappabhaparikkhtUa- dind kehimaldbhisobhita- be- 
longing to the eighty marks, but as describing a Buddha image, and 
we shall see below that there are other features in the lists of marks 
which point in the same direction. 

The above remarks will have shown that more than half the 
marks in DaSa*s list have parallels in Lai, Mhv, and MV, though the 
terms often show considerable difference. Those which seem to be 
found in Da:§a only are of different kinds. 

Some of them seem to be mere amplifications, due to a tendency 
to put together quite a series of attributes describing one and the 
same feature or part of the body; cf. Nos. 22 and 2.6^ ajihmavadam^ 
cifavadana after ndtydyatavadam^ No. 21; ^o, citapd^^ipdda beside 
No. 30 yathepsUapdi^ipdda] No. 41 sugandhamukha after the mention 
of the fragrance of the hairs in No. 40; subhasandhi No. 60 beside 
citasandhi No. 61, &c. This heaping of attributes, which is also found 
in the other lists, was of course a practical device in order to fill up 
the required number of eighty marks. 

Others cannot well be designated as marks to be found on the 
child’s body, but rather as features in the traditional picture of Buddha 
the saviour and preacher. Such are the attributes describing his 
voice, his behaviour, his way of walking, his wisdom, &c. No. 56 
ndbkinalarahita^ refers to his miraculous birth. 

Others again seem to be more appropriate as features of an 
image than as marks to be observed on a child’s body; e. g. No, 45 
chattrdkdroitamdhga^ No. 63 vyamaprahha^ No. 77 sriyojjvalapdnb 
padalaksa^a, and, above all, No. 78 with the longish description of 
the colouring of the marks. 
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When we add that at least simhapurv^rdhakaya^ and 

perhaps No. 13, gu^kaguipha, which, however also occurs in the other 
lists, are transferred from the list of characteristics of the Superman, 
we feel little inclined to consider the Da6a list as based on older 
and more authentic lists than those of Lai and MV. 

In spite of all such additions, the compiler has not been able 
to enumerate the eighty marks which he mentions. It would, of course, 
be easy to fill up the missing links, e. g. by introducing the features 
about the nails given by all other sources, or by splitting up No. 72 
abhirttiasiaks^tadiakesa into three, but such devices could only be 
justified if we knew that DaSa actually reproduces an old, generally 
accepted, list of eighty marks, but such is far from being the case. 

If we turn to the lists in Lai, Mhv, and MV, they all have 
eighty items, with an additional remark in Mhv, and, on the whole, 
they make a more consistent and logical impression than Da^a. But 
they also contain features which are apt to make us suspicious. 

I do not attach any weight to such cases where one of them 
combines more than one feature under a single head, or where there 
are slight differences in the wording, such as Lai 5 anupUrvacitrah- 
gulif Mhv 4 vrttdhguli^ 5 citrattguli, 6 anupurvacitrahguli^ MV 5 
ciiahguli, 6 amipurvahguli\ Lai 18 rnrdutarunamrnrajihva^ Mhv 29 
mrdutanukaraktajihvay MV 48—50 mrdu-j tanu-y raktajihvay &c. 

More suspicious is the variety in the common heaping of attri- 
butes referring to one and the same feature. Thus we find: 

kiiksi\ Lai 45 — 47 vrlta-y mrsta-, ajihmakuksiy MV 33—35 vrtta-^ 
mrsta-y abhugnakuksi, while the term does not occurs at all in Mhv; 

kesa: Lai 73—80 astia-^ sahita-y susamgata-y surahhi-y aparxisa-y 
anakula-y amipurva-y sukuhcita-y snvatsa . . . $amsthS,nakesay Mhv 70 
— 79 asita-y sahita-y citra-y vivrtta-y ahhagna-y acchinna-y apciTusa-y 
snigdha-y surabhi-y valUtagrcikesay MV 64 — 79 bhycifyidTascidfsa-y ctta-y 
$lakspa-y asamluHta-y aparusa-y surabhikesa] 

ganda: Lai 65 — 67 pma-, avisamasamagai^da, vyapagataganda- 
dosay Mhv 63 — 65 aparitta-y avisamakarncty vyapugatakari^adosay MV 
68 — 70 pina-y samakarnay anupahatakar^endriya] 

gf^tiy gaifiini Lai 40 — ^44 nS^gcLvilcifyibitu^y sifHhcxvtkvcintd^y hdnisd- 
'uikrdnta~y rsabhavikrdnta-y abhipradak^tpavartagdUy Mhv 33 36 ndga* 

vikrdnta-y vrsabhavikranta-y simhavikrdnta''y dbhtdak$iiidgafntny MV 1 1 
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simhavikr&nta’y nagavikrdnta-^ hamsavikranta-, vrsabhavikrMta’^ 
pradaksn^avarta', caru-^ avakragamin and ^6 samakr am a, 

gaira: Lai 22—28, 30—33 sucigatravasttisampanna^ mrdu-^ 
msala-'^ adtna-y anupurvonnata' ^ susamdhtta’, suvtbhakia-, vrltap, supa- 
rimrsta-^ ajihmavr^abha* ^ antipurvagdtraj 49 vyapagaiacchandadosanh 
lak§lakadu$tasartra, Mhv 14—21, 42—44 mrdu-, vtsada-^ adma^', 
anusandhi-y susamhatagatray suvibhaktangapratyanga, vyapagatatilaka^ 
iaka-y mrdu-y anupurvagairay MV 18—23, 25, 27— 30, 41 vrUd’, 
mrsia-y anupUrva-, sucb, nirdu-y visuddha-y prthucanimafidala'y $uhu^ 
m&ra-y adtna-y utsada- (Dhs utsaha-)y susamha(a-y vyapagatatilakalakar 
gdtray 31 suvibhaktahgapratyafiga'y 

damstrd: Lai 50—52 vrlta-y tiksna-y anupurvadamstray Mhv 52 
— 56 vattita-y itks^a-y abhagna-, acchinna-y avisamadathay MV 53—57 
vrtta-y tik^f^a-y hikla^y sama-, anupurvadamstra; 

nayana, netra\ Lai 54—59 suci-y vimala-y prahasita~y ay ata-y 
visdla-y mlakuvalayadalasadrsanayanay Mhv 59 — 60 asita-y asiiasitaka- 
malasadrsanayanay MV 60 — 61, 63 visuddha-y visdlanetray sitasitaka- 
maladalasakalanayam; 

pafiikkhd : Lai 1 1 — 1 5 snigdha-y tulya-y gambhira-y ajihma-y am* 
purvapdnilekhay Mhv 23 — 26 gambhira-y ahhagna-y acchinna-y anu- 
purvapdnilekhay MV 43 — 45 snigdha-y gambhxra-y dyatapanilekha] 

bhrU: Lai 60 — 64 sahita-y ciira-y asita-y samgata-y anupUrvabhrUy 
Mhv 61—62 asita-y snigdhalomabhramuy MV 64 — 67 dyata-y slaksna-y 
samaroma-y snigdhabhrU] 

laldta: Lai 71 samgatamukhalaldtay Mhv 69 uttamasre^thasam- 
mitamukhalaldtay MV 71 — 72 suparinata-y prthulaldta. 

Just as in the case of the Da^a list some features are not properly 
corporeal marks, but borrowed from the Buddha legend; thus Lai 68 
anupahatakrustQy Mhv 66 — 68 anupahatay anupaklistay santendriya; 
Lai 37 sticydcdray Mhv 39 MV 40 sucisamdcdra] the various terms 
about the way of walking, and so forth. 

Others again lead us to think of images, e. g. Lai 39 parama- 
visuddhavitimiralokasamantaprabhay where Mhv 13 has samantaprabka 
and MV 32 vitimiravisuddhdlokay and Lai MV 80 about the various 
things adorning the hair or the extremities. 

As already indicated some of the marks are evidently ampli- 
fications of various characteristics of the Superman, and others seem 
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to have been transferred from the list of those characteristics. Such 
seems to have been the case with MV 62, citapaksma, cf. charac- 
teristic No. 30 gopaksma] Lai 10, characteristic No. 3; 

Lai 21; pralamhahahii, characteristic No, 9; Mhv 31 utsadasama^ cf. 
characteristic No. 16, saptoisada. 

Of special interest is the last mark in Lai, MV, and Dhs. Lai 
has srivatsasvastikanandyavartavardhamanasamsthanakesa^ MV Mvatsa- 
svastihanandyavartavardhamanalalitapafiipada (vardhamana- only as an 
addition after the mark, and only in Minayev's edition), Dhs srsmt- 
samuktikanandydvartalaksitapaiiipadatd. In Mhv we have, as No. 81 , 
i. e. as an additional remark, svastikanandyavartamuktikasre^thasam- 
niknsaj cf. Mhv IL 304.i6f.: 

hestd padatala jdtd svastikair upasohhitdh 
paddmguhsu sarvatra nandyavarta uddhata 
bhdsanti lokandthdndm vrajatdm citramedimm, 

Burnouf, pp. 622 if., compared the MV mark with the sixty-five 
marks on Buddha's footprints mentioned in Dharmapr., and if MV 
had preserved the original wording, it would be easy to understand 
why pdnipada^ or pada^ has been replaced by kesa in Lai: all the 
preceding marks are to be found in the hair. 

Now Da^a 76 comes to our assistance: srivatsavibhusitormka 
'breast adorned with a srwatsa\ We know the srlvatsa as a charac- 
teristic mark on the breast of Visnu-Narayana, and in the Brhatsam- 
hita 58.31 we are told that images of Visnu must be provided with 
a srlvatsa- on the upper part and a kaustubha on the lower part of 
the breast, and have eight, four, or two arms: 

kciryo ^stabhujo bhagavdms cafurbhujo dvibhuja eva vd Vi^nuh 

srwatsdnkitavaksdh kaustubhamanibhUsitoraskah. 

Now Senart has maintained, and I think with right, that the 
Buddhist conception of the Superman is, in its origin, influenced by 
notions connected with Visnu-N^rayana, and it seems to be a natural 
inference that the srlvatsa as a mark of the Buddha has been directly 
taken over from this Visnu feature, and probably from images. DaSa 
must consequently here have preserved the original form, and the 
other lists represent a later development 
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If we compare the last marks in the different lists we find 
DaSa 76 srivatsavibhusitoraskaj 77 snyojjvalapatiipadaiaksa^a, 78 
hingulamamhsilacmapistavaiduryatdmrakiUavarnai^^^ likUitanwa laha- 

naniy, Lai 80 srivatsasvastikanandyavartavardhamanasamsfhanakesa, 

Mhv 81 svastikanandyavartamuktikasresthasamnikasa^ MV 80 srwai^ 
sasvastikanandydvartai.}(zrdhafnaiialalttapdnipada, Dhs 80 srivatsa- 
muktikanandyavartalaksitapanipadaj Dharmapr. 80 ketumalaratanarahjita. 

I have already tried to show that Da6a 77—78, Mhv 81, and Dhar- 
mapr. 80 cannot properly be considered as marks on the Superman's 
body, but rather as features of images, and I think we can draw the 
conclusion that we have, in all lists, traces of additionary remarks, 
after the actual enumeration of the marks, describing the appearance 
of images. It is worth noticing that the term srlvatsa is missing in 
Da^a 77 — 78, Mhv 81 and Dharmapr. 80. We get the impression 
that it has been introduced in Lai MV Dhs 80 through confusion 
with another mark, corresponding to Da§a 76. And to me it seems 
probable that the confusion is due to something corresponding to 
DaSa 77, where sn, Tibetan dpaly seems to mean lotus’, for which 
we else find srwdsa^ Tibetan dpal.gos. This may have led to srt- 
vatsa being transferred to the mark describing hands and feet, for 
wLich Lai then substituted the hair, for the reason indicated above. 
The last ‘marks’ in Da^a, Mhv, and Dharmapr. would then represent 
a second additional remark. 

An analysis of all available lists thus leads us to the result that 
none of them can be considered to be the original from which the 
remaining ones are derived, and it may reasonably be doubted that 
such a list has ever existed. The Pali scriptures do not seem to 
know^ the group at all, and the existing lists apparently represent 
attempts at arranging and filling up a series of secondary marks, 
which had gradually come to be connected with the conception of 
a Superman. Even the number eighty was not, perhaps, meant as 
a definite number, but chosen because eighty played a certain role 
in ancient Indian ritual. 

The lists of Mhv, Lai, and MV are clearly based on the same 
original, perhaps an older recension of Lai. Da^a is much less 
consistent and logical in its arrangement, and may represent an earlier 
attempt, though we cannot say that this is certain. 
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It was evidently found to be desirable to draw up such a list, 
and this was done by amplifying the characteristics of the Superman, 
and adding traits from traditional tales about the Buddha, from pal- 
mistry and similar sources, and from images, which must consequently 
have existed when these attempts were made. And it is evident that 
the compilers of the lists tried to arrange the marks according to 
a certain system. 

If we compare the lists of Lai, Mhv, MV and DaSa with regard 
to the individual features enumerated, we find the following state 
of things: 


Lai 

nakha 1-3 
ahguli 4-5 
sir a 6 
gulpha 7 
sandhi 8 
pada 9 
pdrsni 10 
panilekhd> 11--15 
o$tha 16 
vacanasabda 17 
jthva t8 
ghosa 19 
vyanjana 20 
bahu 21 
gatra 22-33 
nabhi 34-36 
acara 37 
aloka 38—39 
gaii 40—44 
kuk$i 45-48 
sarira 49 
danistrSl 50-52 
na$a 53 
nay ana 54—59 
thru 60-64 


Mhv I 

nakha 1—3 | 

ahguli ^-6 
sird 7~8 
gulpha 9 
sandhi 10 
pada II 
vyanjana 12 
prabhd 13 
gatra 14-18 
ahgapratyahga 

19 

sarira 20 
gatra 21 
pdni 22 

panilekhd 23-26 
ostha 27 
vacana 28 
jilivd 29 
svara 30-31 
ghosa 32 
gamin 33-3^ 
utsada 37 
prasada 38 
samdcdra 39 
loma 40 


MV 

nakha 1—3 
ahguli 4—6 
sird 7-8 
gulpha 9 
pada 10 
gamin 11-17 
gatra 18-23 
vyanjana 24 
gatra 35 
krama 26 
gatra 27-30 
ah gapra tyahga 

dloka 32 
kuksi 33-36 
ndbhi 37—38 
j dcdra 39-40 
gatra 41 
pdni 42 

pdnilekhd 43—46 
vadana 46-47 
jihvd 48-50 
ghosa 51-52! 
damstrd 53-57 
nasd 58-59 


DaSa 
nakha i 
gatra 2 
jdn u 3 
gatra 4-8 
ahguli 11 
sird 12 
gidpha 13 
gatra 14-15 
dyatana 16 
jhdna 17 
Irydpatha 18 
sn, buddhi 19 
darsana 20 
vadana 21-22 
ostha 23 
vadana 24 
svara 25 
ndbhi 26—28 
panipada 29-30 
pdnilatd 31 
pdnikkhd 32-33 
gatra 34 
varna 35 
ayatanadvdra 36 
miikha 37 '“3^ 
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■■ Lai ■ 

ga'^da 65—67 
anupahatakriista 
68 

indriya 69-70 
laldta 7 1 
uttamdhga 72 
kesa 73"“8o 


Mhv I 
gatra 41-44 
udara 45-4^ 
ndbhi 47-^50 
janumandala 51 
datha 52—56 
nasa 57-58 
nay ana 59-60 
bhramu 61—62, 
karna 63—65 
anupahafa 66 
anupaklista 67 
indriya 68 
laldta 69 
70—79 
80 

muktikasre^ha- 

samnikdsa 


MV Da^a; 

netra 60—63 gand ha 29~~\o 

bhru 64-67 41-44 

kart^a 68-70 uttamdhga 45 

71— 72 Sinara 46 

uttamdhga 73 damstra 47 

74~79 48 

pdnipada 80 jikvd 49—50 

roma;,5i-52''' 

53 

vivaf'a 54 
panipdda 55 
ndbhindla 56 
57-59 

sandhi 60-61 
pdnipada 62 
prabhd 63 
gamin 64 
darsana 65-66 
anusdsaka 67 
68 
69 

gatra 70 
7 1 

7 2 -7 5 
urak '.76' : 
pdnipddagy 
laksana 78 


It will be seen that there are definite traces of a system, be- 
ginning with the feet and gradually proceeding upwards. This can 
be best observed in Lai, while Mhv and MV have some modifications 
which look like attempts at an improvement. Thus MV describes the 
ways of walking after the feet, No. 10, while Lai gives them before 
the belly, No. 45—48, 

The list in Da^a i$ most lacking in plan. Thus gatra occurs 
in Nos. 2, 4 — 8, 14—15, 34, 69 [kdya)^ and 70. This list, moreover, 
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contains more features which cannot properly be characterized as 
bodily marks than the other ones, and the two last items do not, as 
already stated, seem to belong to the proper list at all It can hardly 
be derived from the Lai list, at least not in the more systematical 
sequence presented by our sources. 

It would be a waste of time to reconstruct an old source from 
which the various lists have been derived, and it is far from being 
certain that such a source, giving eighty marks, has even existed. 


i 




In the early days of Indian philology these marks were thought 
to be based on reliable tradition, and were utilized for the purpose 
of deciding how the Buddha looked in actual life, and it was seriously 
maintained that he belonged to the Negro race. Nobody would now 
take such a view. But it is not much easier to accept Burnoufs 
opinion, 1 . c. p. 619, that the Buddhists Vhen assigning these 112 
attributes of beauty to their hero, only proclaimed him to be an ac- 
complished being, physically as well as morally . . . there existed 
an Indian type of physical beauty, borrowed from that of the upper 
strata of the population, which time and a kind of convention had 
made sacredh We cerainly have to do with a type, but it was that 
of a Mahapurusa, a Superman, and most assuredly not one of beauty. 
A person with a cowl on his head, forty teeth, a tongue with which 
he can lick nose, ears, and forehead, webbed fingers and toes, arms 
reaching down to the knees, a flat foot, &c., can hardly have laid 
claim to physical beauty. 

In his important Essai sur la legende du Buddha, Senart has 
thrown light on the origin of the Indian conception of a Superman. 
He sums up his results in the introduction, p. xv: The description 
of the Mahapurusa is not a realistic portrait of a definite religious 
leader, but . . . the inheritance of ancient cosmogonic conceptions, 
which alone can account for its persistent strangenessk And after 
a careful and ingenious analysis of the characteristics and marks, 
he says, pp. 122 f. : *the Buddhist Mahapurusa, a Buddha or a 
Cakravartin, is essentially the Purusa NSrSyana of mythology and 
mysticism'. 

He draws attention to certain attributes of the Buddha in the 
Lalitavistara, such as N^rayanasthatnavan^ tva duTdarsahy 
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NufUy(i'^&tfficibhQV(xh^ and to this wc can now add the second and 
the 76th secondary marks of the Da^a list Narayanavat samhatagatraky 
snvcitsavibhusitoraskah, and the final remark in the enumeration of 
the thirty-two characteristic in the Uttaratantra about ‘the sublime and 
incomparable body of the Sage, which is firm and possessed of the 
power of Narayanah It has the appearance as if the Buddhists them- 
selves were aware of a certain connexion with Visnu-Narayana. 

Senart has, further, utilized two important Brahmanical sources, 
the Mahabharata and the Brhatsamhita. 

In the twelfth book of the Mahabharata we find several epithets 
applied to Nara and Narayana, which are of special interest: 

340.28 f. Narayana is characterized as follows: 

paramatmeti yam prahuh samkhyayogavido j ana ft 
mahapurusasamjnam sa labhate svena karmafja, 

343.34 ft', contain the report of what Narada saw in Svetadvipa 

tafah sa dadfse devau puranav rsisattamau 
tapas carantau sumakad atmanisihau mahavratau. 

tejasabhyadhikau suryat sarvalokavirocandt 
^rivatsalaksanau pujyau jatanrandaladharinau 

jalapadabhujau tau /w padayoS cakralaksanau 
vyudhoraskau dirghabhujau tatha muskacatuskinau 

sas/idantav < 7 s^adainstrau meghaughasadrSasvanau 
svdsyau prthulalatau ca subhru suhanunasikyau 

atapatrena sadrSe Sirasi devayos tayofi 
evam laks ana samp annau mahdpurusasamjmtau. 

The non-italized terms at once remind us of the mark 78 oi 
Da6a, the characteristics Nos. 6, 2, 9, 23, the marks Lai 50 — 52 and 
69, MV 72, Lai 60, Dhs 26 M 59, DaSa 46, respectively, and this 
cannot be without significance. 

In the 69th chapter of the Brhatsamhita there is a description 
of five Mahapurusas, viz. Hainsa, 6aSa, Rucaka, Bhadra, and Malavya: 

Mslavya, v. 10: 
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Malavyo ndganasasamabhujayugalo janusampraptahasto 
mainsaih purnangasandhih samaruciratanur madhyabhage krsas ca 
pancdstaii cordhvani dsyam srutwivaram api tryangulomm ca tiryag 
diptaksam satkapolam samasitada^anam ndtimamsadharostham. 

Cf. in succession characteristic No. 9, marks Lai 8, 22 and 27/ 
54, 67, characteristic 24 (with mark Da§a 47). 

Bhadra, vv. 13 — 17: 

upacitasamavrttalambabahur bhujayugalapramitah samucchrayo 'sya 
nirdutanughanaromanaddhagando bhavati narah khalu laksapena Bhadra^ 

ivaksukrasdrah prthuptnavaksah sattvadhiko vyaghramukkak sthiras ca 
I ksanianvito dharmadkarah krtajno gajendragaml bahuSastravettS 

! prajno vapusman sulalata^ankhah kaldsv abhijno dhrtimdn sukuksih 
; sarojagarbhadyutipanipado yogi sunasab samasanihatabhrub 

navambusiktavanipatrakunkumadvipendradanSgurutulyagandhata 
giroruhas caikajakrsnakuncitas turanganagopamagucjhaguhyata 

I haIaniu§alagadasi§arikhacakradvipamakarabjarath§Akitarnhrihastab 
j vibhavam apt jano ^ sya bobhiijUi ksamati hi na svajanam svaianirabuddhili. 

Cf. in succession char. 9, marks Da§a 43, 17, 19, MV 71, 33, 
: 42, 59, Lai 60, Da^a 40—41, char. 13 and marks Lai 73 and 79, 

char. 12 with its explanation, mark MV 80. 

' 6a6a, vv. 20 — 23 (only the first half of 20 of interest here): 

tsad dantarukas tanudvijanakhah kosek^anah sighrago 
vidyadhatuvanik kriydsu nirafak sarnpiirnagaijdab sathah. 


Cf. marks Lai 65. 

Hamsa, vv. 24 — 25 (only first hall of 24 of interest here): 


Taktam pinakapolam unnatanasam vaktrani suvattyopawawi 
vrtta^n casya stTO ^kstni madhumbhe saTVC ca rakts. nakhab* 

Cf. mark Lai 65, 53, 2, respectively. 

Rucaka, vv. 27 — 29 (only v. 27 a of interest here): 

subhrukeSo raktasydmah kambugrivo vyddirghasyah, 

Cf. mark Dhs 66 suklabhrilh. 
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When I add that mention is made of lines on feet and hands 
of (v. 22) and Rucaka (v. 29), it will be admitted that there are 
so many features which recur in our lists that there must be some 
connexion. And it should be noted that these Supermen of the 
Brhatsarnhitli are not religious teachers or divine beings, but rulers 
of empires specified in stanzas which I have not reproduced. 

Also the 68th chapter of the Brhatsamhita is, as pointed out 
by Senart, of importance for our subject. It is called Purusalaksana 
and registers the features which a samudraka, an interpreter of signs 
and marks, should observe in order to foretell one’s fate: 

unmdnamdnagalisamhatisdramrna- 
snehasvaraprahrtisattvam anukam adau 
ksetrant fHfjdnt ca vidhxvat kusalo ^valokyu 
samudravid vadati yatam andgatam ca^ 

■ properly observing measure, weight, walk, compactness, chief con- 
stituent parts of the body, colour, smoothness, voice, nature, dis- 
position, (palm-jfield, and complexion, a clever interpreter of signs 
tells about the past and the future’. 

What is of interest in the present connexion are the signs 
which show that a person is destined to become a ruler, and I shall 
mention the most important ones, using the abbreviations char, and 
mark for the characteristics of the Superman and the secondary 
marks, respectively. 

Vv. 2 ff. deal with the feet 

asvedanau mrdutalau kamalodarabhau 
Slistanguli ruciratamranakhau suparsm 
usnau SirSvirahitau sunigudhagulphau 
kUrmonnatau ca caranau manujesmrasya . 

Cf. marks DaSa 5, <&c., mrdugdtra^ DaSa 9 anupurvacitdhguli^ &c., 
Lai 2 — 3 tdmra-^ snigdhanakha^ char. 3 dyatapdr^Tii^ mark Da^a 12, &c., 
gUdhasira^ Da^a 10, &c., gUdhagulpha. 

V. 4 about the legs: 

praviralatanuromavxitSi]?in^^ 

dviradakarapratimais varorubhis ca 
upacitasamajSnavaS cu bhupdh. 
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Cf. marks Lai 30 vrttagatra, 29 prthiivipuiasuparipurnajanuma'^dala, 
V. 5 about the hairs on the body: 

romaikaikam kupake pdrthivanam, 

Cf. char. 13 ekaikaroma With explanation. 

Vv. 7—8 about the genitals: 

ko^anigudhair bhupdJ^. 

Cf. char. 13 kosagatavastiguhya. 

Vv. 21 ff. about the navel : 

23 b: ^atapatrakarnikShha nabhir manujesvaram kurute, 

Cf. mark MV 38 pradaksindvartandbhi. 

24: sastrdntam stribhoginam dcdyyam bahiisutani yatkdsahkhyam 
ekadvitricaturbhir valibhir vtdyan nrpam tv avalitam. 

Cf. mark Daga 59 avaHtakiiksi, 

V. 26 about sides: 

mdmsalamrdubhih pdrsvaih pradaksinavartaromabhir bhupdit* 

Cf. char. 13 in Da^a ekaikaromapradahii^dvarta, 

V. 34 about shoulders; 

vipulav avyucchinnau suslistau sauhhyaviryavatdm. 

Cf. char. 19 citdntardmsa. 

V. 35 about arms: 

karikarasadrsau vrttdv ajanvavalarabitau samau pinau 
bdhu prthivisdndm. 

Cf. char. 9 sthitdnavanatdjdnupralambabdhu, 

V. 41 about nails: 

tamrai^ ca bhupatayalt. 

Cf. mark Da^a i, &c., dtamranakha, 

Vv. 43 ff. about lines, rekhdh, cf. the marks about pdmlekhd; 
of special interest v. 468: 

sYSiStikarUpdbhir atsvaryam, 

Cf. the last mark in MV . . . svasttkd . . lulitdpdtupddd. 
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Vv, 51 f. about lips: 

bimbopamair avakrair adharair bhupdh, 

Gf. mark Da^a 23, &c., btmbostha. 

V. 53 about tongue: 

jihva rakta dirgha slaksna susamd ca bhogindm j my a, 

Cf. char. 27 mark Da6a 49, 8 i.c., rakiajihva, 

V. 60 about cheek: 

bhogi tv animnagando. 

Cf. mark Lai 65 plnaganda, 

V. 79 about head: 

chattrakaraib ^irobhir avamsdJi, 

Cf. mark DaSa 46 chattrdkarottamdnga. 

V. 81 about hairs on head: 

ekaikabhavaih snigdhaih krsnair akuncitair abhinndgraih 

mrdubhir na cdiibahubhih kesaih sukhabhdg narendro vd, 

Cf, marks Lai asita-y 79 sukunctia-^f DaSa 72, &c., slaks^^akeia, 

Vv. 84 ff. about body (gdtra): 

trim vipulo gambhfras 

trisv eva sadimnatas caturhrasvah 
sapiasu rakto rdjd 

pancasu dirghas ca sUksmas ca 

nabhih svarab sattvam iti pradistam 

gambhiram etat tritayani nardndm 
uro ialatain vadanam ca pumsdm 

vistirnam etat tritayam prasastam 

vakso ^tha kak^d mk\\2i-rms\kdsyam 
krkatika ceti sad unnatdni 
hra^vdyii catvdri ca lingaprstham 
grtvd ca janghe hitapradani 

netranta^Mdkd^rditdivadharostha jihva 

rakid nakha^ ca khalu sapta sukhdvahdni 
sUk^md^i pafica daiandhguliparvakesdh 

sdkam tvacS kararuhds ca na dulikhitdndm 
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hanu-Iocana-bahu-was^^a;^ 

s>tm2iyoT Bxii^Tzm atra pancakam 
iti dirgham idam Hi pahcahmn 

na bhavaty eva nf^am abhubhrtam. 


CL soccessively marks Lai 34, <&c., gambhiranabhi, Da^a 25 gam- 
hhxrasvara^ Wsl prfhtdaMay DaSa 24 parivrddhavadana , Lai i, <&c., 
tuhgcifKikhaf Da^a 48; &c., timgandsa, char. 19 citdntardmsa^ marks 
Da^a 55 lohitahastapddatala^ Da^a i, &c., dtdmranakha, char. 9 suks- 
macchavii ch 2 iV. ^2, simhahamij mark hz\ dyatanayanai ch.z.T. g 

pralambabdhuj 19 citdntardmsa. 

V. 95 about voice [svara): 

kMivrsarathaughabherJmrdangasimh^hdmiksvand bhupdhL 


Cf. mark MV 51, &c., gajagarjitajmmtaghosa, 
V. 102 about colour (vari^a): 


dyutiman varnah snigdhah ksitipdndm. 


CL mark DaSa 35 bhasvaravarna, 

V. 1 15 about gait [gati): 

sarti'^/i^-hamsa-samadadvipa-gopatlnaiu 

tulyd bhavanti gatibhih sikhinam ca bhupdh. 


CL marks Lai 43 hamsavikrdnta-j 40 ndgavilambita-^ 42 rsabhavi- 
kraniagati and similarly in other lists. 

It will be seen that many of the signs from which the knower 
of marks, the samudravidy infers that a person is destined to become 
a king, have undoubted parallels in the list of characteristics of a Super- 
man, and especially in that of the secondary marks. We must neces- 
sarily draw the inference that the compilers of these lists, and more 
especially of the second one, to a considerable extent drew inspiration 
from the ancient, certainly pre-Buddhist, lore of the samudrikas, and 
many of the redundant marks, especially in Da§a, have probably come 
in from this source. 

The origin of the sdmudrika, the art of prognosticating from 
certain signs and marks about the destiny of a person, is not known 
to us. Mythological, astrological, and cosmological speculations may 
have played in. But that was not the only ingredient Everywhere 
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in folklore we find similar notions. The cowl on a child’s head is, 
e. g., a good omen, just as the um^ in India. We certainly have 
to do with very ancient beliefs, which only partly are derived from 
astrology. And in Buddhist lore they have been combined with the 
ancient Indian notion of a MahSpurusa, a Superman, with features 
taken from the traditional Buddha legend, and with peculiarities of the 
images of the Buddha which began to be executed at an early date. 

All Buddhist schools know the conception of a Superman, 
distinguished by thirty-two laksanas, while the eighty auuvyanjams, 
the secondary marks, are a later increment, which does not seem to 
be known in ancient Hinayana. But the type of the Superman was 
not created by the Buddhists, though the number of the. characteristics 
may, or may not, have been fixed by them. 

That conceptions connected with Visnu-Narayana have played 
a prominent role in the development of the type of the Superman 
cannot be doubted, but I hope to have shown that they aie not the 
only source. 

The Superman is, as we can infer especially from the Bfhat- 
samhita, an exalted being, whose destiny it would naturally be to 
become an emperor, a universal ruler, but who may also be raised 
to divine rank, above emperors and ordinary gods. 

This double conception of the Superman the Buddhists took over 
from older sources, and they were fully aware of this fact. We are 
told in old books, e. g. DN II. i6, that brahmins, versed in signs 
{nernim brShmaifa), were called in to foretell the destiny of the new- 
born child, and then declared that his ‘signs’ showed that he was to 
become either a cakravartvn or a Buddha. In the ancient Selasutta, 
SuttanipSta No. 33, the brahmin Sela states that the thirty-two charac- 
teristics of the Superman were handed down in the mantras of the 
brahmins; dgatUni kho pana asmdkayn mcintesu dvattiMso, inahdpuru- 
$alakkhai}dni. We are even told to which branch of brahminical lore 
the interpretation of these signs belonged, for MN II. 147.12, 165.29 
they are called lokdyatamahdpurisalakkha^ay and Lokayata was a pre- 
Buddhist system.’ When Sela declares that one of the possibilities 

> Cf. about Loksyata Rhys Davids, Sacred Books of the Buddhists II. 166 ff., 
Hiliebrandt, AufsStae Ernst Kuhn gewidmet, pp. 14 ff., and Jacobi, Die Ent- 
wickelung der Gottesidee, pp. 40 S'. 
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of a child showing these characteristics was to become d. sammasam- 
buddlia, that is a Buddhist trait, but does not militate against the 
admitted assumption that the whole theory was borrowed from the 
brahmins. 

To the Buddhists Buddha, the Superman, was what Narayana 
was to the Vaisnavas. Both were not gods, in the Indian sense, 
because the gods were not eternal, but they can well be described 
as God, if we bear in mind the oldest Indian definition of God, 
Rv 1 . 164.46*. 

indram mitrdm vdrimam agnim dhur 
dtho divydh sd suparnd gariUrndn 
ekant sdd viprd bahudhd vadanti 
agnim yamdm mdtariivanam dhuh. 

This ikam sdt, the rfA, the essence of divinity, is not funda- 
mentally so different from the ajdtani abhutam akatani asamkhatam 
which is necessary for salvation [nissaranam] that we feel any in- 
surmountable difficulty in the collocation. Buddhism is, after all, Indian. 


[ 58 .] In the enumeration of elements in the other ParamitSs, 
there are some items which are missing in the DaSa list and prob- 
ably later intrusions. For the sake of convenience I shall add some 
remarks on them. 

After the ten all-bases (No. 42), AstadaSa and 6ata add: catvdn 
sanigrahavastUni j catvdri vyavasthdndm^ dasa bhumayabi dasa carydhf 
dasa ksdntayahf vimsatir adhyasayah, and, with PahcavimSati, samatha- 
vipasyane and tisro vidyah, 

(/) the four methods of attracting, catvdn samgrahavaslunt) cf. 
Burnouf, Lotus 1 . 405 f., Senart, Mahavastu 1 . 153. 

Cf. AN II. 32.15 ff.: liberality {ddnam\ affability (peyyavajjam), 
helpfulness {atthacariyd), impartiality (samdnaUatd)^ Mhv L 3.11 f. the 
same, only ^community in luck and misery* {samdnasukhadukkhaid) as 
No. 4, Lai 38.16 f. the same, with ^community in aims (samdndrthaid as 
No. 4, MV 35 as Lai; 

(2) the four states, catvdri vyavasthdndnt* I am much in doubt 
about the meaning of this term. Meant are perhaps the catudhdtuva- 
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ments earth, water, fire, wind, in order to suppress the notion of its 
reality, cf. Visuddhimagga I. 347 - 2 ‘> ff., with reference to MN I. 185.10 ff., 
DN II. 294.15. According to the commentary to Dharamapada I. 79.17 ff. 
Mahamaudgalyayana owed his position among the Buddha’s disciples 

to this. 

(j) the ten stages, dasa bhumayah. Cf. Rahder’s DaSabhumi- 

kasQtra, Senart, Mahavastu I. 436- 

These are the ten stages in the development of the Bodhisattva, 
enumerated e. g. MV 31 : the stage of joy (pramndita), the immaculate 
stage ivimala), the illuminating stage [prabhakan], the radiant stage 
(arcismali), the unconquerable stage {sudurjaya), the proximate stage 
(abhimukhi), the far-reaching state iduramgama), the motionless stage 
iactzla), the perfect state (sadhumati), and the stage called clouds ol 
the truth (dhartnantegha). Mhv I. 76.13, in verses, a different enu- 
meration: durarohd, baddhamana, puspasmatiditd, rucird, cttta, vtstara, 
rupavat'%, durjaya, janmanidesa, yauvardjya, abhiseka. 

{4) the ten kinds of behaviour, dasa caryah. I owe the following 
enumeration to the kindness of Professor Rahder. 

i) samiosam-, 2) hita-, 3) advesa-, 4) aksaya-, 5) vigatamoha-, 
6) sudr^a-, 7) asanga-, 8) bhakti-, 9) dkarmaksma-, 10) tattvacarya. 
The object is throughout to benefit other beings, and not principally 
to promote the training of the Bodhisattva j 

{/) the ten states of preparatory abstraction, dasa ksmtayah. 
Professor Rahder has kindly explained this term tome. does 

not here mean ^forbearanceV but a preparatory approach to the under- 
standing of the Buddhist truth: through sounds, i. e. from what one 
hears (svara-); in proper succession, i. e. through understanding tne 
stages of contingent origination in the positive sequence 
through (the insight of) non-origination of the elements (anutpattika- 
or anutpada-]] through (viewing the world) as an illusion {maya)\ as 
a mirage {praiibhasa)\ as a dream {svapna)] as an echo (pratisriitka)\ 
as a reflection [pratibimba]^ as a fabrication [nirmdm], as emptiness 
{sUnyafdksdnti). 

(6) the twenty (altruistic) tendencies, vinisatir adhyasaydh. 

These are the intentions and tendencies of the Bodhisattva. 
Mhv 1 . 85.3 ff. enumerates twenty on the second stage, viz. kalydm-j 
snigdha^f madhura-, vipula-, vicitra-, gambhvra-, aparyddinna’’^ 
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anupahaia-, asadharana-y unnata-, akrpmia’, anivarta^y akrtrima-, 
smUha-, dnjha^i svabhava-, trpta-, pudgala-, anantadkya^aya, cf. Senart’s 
translation, Introduction p, xxviii; in the Da^abhumikasutra we find 
enumerations of ten, &c. Buddhaghosa, Visuddhimagga I. 116.22 if. 
speaks oi ^ix^ cha a jjhasaya hodhisafianam bodhiparipakaya samvat- 
tanti, they are alobha-^ adosa-^ amoha-^ mkkhamma-y paviveka^) ntssa- 
ramjjhasaya. It is of interest for the relationship of the Prajnapara- 
jnitas that (j)"”(d) are not enumerated in PancavirpSati ; 

(7) quiescence and ziizly sis ^ samafhavipasy an e. 

These are, as stated by Obermiller, A. O. xi, p. 16/ chiet 
factors for the realization of the Path. All the merits and achieve- 
ments of the Hmayanist and Mahayanist Saints on their paths, the 
mundane as well as the super-mundane, are regarded as the result 
of these two cooperating factors.' ^ 

((^) the three kinds of knowledge, tisro vidyBJu 

These are the three last intuitions {abhijmh), above No. 52, in 
the sequence of the Pali sources; cf. DN III. 220.15 ff., Abhidharma- 
toa VIL 108. 

After the four intrepidities, above No. 45, Astada^a, F^ancavim^ati 
and Sata add acyutah pahca ahhijmh, cf. above sub No. 52. 

After the six transcendencies, above No. 53, Astada^a adds sat 
samrahjamya dharmdli^ and then all three itxts sapta dhanMfti and 
astaii mahapurusavitarkah^ whereafter Astada^a and 6ata have nana 
saitvavasah ; 

(9) the six gratifying elements, sat samrahjamya dhannahy Tibetan 
yahJag.par bsdud.par hgyiir.hahi chos drug. Sanirahjanlyo^ Is used in 
Sanskrit sources, e. g. Divyavadana 70.10, 404.15, Avadana^ataka I. 229.2, 
11 . 140.4, where Pali has saramya. Senart, Mhv I. 599? shown 
that this form, for which Mhv has sarS^yaniyay belongs to the base 
samranj-^ so that it must be derived through '"sS.rayantya < samrQ- 
gamya. The cha saratfiya dhamma^ which lead to unity and accoid, 
are meltam kayakammarn^ mettam vacikammam^ mettam t^tanokammam, 
sharing with others in gain [Idbha), morality {stla), and fai^h {diUht )f 
cf. MN 1 . 322.5 ff, 

(10) the seven riches, sapta dhanani. 

Cf. e. g. AN IV. 4.27 ff',: the riches of faith (saddhd-)t niorality 
(sF/< 2-), shame [hiri-)^ bashfulness {pttappa\ learning liberalit\ 
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(caga-}^ and wisdom {pannadhanam); Professor Ralider has been good 
enough to give me a similar list from Japanese sources, where the 
first ,dkana is, however, mrya-y or, pravartanadhana; 

(/ /) the eight reasonings of the Superman, astm mahUpuru- 
^avitarka^. 

I owe the list which follows to Professor Rahder: i) iokanitya-f 
bahuMmaduhkka-p/^ cittatrpta-j 4) kausidyadhvasta-^ ^ mohasam- 
sara-j 6 ) daridraduJtkhabahvari-, ']) pancaMmadtmva-y S) samsdra- 
jvalamanaduI^khapramUnavitarka. The Bodhisattva should reflect on 
these eight aspects of phenomenal existence {samsara). Quite different 
is e. g. AN IV. 229.17 ff.: appicchassayam dhammo . . saniutthass&yam 
dhammo . . pavivitassayam dhammo . . araddhavirty assay am 
dhammo , . ., upatthitasatiss^yam dhammo . . samdhilassayam 
dhammo . . pahhavato ayam dhammo.,., nippapahcdrdmassayam 
dhammo nippapancaratinoy 

{12) the nine abodes of beings, nava sattvdvdsdk. 

Cf. AN IV. 401.4 ff.: sattd ndnattakdyd nanattasannino, ndnattakdyd 
ekaiiasanninoy ekattakdyd ndnattasannino , ekattakUya ekattasaftnino, 
asamino appatisamvedino, sabbaso rupasanndnam samattkkamd pad- 
ghasamiMam atthahgamd nUnattasahhanam amanasikdrd ananto dkdso 
ti dkdsdnancdyatanupagd, . . . vinndndnahcdyatanupagd, . . . akincanhd- 
yatanUpagd, . . . nevasanhdnasanndyatanupagd) for the four last ones 
see above No. 19 (./)— {7). 

This is the end of the enumeration of elements, including such 
as are not given in the Da^a list. And the Bodhisattva must bew^are 
of entering into these elements, he must be ‘non-entering’ (anabhini- 
vtsia), i. e. entirely detached. Then Saradvatiputra maintains that, in 
such circumstances he will not be able to distinguish between the 
different elements and see which of them are good, which evil, &c., 
and how can he then attain omniscience. 

The Buddha answers that he does distinguish, but only empirically 
{sapnvrtitah), and not as an absolute reality [paramdrthafah). 

This leads to an explanation of the various kinds of elements: 
some are good [kusala), others vicious [akusala)] some defined (vydkrta), 
others undefined [avydkrta)\ some mundane (latikika), others super- 
mundane [alaukika); some influenced by defiling agencies (sUsrava), 
others undefiled [anUsrma); some are conditioned, active [samskrta), 
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others unconditioned [asamskrta)] some general, common [sadharana)^ 
others iasadharana). 

59 . Good mundane elements, kusala latikika dharmah. 

These are: honouring of father, mother, Sramanas, brahmanas 
and the senior relatives (pitrjnataj mUtrjnata, sramaf^yatUy brahma- 
npta, kulajyesthapacayita), the meritorious activities consisting in 
liberality, morality, and concentrated contemplation (dana-j slla-, bhd- 
vanamayam pnnyakriyavastu\ the merit of skilfulness combined with 
service [vaiymrtyasahahagatam upayakausalyanij cf. Senart, Maha- 
vastu L 594)j the ten paths of good condnct idasa kusalakarmapathd^bi 
i. e. abstaining from the ten evil actions, cf. AN V. 266.22 ff.), the 
mundane notions of its being blown up, &c, (laukikt vidhmdtaka- 
samjnd, &c., as above No. 21), the four (catvdri dhyandnir 

above No. 16), the four immeasurable feelings (caivary apramm^dfti^ 
above No. 17), the four absorptions in the immaterial sphere {catasfCi 
mpyasamdpattayah, above No. 18), the recollection of the Buddha, 
&c., buddhamismrtihj &c., above No. 22). 

A different list DN HI. 102,11 ff.: cattdro satipaUhdnd, cattdro 
sammappadhandy cattdro iddhipaddj paficindriydniy panca baldniy satta 
hojjhahgdy ariyo atthangiko moggOy but here the elements are not 
characterized as laukika; cf. below No. 62. 

60 , Vicious elements, akusafd dharmah. 

These are: killing living beings (prandtipdtaK)^ taking what is 
not given [adattdddnani)^ erotical misdemeanour (kdmamifhydcdrab)^ 
lying (mr 0 vddah)j slandering [paisunyam)^ harsh language {pdrusyaf^)i 
frivolous talk (samhhinnapraldpali)^ covetousness [abhidhyd)^ malevolence 
{vydpadah)y false doctrine (mit/iyadrstik), anger {krodhah)^ breaking 
friendship (upandhak)^ deceit (mraksah), approving objectionable things 
(praddsab), causing harm {vihmjsd)^ jealousy [irsyd)^ envy [mdtsaryai^)^ 
pride [mdnah). Cf. MV p2, 104.40-45. 

61 . Undefined elements, avydkrtd dharmah. 

These are undefined works, words, and thoughts (avydkftdm 
vdk‘y manahkarmdni), the undefined four universal elements (avydkfta^^^ 
catvdri mahdbhutdni)^ the undefined five faculties [avydkrtdni panC^^ 

, driydmy above No. 9), the five groups [panca ^kdndhdiix above No. 
the twelve bases [dvadasayatanani , above No. 2}, the eighteen cornp^ 
nents [astadasa dhatavahy above No. 3), the maturing influence {yipdka} 



62 . Supermundane elements, lokottuTU dhuvniuh. 

These are: the four kinds of mindfulness [catvari smrtyupastha- 
above No. 6), the four kinds of correctly attending the mind 
(catvari samyakfirahavani, above No. 7), the four bases of magic power 
(catvara rddhipada)}, above No. 8), the five faculties {pancendriyani, 
above No. 9), the five forces (patica balani, above No. 10), the seven 
members of enlightenment [sapta bodhyangani, above No. ii), the 
eight-fold Aryan path (arynstangamargah, above No. 12), the three 
faces of deliverance (Mni vimoksamukhUnt, above Nos. 13 15), 

the three faculties [ajmtarn ajMsyamindriyam, &c., as above 
35—37), the three concentrations [savitarkak savicaraJt sama- 
dkif}, Sic., SiS above Nos. 38—40), the eighteen emptinesses (adhy- 
atmasUnyata yavad abhavasvabMvasunyata , above No. 43), the ten 
forces of the (tathSgatasy a dasa balani, above No. 44), 

the four forms of confidence (catvari z’a/s'armfySw!, above No. 45), the 
four penetrations (catasrali pratisamvidah, above No. 46), the great 
friendliness (mahamaitri, above No. 47)) great commiseration 

(mahakaruna, above No. 48), the eighteen exclusive properties of the 
Buddha (a$tadasavenika buddhadharmOl}, above No. 49). 

[ 63 .] Elements influenced by defiling agencies, sasravO. dharmal}. 
These are the following, when belonging to the triple plane 
(traidhatukaparyapanna, i. e. in kdma-, rupa~, and arupadhatu ) : the 
five groups (panca skandhal}, above No. i), the twelve bases (dvada- 
sayatanani, above No. 2), the eighteen components (a?tadasa dhatavah, 
above No. 3), the four meditations (catvari dhyanam, above No. 16), 
the four immeasurable feelings (catv&ry aprammiani, above Nr. 17), 
the four absorptions in the immaterial sphere (catasra drupyasania- 
pattayah, above No. 18). 

[ 64 .] Undefiled elements, andsrava dharmUh. 

These are the elements from the four kinds of mindfulness 
(catvari smrtyupastlmani, above No. 6) down to the eighteen exclusive 
properties of the Buddha (yUvad a^lctdasavenikd. buddhadharniali, 
above No. 49). 

[ 65 .] Conditioned elements, samskrta dharmalt. 

These are: the sensuous plane (kamadhatulj), the material plane 
(rupadhatuli), the immaterial plane (arupadhatu^), further the five groups 
(pafica skandhali, above No. i), the four meditations (catvari dhyandni. 
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above No. i6), the four immeasurable feelings [catvary apramm^anh 
No. 17); the four absorptions in the immaterial sphere {catasra arupya- 
samapattayahy above No. 18), &c., and the four kinds of mindfulness 
[catvari smrtytipasfMnani , above No. 6), and so forth down to the 
eighteen exclusive properties of the Buddha [peyalam yavad astadasa- 
venika biddhadharmah, above No. 49). 

The enumeration is here slightly irregular. After the five groups 
follow the four meditations, the four immeasurable feelings and the 
four absorptions in the immaterial sphere, as examples of other ele- 
ments which can, in certain circumstances, be included, and then it 
is stated which elements are here concerned, viz. all from No. 6 down 
to No. 49. The other Paramitas have made this clearer. It is suffi- 
cient to quote the corresponding passage from Pancavirn^atf p. 168.11 ff.: 
MmadhatUy rupadhaiur, arUpadhatiiTj ye ^py anye kecit traidhahika- 
parydpanna dharmah: saptatrimsadbodhipaksikadayo dharmaly 

[66.] Unconditioned elements, asamskrta dharmdlt. 

These are the elements where there is no origination {utpddali)^ 
no maintenance [sthitih]^ no extinction (nirodhali)y no change [anya- 
thMvam), wdiere there is destruction of lust, hatred, infatuation 
dvesa-j mohaksayah), where there is element-persistance {dharmcidhttitd)^ 
element-essence [dharmata), element-basis [dharmadhdhih)^ element- 
faultlesness (dharmdnavadyatd)^ suchness, i. e. true essence {tathutd)) 
unerring suchness {abhrdntatathatd)^ not-differing suchness {ananyaia- 
thata)y absoluteness (bhUtakotUii). 

[ 67 ,] General elements, sadharana dharmdk. 

These are: the four meditations [catvari dhyanani, above No. 16), 
the four immeasurable feelings (catvary apramdndniy above No. 
the four absorptions in the immaterial sphere [catasra 
pattayahy above No. 18), the five intuitions [pancdbhijnafij above 
No. 54, note the number ‘five'). 

[68.] Elements not shared by ordinary beings, prthagjf^^^di 
sahasadharana dharmah. 

These are the thirty-seven elements accessory to 
[mptatrimsad bodhipaksikd dharmahy i. e. Nos. 6 — above), the ten 
forces [dasa baldniy above No. 44), the four forms of confidence 
vaisaradydniy above No. 45), the four penetrations [catasra^ praU^^^l'^'^^ ^ 
above No. 46), the three faces of deliverance (prxid 
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above Nos. 13 — 15)> down to the eighteen exclusive properties of the 

Buddha [yUvad astMasaveitik5> buddhadharmahy above No. 49). 

[69.] How can he be said not to enter into them 
an abhini vista fi? 

Just as some person sees an array created through magic, with 
four parts, viz. elephant-corps, cavalry, chariots, infantry, but does 
not enter into the notion that it is an army, in the same wav the 
Bodhisattvas, the great beings, though seeing all the elements sepa- 
rately, do not enter into them {tadyatha kascit puruso mayanirmitam 
caturanginim sendm drstva yaduia hastikayam^ asvakayam, rathakayani 
patiikayam^ tatra senasfiti nabhinivisati^ evam eva bodkisattva maha> 
saiivah sarvadharman prthak pasyamana api nabhmivisanfi); 

just as some person, tormented by heat, sees a manifold mirage, 
moving like weaves, but does not enter into the notion that it is water, 
in the same way, Sic. (tadyatha kascit puruso gharm&rio nmtUvtdhUm 
mancikam urmivac calan^^ drstva^ idam jalam iti nd^bhinivisatip^evam 
eva, &c.):; 

just as some person in his dream sees various forms, but does 
not, when he has waked up, enter into the notion that they have 
material form, in the same way, &c. (tadyatha kascit purusah svapne 
nanavidhani rUpmp drstva, vibuddhah san tesam rupam asitti nabhinu 
visati, evam eva^ &c.); 

just as a man sees the moon (reflected) in water, but does not 
enter into the notion that the moon is there, in the same way, &c. 
(tadyatha kascit purusa udake candram drstva, tatra candro 'siUi na- 
bhinivisati, evam eva, &c.); 

just as some person sees jugglery, but does not enter into the 
idea that there is reality in it, in the same way, &c. (tadyatha kascit 
purusa indrajalam drstvU, tatra vasiutvc nabhinivisati, evam eva, &c.); 

just as a man may, through magic, wander in space, but does 
not enter into the notion that space is there, in the same way, &c. 
(tadyatha kascit puruso may ay akase carann api, iatrakaso ^siiti nabkini- 
visati^ evam eva, &c,); 

just as some person hears the echo, but does not enter into 
the notion that it is the real sound, in the same way, &c. [tadyatha 
kascit purusah pratisrutkd-m sruivCt, sabdo 'stJti nabhinivisati, evam 
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just as some person sees a fairy-town, but does not enter into 
the notion that there is a town, in the same way, &c. (tadyathU kascit 
puruso gandharvanagaram drstva, tatra nagaram asitti nabhinivisati^ 
evam eva, &c.); 

just as a man sees the reflection of his face in a mirror, but 
does not enter into the notion that this is his face, in the same way, 
[fadyatha kascit purusa adarse mukhapratibimbam dfstva etan 
mukhani asiiii nabhinivisati, evam eva^ Sac.), 

Here ends the second chapter, the Sarvadharmaparivarta. The 
third also opens with some questions, but has not the same special 
value as the two first ones, the style being here essentially the same 
as in the other Paramitas. 

I have therefore felt justified in limiting my analysis to the two 
first ones, and I have thought it advisable to make them available 
in print In doing so I had the choice between two possibilities. 
I could, and that would certainly be the easier alternative, reproduce 
the Tibetan text itself. But I think that many of my fellow-students 
will agree with me that Sanskrit is much easier than Tibetan, and 
that it would therefore be preferable to restore the Sanskrit text. 
1 have tried to do so, and in most cases I think that my restoration 
is unobjectionable. When I have not felt certain, I have given the 
Tibetan terms in the preceding pages. In some few cases I have 
neglected the well-known sandkbruleSy in order to make the text clearer. 




i Evain mays ^mtam: ekasmin samaye bhagavan Rajagrhe viharati 
; snia Grdhrakutaparvate mahata bhiksusamghena sardham anekair bhik- 
i ^usahasraib^ sarvair arhadbhib ksinasravair niskle^air va^ibhutaib suvi- 

i muktacittaib suvimuktaprajnair ajaneyair mahanagaih krtakrtyaib krta- 

karanlyair apahrtabharair anupraptasvakarthaib pariksmabhavasaiTiyoja- 
naib samyagajnasuvimuktacittaih sarvacetova^iparamaparamitapraptair, 
ekarp pudgalaip. sthapayitva yadutayusmantam Anandarii ^aiksaiii 
srotaapannam; pancamatrai^ ca bhiksuni^atair, upasakair uplsikabhi^ 

^ ca sardham, sarvair drstasaty air; anekasahasraiS ca bodhisattvair 

I mahasattvaib sardham, sarvair dharanipratiiabdhaib samadhipratilabdhaib 

SQnyatSviharibhir animittagocarair avikalpitapranidhanaib samataks5nti- 
pratiiabdhair asaingapratibhanapratilabdhaib sarvair ca pahcabhijhair 
adeyavacanair akuhakair apagatajhanarthaiabhasatkaracittair niramisa- 
dbarmade^akair gambhiradharmaksantiparagatair vai^aradyapraptair 
marakarmasamatikrantaib sarvakaranavaranavimuktair dharmanirde^a- 
sarncitair asarnkhyeyakalpasamarabdhapranidhanaib smitamukhaib pur- 
vSbhilapibhir vyapagatabhrukutimukhair anantaparisadabhibhavanavai- 
^§radyasamanvagatair anekakalpakotinirdeSanibsaranakuSalair mayamarl- 
cisvapnodakacandrapratibhasakaSagandharvanagarapratibimbanirmano- 
pamadharmadhimuktair apramanavai^aradyasamanvagataib sarvasattva- 
cittagatyadhimuktiparyaptiku^alaib sarvasattvapratihatacittair mahaksanti- 
samanvagatair yathatmyavataranaku^alair anantabuddhaksetravyuhapari- 
grhltair asamkhyeyalokadhatugatabuddhanusmrtisamadhisatatasamitabhi- 
j mukhibhutair aparimitabuddhadhyesajiaku^alair nanadrstisamutthitakleSa- 
' pra^amanaku^alaih samadhivikridana§atasahasranirh§.rakii§alais, tadyatha 
1 Bhadrapalena ca bodhisattvena mahasattvena, Ratnakarena ca, Sartha- 
i vahena ca, Naradattena ca, Varunadattena ca, Indradattena ca, Udara- 
matina ca, Vi^esamatina ca, Vardhamanamatina ca, Amoghadar^ina ca, 
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Susaiiiprasthitena ca, Suvikrantavikramina ca, Nityodyuktena ca, 
Aniksiptadhurena ca, Adityagarbhena ca, CandragarDliena ca, Anupa- 
mamatina ca, Avalokite^varena ca, Manju^riya ca, Ratnamiidrahastcna 
ca, Nityotksiptahastena ca bodhisattvena, Maitreyena ca bodhisattvena 
mahasattvena, evampramukhair anekabodhisattvasahasraib, sarvaib kiima- 
rabhutaib sardham. 

Tasyam velayatn bhagavan Sakram ca Brahrnanam ca sarvaiii^ 
ca lokapalan tejasabhibhuya tasam catasmain parsadam purato viroca- 
mana rddhya nanavidham vikurvanapratiharyam samdarSayati sma. 
Romakupebhyo ’nekani ra^mikotiniyuta^atasahasrarii ni^cerub. 

Tena khala samayenayusman Saradvatiputras tasyam parsadi 
samnipatito dbhut samnisannab. Sa tathagatasyedrsam. rddhivikiirvana- 
pratihm-yaiTi drstva tusta udagra attamanab pramuditab prltisaumana* 
syaiata utthayasanad ekamsam uttarasangam krtva daksinam janiiman- 
dalam prthivyam pratisthapya yena bhagavams tenaiTjalim pranamya 
bhagavaiitam etad avocat: sacen me bhagavan pra.§navyakaranliyava- 
kaiS;am kuryad aham bhagavantam kamcit prade^am praksyami, 

Evam iikte bhagavan ayusmantam 6aradvatiputranr etad avocat: 
tathagatam prastum, 6aradvatlputra, sada krtavaka^atvad yat kimcit 
tvam tathagatain prastum icchasi, tat prccha, pra^naprativacanena cahaip 
tava cittam aradhayisye. 

Evam ukta ayusman Saradvatiputro bhagavantam etad avocat: 
prajhaparamita, bhadanta bhagavan, prajhapararnitety ucyate; katarna 
bhadanta bhagavan sa bodhisattvanam prajhaparamita? kasya dharmasya 
paramitayam bodhisattvab prajhaparamitayani param gatab ksipram 
anuttararn samyaksainbodhim abhisambudhyante? 

Evarn ukte bhagavan ayusmate Saradvatiputraya sadhukaram 
adat: sadhu, sadhu, Saradvatiputra, yat tvam tathagatasyadhisthanad 
evam praSnam prcchasi, sadhu; sundaras te saipkalpah, tena hi 
tvam v^rnu, sadhu ca susthu ca manasi kuru, bhasisye ’ham prajha- 
pararnitam. 

Evam astu bhadanta bhagavann ity ayusman Saradvatiputro 
bhagavatah pratya^rosit. 

Bhagavams tasyaitad avocat: Saradvatiputra prajhaparamita prajha- 
paramitety ucyate yad idarp sarvadharmanabhinive^ah. Anabhinivispdi 
Saradvatiputra bodhisattvab prajhS paramitayam param gatah ksipram 
anuttarani samyaksambodhim abhisambudhyante. 
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Aha' katame bhadanta bhagavams te sarvadharma yesu bodhi- 

,attva mahasattva anabhinivistab? ^ 

Bhagavan 5ha: sarvadharmah Saradvatiputrocyanta yaduta panca 
kandha, dvadaSayatanany, astadaSa dhatavaS, catvary aryasatyani, 
dvSdaSa pratityasamutpadangani, catvari smrtyupasthanani, catvari 
-amyakprahaiiani, catvSra rddhipadab, pancendriyani, pafica balani, 
sapta bodhyafigany, aryastangamargab, Sunyatavimoksamukham, ani- 
mittavimoksamukham, apranihitavimoksamukham, catvari dhyanani, 
calvary apramanani, catasra arupyasamapattayo, ’stau vimoksa, daS§- 
nupOrvaviharasaniapattayo, nava samjna, daSanusrartayab, sat sanijna- 
kara dharmajnanam, anvayajnanam, paracittajnananr, sanwrtijnanarn, 
dulikliajhanam, samudayajnanaip, nirodhajnanam, margajfianam, ksayajfia- 
nam anutpadajnanam, yathabhutajnanain ca; evam eva savitarkab 
savicarab samadhir, avitarko vicaramStrab samadhir, avitarkavicarab 
samadhir, anajnatamajnasyamindriyam, ajnendriyam, ajnatavindriyam, 
astav abhibhvayatanani, daSa krtsn5yatanany, astadaSa Sunyata, daSa 
tat'hagatabalani, catvari vaiSaradyani, catasrab pratisamvido, mahamaitrl, 
mahakaruna, astadaSavenika buddhadharma§ ca; evam eva sarvajnata, 
margakarajnata, sarvakarajnata, sat paramitab, paficabhijnab, pafica 
caksurnsi, dvatriipSan mahapurusalaksanany, aSItir anuvyanjanani ca. 
Ete te sarvadharma yesv anabhinivista bodhisattva mahasattvab prajfia- 
paramitayam paraip gatab ksipram anuttaram samyaksambodhim abhi- 
sainbudhyante. 

Tata ayusman 6aradvatIputro bbagavantam etad avocat: katame 
bhadanta bhagavan pafica skandhab, peyalam yavat katamani dvadaSa 
pratityasamutpadangani, katamani catvari smrtyupasthanani, peyalam 
yavat katama aryastangamargab, katamam gunyatavimoksamukham, 
peySlain yavat sarvakarajfiata, katamab fat paramitab, peyalam yavad 
astir anuvyafijanani? 

[l.J Evam ukte bhagavan ayusmantam Saradvatiputram etad 
avocat: pafica skandha iti, Saradvatiputra, ucyante yaduta rupaip, 
vedanS, samjfia, samskara, vijnanam. 

[2.] Tatra katamani dvadaSayatanani? Sad adhyatmikani, sad 
bahy5ni. Etany' ucyante dvadaSayatanani. 

Tatra katamani sad adhyatmikany ayatanani? Yaduta caksura- 
yatanain, Srotrayatanam, ghranayatanain, jihvayatanain, kayayatanaip, 
manalyatanam. Etany ucyante sad adhyatmikany ayatanani. 
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Tatra katamani sad Mhyany ayatan^ni? Yaduta rupayatanani, 
^abdayatanaiii, gandhayatanam, rasayatanani, sprastavyayatanam, dhar* 
mayatanam. Etany ucyante sad bahyany ayatanani. ^ ^ 

[3.] Tatra katama asmda^a dhatavab? Yaduta caksurdham, rupa- 
dhatuS, ’caksurvijn5nadhatuh; ^rotradhatub, Sabdadhatub; SrotravijnSna- 
dhatub; ghranadhatur, gandhadhatur, ghranavijnanadhatub; jihvadhim, 
rasadh^tur; jihvavijnanadhatub; kayadhatub, sprastavyadhatub, klya- 
vijnanadhatub; manodhatur, dharmadhatur, raanovijnanadhatub. Eta 
ucyanta astadaSa dhatavab. 

[4,] Tatra katamani catvary aryasatyani? Yad uta dubkham 
aryasatyaip; samudaya aryasatyarn, nirodha aryasatyain, marga arya- 
satyam. Etany ucyante catvary aryasatyani, 

[5t] Tatra katamani dvada^a pratityasamutpadangani? Yaduta- 
vidyapratyaySb samskarab, samskarapratyayam vijnanam, vynanapratya- 
yam namarupani^ namarupapratyaySni sad ayatanani, sadayataiiapra* 
tyayab spar^ab, spar^apratyaya vedana, vedanapratyaya trsna, trsna- 
pratyayam iipidSnam, upadanapratyayo bhavo, bhavapratyayS jStir, 
jstipratyaya jaramarana^okaparidevadubkhadaurmanasyopayasab. Evam 
asya kevalasya mahato dubkhaskandhasya samudayo bhavati. 

Avidyanirodhat samskaranirodhab, samskaranirodhad vijnanani- 
rodho, vijnananirodhtn namarupanirodho, nSmarupanirodhat sadayatana- 
nirodhab, sadSyatananirodhat spar^anirodhab, sparganirodhad vedana- 
nirodho, vedananirodhat trsnanirodhas, trsnanirodhad upadananirodha, 
upadananirodhad bhavanirodho, bhavanirodhaj jatinirodho, jatinirodhSj 
jaramarana^okaparidevaduhkhadaurmanasyopayasanirodhab. Evam asya 
kevalasya dubkhaskandhasya nirodho bhavati. Esa ucyate pratltyasa- 
mutpado ’nuloma.^ ca pratiloma^ ca. 

[0«] Tatra katamani catvari smrtyupasthanani? Yaduta kaye 
kayanupaSyanasmrtyupasthanam, vedanasu vedananupaSyanasmrtyupa- 
sthanam, citte cittanupa^yanasmrtyupasthanani; dharmesu dharmanupa- 
^yanasmrtyupasthanam. Etany ucyante catvari smrtyupasthanani. 

[7,] Tatra katamani catvari samyakprahanani? Iha bodhisattvo 
mahasattvo 'nutpannSnSip pSpakanam aku^alanam dharmanam anut- 
padaya chandain janayati vySyacchate viryam arabhati cittam pragrh- 
nati samyak pradadhati; 

utpannanaip papakSnam aku^alanaiii dharmanarn prahanSya chandaiji 
janayati vyayacchate viryam arabhati cittam pragrhnati samyak pradadhati; 
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anutpannanaiii, ku^alanam dharmapam utpadSya chandani janayati 
vyayacchate viryam arabhati cittam pragrhnati samyak pradadhati; 

utpannanarii kuSalanam dharmanam sthitaye ’sampramosaya bhQyo- 
bhavanayai paripuranaya chandam janayati vyayacchate viryam ara- 
bhati cittam pragrhnati samyak pradadhati. Etany ucyante catvari 

samyakprahapani. 

[8.] Tatra katame catvara rddhipadab? Yaduta chandasamadhi- 
prahanasarnskarasamanvagata rddhipado, viryasamadhiprahSnasamskara- 
samanvagata rddhipada^, cittasamadhiprahanasamskarasamanvagata 
iddhipado, mimaipsasamadhiprahanasaipskarasamanvagata rddhipadali. 
Eta ucyante catvara rddhipadab. 

[9.] Tatra katamani pahcendriyani? Sraddhendriyam, vlryendri- 
yam, smrtindriyain, samadhindriyam, prajhendriyam. Etany ucyante 
pancendriyani. 

[lO.J Tatra katamani pafica balani? Sraddhabalarn, viryaba- 
lain, smrtibalam, samadhibalani, prajnabalam. Etany ucyante parlca 
balani. 

[11,] Tatra katamani sapta bodhyartgani? Yaduta snirtisaiiibo- 
dhyangam, dharmapravicayasambodhyartgaiii, viryasaipbodhyaiigani; 
pritisai]ibodhyangaip, prasrabdhisariibodhyaftgaiti, samadhisaipbodhyan- 
gam, upeksasaiiibodhyangam. Etany ucyante sapta bodhyafigani, 

[12,] Tatra katama aryastangamargab? Yaduta samyagdrstib, 
samyaksamkalpab, samyagvSk, samyakkarmSntab, samyagajivab, samyag- 
vyaySmab, samyaksmrtih, samyaksamadhib- Esa ucyata aryastaAga- 
margab. 

[13.] Tatra katamac chilnyatavirpoksamukham? Yaduta sarva- 
dharmasvalaksanata^unyapratyaveksanacittasthitir vimoksamukham. Etad 
ucyate ^unyatavimoksamukham. 

[14.] Tatra katamad aniraittaip vimoksamukham? Yaduta sarva- 
dharmasvalaksanatanimittapratyaveksanacittasthitir animittavimoksamu- 
kham. Etad ucyate ^nimittaiii vimoksamukham. 

[15.] Tatra katamad apranihitarp vimoLsamukham? Yaduta sarva- 
dharmanabhisaniskare Yabhisamskaracittasthitir apranihitavimok§amu- 
kham. Etad ucyate 'praiiihitaip vimoksamukham*, 

[16.] Tatra .katamSni catvari, dhyaniiiii.?^.Yacluta.: viyiltam klmair 
yiyiktaip papak^-ir aku^alaii:t<ib^J*niaib, 

prltisukhaip prathamarp dhyinam upasamp^dya yi'liartll;' ' 

Vid.-Akad, Avb. It H.-F, Ki 194*. No. ■ 
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sa vitarkavicSranam upa^amSd adhyStmam samprasadac cetasa 
ekotibhavad avitarkarxi avicaraip samadhijarn pntisukham dvitiyai|\ 
dhySnam upasampadya viharati; 

sa priter viragad upeksako viharati snirtimin samprajanan^ sukham 
ca kSyena pratisamvedayati yat tad Stya acaksate smrtiman sukbl 
sukhavihary upeksaka iti, nispritikam trtiyam dhyanam upasampadya 
viharati; 

sa sukhasya ca prahinad duhkhasya ca prahSnat piirvam eva 
saumanasyadaurmanasyayor astaipgamad aduhkhasukham upeksasmrti- 
pariSuddharn caturthant dhySnam upasampadya viharati. Etany ucyante 
catvari dhyanani. 

[17.] Tatra katamSni catviry apramSnSni? Yaduta rnaitn, karuna, 
mudita, upeksa. Ettny ucyante catvSry apramSnani. 

[18.] Tatra katamSS catasra Srupyasamapattayah? YadutSka^S- 
nantySyatanam, vijn5nanantyayatanam, 5kincany5yatanam, naivasamjfta- 
nSsarnjnayatanam. EtS ucyante catasra arupyasamapattayab* 

[19.] Tatra katame ’stau vimoksah? Yaduta rupl rupani pasyaty, 
ayarp prathamo vimok^b; 

adhyatmam arupasaipjhl bahirdha rupani paSyaty, ayaip dvitiyo 
vimoksab ; 

^ubham ity evadhimukto bhavaty^ ayam trtiyo vimoksab; 
sasarvaSo rQpasarpjMnSrps samatikramat pratighasamjnanam astaip- 
garnSn nanltvasarpjnanSlm amanasikSrad anantam akasam ity akasi" 
nantytyatanam upasarppadya viharaty, ayam caturtho vimoksah; 

sa sarva^a akasananty^yatanarn samatikramyanantam vijhSnam iti 
vijMnanantyayatanam upasaippadya viharaty, ayain pancamo vimoksab; 

sa sarvaSo vijnSnSnantyStanairt samatikramya nasti kiipcid ity 
akincanytyatanam upasaippadya viharaty, ayam sastho vimoksab; 

sa sarva^a ^kiflcanytyalanaxp samatikramya naivasamjhanasaipjhS* 
yatanam upasampadya viharaty^ ayarp saptamo vimoksab; 

sa sarva^o naivasaipjfltrilsaipjfltyatanaip samatikramya saipj^^* 
vedayitanirodham upaaaippadya viharaty^ ayam astamo vimoksab. Eta 
ucyante ^§|aa vimok^Sb*"' ' = - r" '■ 

[20.] Tatra katamS iiavlnupirvavihiraisamipattayabl^' Yaduta 
viviktaip kSmair viviitiiii' i^paktir. dharmaib sai^itarkarp 

savicSraip vivekajatp upasaippadya 

viharatiyaip prathama samapatllbl' 
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sa vitarkavicaranam upa^amad adhyatmaip samprasadac cetasa 
ekotibhavad avitarkam avicaram samadhijam pntisukharn dvitlyam 
dhySnam upasampadya viharatiyam dvitlya samapattib; 

sa priter viragad upeksako viharati smrtiman samprajanan sukham 
ca kayena pratisamvedayati yat tad arya acaksate smrtiman sukha- 
vihary upeksaka iti nisprltikam trtiyam dhyanam upasampadya vihara- 
tiyaip trtiya samapattili; 

sa sukhasya ca prahanad dubkhasya ca prahanat purvam eva sauma- 
nasyadaurmanasyayor astamgamad adubkhSsukham upeksasmrtipariSud- 
dham caturtham dhySnam upasampadya viharatiyam caturthi samapattib; 

sa sarva^o rupasaipjhanain samatikram5t pratighasamjhanam astam- 
gaman nan5tvasamjnanam amanasikarad anantam 5k3§am ity akSiSa- 
nantyayatanam upasampadya viharatiyam pancami samapattib; 

sa sarvaSa aka^anantyayatanam samatikramyanantaip vijhanam iti 
vijhananantyayatanam upasariipadya viharatiyarp sa^thi samapattib; 

sa sarvaSo vijnSnSnantyayatanarn samatikramya nSsti. kiipcid ity 
akihcanyayatanam upasampadya viharatiyarp saptami samapattib; 

sa sarvaSa Skincanyayatanain samatikramya naivasarnjnanSsaipjnS- 
yatanam upasampadya viharatiyam a§tami samapattib; 

sa sarvaSo naivasamjhanasaipjnayatanarp samatikramya saipjnSl- 
vedayitanirodham upasampadya viharatiyam navatpi samapattib. Eta 
ucyante navanupurvasamSpattayab. 

[2L] Tatra katama nava saipjnab? Yaduta vidhmStakasaipjna, 
vipadumakasainjhay vilohitakasaipj^iS? vipQyakasaiiijnli, vinllakasarpjha, 
vikhSditakasamjha, viksiptakasarpjna^ asthikasaipjhS, vidagdhakasaipjhS, 
EtS ucyante nava sarpjhSb- 

[22.] Tatra katamS. da^Inusmrtayab? Yaduta buddhlnusmrtir, 
dharmanusmrtibr samgh^nusmrtib, MSnusmrtis, tylgSnusmrtir^ deva- 
ttnusmrtir, upaSamSnusmrtir, antpananusmrtib, k^yagatanusmrtir, mara- 
nanusmrtib. Eti ucyante dalSnlismrtayab* 

[23j Tatra katauie stiuJWkMb? Y^iutanityasaipjfiS, dubkha- 
saipjfil, . ':0iibbastipj,flS, marafasaipjftS, sarvaloke 'na- 

bhiratisaipjbi. 'Eta aajaiite §a| saipjhikirab* 

[24.j Tatra/ Yat paheanSip skaudhinSip. 

Mam tiqyate dbaratjflinam. 

[25.] Tatra katamad anvtyajfilnam? ■' Y^ 'Chak|ur anityam 'iti 
jhanam, evam eva Srotrarp, ghrinaip, jihvl^ fcljo,, mano, rupaip, kabdo, 
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gandho, rasali, sprastavyairi,- 'dharma anitya iti yaj jnanain idain ucyatt 
^nvayajnanam. 

' j 26. 1 Tatra katamat paracittajnanam? Y at parasatt.vanani para- 
piidgalanam cetasaiva cetasi cetasikesu ca dharmesv avicikitsitaiii 
jfianani idarn ucyate paradttajnanam. 

[27.] Tatra katamat samvrtijnanam? Yat pratipajjnanani idani 

ucyate sarnvrtijnanam. ■ 

[28.] Tatra katamad dubkhajnanam? Yad dubkhasyotpadas^ 
tijnanam idam ucyate dubkhajnanamy 

[29.] Tatra katamat samudayajnanam \at samudayasya praha- 
najnanam idam ucyate samudayajnanam. 

[30.1 Tatra kataman nirodhajnanam? Yad dabkhanirodhajnanam 
idam ucyate nirodhajnanam. 

[31.] Tatra kataman mSrgajhanam? Yad ary 
idam ucyate margajhanam. 

[32.] Tatra katamat ksayajhanam? Yad ragadvesamohaksayajna* 
nam idam ucyate ksa 3 ^ajnanam. 

[33.] Tatra katamad anutpadajhanam? Yad bhavagatyanutpa- 
daji^anam idam ucyate 'nutpadajMnam. 

[34.] Tatra katamad yathabhutajnanam? Yat tathagatasya sar- 
vajnatajnanam idam ucyate yathSbhutajnanam. 

[35.] Tatra katamad anajhatamajhasyamindriyam? Yac chaiksanam 
pudgalanam anabhisamitanam 6 raddhendri 3 ’arii, viryendriyam; smrtm* 
driyaiii, samadhlndriyaip, prajnendriyam idam ucyate ’najnatamajnasya- 
mlndriyam. 

[36.] Tatra katamad ajhendriyam? Yac chaiksanam pudgalanam 
abhisarnitanarti ^raddhendriyam viryendriyam, smrtindriyam, samadhln* 
driyani, prajnendriyam idam ucyate ajhendriyam. 

[37.] Tatra katamad ajhatSvindriyam? Yad a^aiksanam pudga- 
lanarn tadyatharhatarji, pratyekabuddhanam, daSabhumisthitanam bodhi- 
sattvanam, tathagatanam arhatarp samyaksainbuddhanaiii Sraddhendriyanp 
viryendriyaiii, smitlndriyaip, samadhlndriyatn prajnendriyam idam ucyata 
ajhatavindriyam. 

[38.] Tatra katamab savitarkab savicarab samadhib? Viviktarii kamair 
viviktam pSpakair aku^alair dharmaib pritisukham prathamarii dhyanam 
upasampadya viharaty ayam ucyate savitarkab savicarab samadhib* 
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[39J Tatra katamo 'vitarko vicaramatrab samadhih? Ya pratha- 
madbyanasya dvitiyadhyanasya cantarikayam ucyate Ivitarko Adeara- 
matrali samadhih. 

[40.J Tatra katamo Titarko Vicarab samadhih? Prathamaiii 
dhyanara upadaya yavan naivasamjiianasamjfiayatanasamapattir esa 
ucyate ’vitarko Vicarab samadhib. 

[4L] Tatra katamany astav abhibhvayatanani? YadutMliyatrnam 
rupasamjhi bahirdha rupani pa^yati parittani suvarnadnrvarnani, tani 
rupany abhibhuya jlnaty abhibhuya pa^yaty, evamsaiiijm bhavatidam 
prathamarn abhibhvayatanam; 

adhyatrnam arupasamjm bahirdha rupani pa^yati mahadgatani 
suvarnadurvarnani; tSni rupany abhibhuya janlty abhibhuya pa^yaty, 
evamsamjhi bhavatidam dvitiyam abhibhvayatanam; 

adhyatrnam arupasamjm bahirdha rupani pa^yati nilani nllavarnani 
nilanidar^anani nilanirbhasani, tadyathomapuspam sampannam va BSra- 
iiaseyam vastram nilam nilavarnam nilanidar^anani nllanirbhasam, evam 
evadhyatmam arupasanijhl bahirdha rupani pagyati nllsni nllavarnani 
nilanidar^anani nilanirbhasanidam trtiyam abhibhvayatanam; 

adhyatrnam arupasamjhi bahirdha rupani pagyati pMni pitavar- 
nani pltanidar^anani pitanirbhasani, tadyatha karnikarapuspam saip- 
pannam va Baranaseyam vastram pitarn pitavarnain pltanidar^anam 
pitanirbhasam, evam evadhyStmam arupasamjm bahirdha rupaiii pa.^yati 
pitani pitavarnani pltanidar^anani pltanirbhasanidaip caturtham abhi- 
bhvayatanam; 

adhyatrnam arupasamjhi bahirdha rupani pa;§yati lohitani lohita- 
varnani lohitanidarSanani lohitanirbhasani, tadyatha bandhujivakapmspaiii 
sampannam va Baranaseyam vastram iohitaip lohitavarnaiii lohitanidar- 
^anam lohitanirbhasam, evam evadhyatmam arupasai^ijfil bahirdha 
rupani pa^yati lohitSni lohitavarnani iohitanidariSanani iohitanirbhasani- 
dam pancamam abhibhvayatanam; 

adhyatrnam arupasamjni bahirdha rupSni paSyaty avadSt^ny ava* 
dStavarMny avadatanidar^anany avadSitanirbhasSni, tadyathoSanastara- 
kSya varno Vadato Vaditavarno ’vadStanidarSano Vadatanirbhasa, 
evam evadhyatmam arupasamjni bahirdhS rEpIiC^i pa^yaty avadSttny 
avadstavarnany avadatanidar^anSny avadataoirbhasanldaiii sa.stham 
abhibhvayatanam; 
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sa sarva^o mpasaiBjnanarii samatikramat pratighasaipjnanam as- 
taiiigaman nanStvasaiiijnanam amanasikarad anantam tka^am ity 
aka^anantyayatanam upasampadya viharatidarp saptamani abhibhva* 
jatanam;;: 

sa sarva^a akS^anantyayatanam samatikramyanantaiii vijnanani iti 
vijnananantyayatanam upasaippadya viharatidam astamam abhibhvaya- 
tanam. Etany ucyante 'stav abhibhvayatantni. 

[42.] Tatra kataniani da^a krtsnayatanani? Yaduta pithivikrtsna^^ 
apkrtsnam, tejabkrtsnarn, vayokrtsnam, akas^akrtsnaip; nllakrtsnain, 
pitakrtsnam, lohitakrtsnani, avadatakrtsnam, vijninakrtsnam, Etany 
ucyante da^a krtsnayatanani : 

sarvadhatun prthividhatav adhimucya sarvam api prthividhatur 
evaikadhatur bhavati; 

sarvadhatun abdhatav adhimucya sarvam apy abdhatur evaika- 
dhatur bhavati; ■ 

sarvadhatupis tejodhatSv adhimucya sarvam api tejodh^tur evaika- 
dhatur bhavati; 

sarvadhatun vSyudhatav adhimucya sarvam api vayudhatur evai- 
kadhatur bhavati; ' 

sarvadhatun akiSadhatSv adhimucya sarvam apy akaSadhatur 
evaikadhatur bhavati; 

sarvadhatun nile ’dhimucya sarvam api nilam eva bhavati; 

sarvadhatun pite ’dhimucya sarvam api pitam eva bhavati; 

sarvadhatun lohite ’dhimucya sarvam api lohitam eva bhavati; 

sarvadhatun avadste ’dhimucya sarvam apy avadatam eva bhavati; 

sarvadhitun vijhSne 'dhimucya sarvam api vijhanam evaikadhatur 
bhavati, 

Prthivyaptejovayvaka^anilapltalohitavadatavijnanam sarvam apy 
ekam eva bhavatfty etany ucyante krtsnayatanani. 

Nirantarakrtsnaspharanad etany ucyante krtsnayatanani. Ekaikaip 
cayatanarp sarvaip bhavati, tasmad ucyante krtsnayatananiti. 

[43.] Tatra katama a^tada^a Sunyatab? Yadutadhyatma^Onyati, 
bahirdhi^Onyata, adhyttmabahirdha^unyata, ^unyata^unyata, maha^un- 
yata, paramartha^unyatS, saipskrta^unyata, asamskrta^unyata, atyanta- 
Sunyata, anavaragra^unyatS, anavakara^unyata, prakrti^unyata, sarva- 
dharmaSunyata, svalak§ana6tlnyatS, anupalambha$unyata, abhava^unyata, 
svabhavaSunyata, abhavasvabhava^unyata. 
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Tatra katamadhyatnia^unyata? Adhyatmika dharma ucyante, 
ta caksub, 6rotram, ghranam, jihva, kayo, manab. Tatra caksus 
u§a ^unyam akutasthavina§itam upadaya; tat kasmad dhetob? 
rtir asyaisa. Evam eva ^rotram, ghranam, jihva, kayo, mano 
asS ^unyam akutasthavina^itam upadaya; tat kasmad dhetob? 

rtir asyaisa. lyam ucyate ’dhyatma^unyata. 

Tatra katania bahirdhaSunyata? Bahya dharma ucyante yaduta 
in, ^abdo, gandho, rasah, sprastavyaip., dharmab. Tatra rupSiii 
ib ^unyany akutasthavinaSitam upadaya; tat kasmad dhetob? 
rtir asyaisa. Evam eva 6abdo, gandho, rasab, sprastavyaiii, dharma 
■maib 5unya akutasthavina^itam upadaya; tat kasmad dhetob? 

Ttir asyaisa. lyam ucyate bahirdha^unyata. 

Tatra katamadhyatmabahirdha^unyata? AdhyStmabahya dharma 
mte sad adhyatmikany ayatanani, .sad bahyany ayatanani. Tatr^- 
atmika dharma adhyatmikair dharmaib 6unya akutasthavinaSitam 
iaya; tat kasmad dhetob? prakrtir asyai.sa. Bahya dharma bahyair 
rniaib ^unya akutasthavina^itani upadaya; tat kasmad dhetob? 

crtir asyaisa. lyam ucyate ’dhyatmabahirdhaaQnyata. 
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asaniskrtena §unyam akutasthavina^itam upSdaya; tat kasmad dhetoh? 
prakftir asyaisa. . lyam' ucyate':-saiiiskrta^unyata; 

katamatyantaSunyata? Yasya dharmasya notpada upala- 
bhyate *katasthavina^itam upadaya; tat kasmSd dhetoli? prakrtir asyaisa. 
lyaiB ucyate ’tyanta^unyata. ■ 

'Fatra katamanavaragraSunyata? Yasya dharmasya nagatir upala- 
bhyate ’katasthavin§^itam upadaya; tat kasmad dhetoli? prakrtir 
asyaisa. lyam ucyate Yavaragra^;unyata. 

Tatra katamanavakara^unyata? Yatra na kasyacid dharmasyava* 
karo TutasthavinaSitam upadaya; tat kasmad dhetob? prakrtir asyaisa. 
lyam ucyate ’navakara^unyata. 

Tatra katama prakrti^unyata? Ya sarvadharmanSrii prakrtih 
saniskrtanam vasamskrtanani va sa na ^ravakaih krta, na pratyeka- 
buddhaib krta, na bodhisattvaili krta, na buddhair bhagavadbhih km^ 
katasthavina^itarn upadaya; tat kasmad dhetob? prakrtir asyaisa. lyam 
ucyate prakrti.'^unyata. 

Tatra katama svalaksana^unyata? Tatra rOpyalaksanani rupam, 
anubhavalaksana vedana, samjananalak.sana samjha, abhisamskaralak- 
san§b satnskarab, vijananalaksanani vijnanam peyalam yavad yac ca 
samskrtanarn dharmanam laksanam yac casamskrtanani dharmanam 
laksanam sarva ete dharmab svena svena laksanena $unya akutastliSvi- 
naSitarn upadaya; tat kasmad dhetob? prakrtir asyaisa. lyam ucyate 
svalaksanaSiinyata. 

Tatra katama sarvadharma^unyata? Sarvadharma ucyante panca 
skandha, dvSda^ayatanany, astSda^a dh^tavo, rupino dharma, arupino 
dharmab j sarnskrta dharma, asanxskrta dharmab. Tatra sarvadharmab 
sarvadharmaib .^unya akutasthavinaSitam upadaya; tat kasmad dhetoh? 
prakrtir asyaisa. lyam ucyate sarvadharmaSunyata. 

Tatra katarnSnupalambha^unyata? Sapi sarvadharmanupalambho 
’kutasthavinaSitam upadaya; tat kasmad dhetob? prakrtir asyaisa. 
lyam ucyate ’nupalambha^unyata. 

Tatra katamabhava^dnyata? Yatra na kaScid bhava upalabhyata 
iyam ucyate Thava^unyata. 

Tatra katamS svabhavaSQnyata? Yah samyogikasya svabhSva- 
bhava iyam ucyate svabhava^Onyata. 

Tatra katamabhtvasvabh^va^unyata? Nasti samyogikasya ka^cit 
svabhivab. lyarn ucyate ^bhSvasvabhavaSQnyata. 
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; Punar aparain Saradvatlputra bhavo bhavena ^unyo, 'bhavo ’bha- 
I vena ^unyah, svabhavah svabhavena .^unyab, parabhavab parabha- 
I vena ^unyab- 

J Tatra katamo bhavab? Bhava ucyate panca skandha yaduta rupam, 
r vedana, samjna, samskara, vijnanam. Tatra bhavo bhavena Sunyab. 

- Katham abhavo ’bhavena ^unyab? Abhava ucyate ’sainskrtam, 

Tatrasamskrtam asamskrtena ^unyarn, evam abhavo ’bhavena Sunyah. 
Kathani svabhavaii svabhavena ^unyab? Ya sarvadharmanam 
‘ .^llnyata sa na jnanena krta na dar^lanena krta na kenacit krta. Ayani 
svabhava ucyate svabhavena 6unyab. 

Katham parabhavab parabhavena ^unyali? YotpSdad va tatha* 

1 gatan§m anutpadad va tathagatanam sthitaivaisa dharmanam dharma- 
sthitita, dharmadhatar^ dharmanavadyatS, tathataviparyasatathatananyata- 
thata, bhutakotir yaS cemesam parena .^unyab parabhSvab sa ucyate 
^ parabhavena ^unyab. 

Ete Saradvatlputra te sarvadharma yesv anabhinivisto bodhisattvo 
I mahasattvab prajhaparamitayam param gatab k^ipram anuttaram sam- 

I yaksambodhim abhisambudhyate. 

Da^asahasrikayab prajnaparamitayl nidSnaparivarto n5ma pra- 
thamab- 

: Da^asahasrika prajnaparamita, dvitiyo Mhyayab. 

^ [44.] Tato bhagavan ayusmantarn Ssradvatiputram avocat: tatra 

katamSni Saradvatlputra tathagatasya daSa balani? Yaduta 

sthanarn sthanato yathabhutarn prajanSty asthSnam asthanato 
yathabhutam prajanati; 

atitanagatapratyutpannanarn karmanarp karmasamadananarn ca 
1 sthanato hetu§o vipakarn yathlbhutain prajanati; 

; anekadhatunanadhatulokam yathabhutaip prajanati; 

; sa parasattvanam parapudgalanarn nanadhimuktikatam anekadhi- 

; muktikatam yathabhutarn prajanati; 

; parasattvanarn parapudgalanarn indriyaparSparatvam yathabhiitaip 

I'. , ; prajtntti ; ■' ’ . , 

1 sarvatragaminiip pratipadam yathShhutarp prajiniti; 

^ indriyabalabodhyangavimok^adhyanasamldhlsamapattinSip sarpkle- 

W- IttJfavadlnavyutthanajhSniaiT yathSbhfeaip prajlnWi' / ■; * , • '? ; ^ ■; i, j ' i. : ' , ' 

I ‘ V ’ anekavidharp piirvanivasam anusmaratii' ^ -'/'i ; ^ ; ill '' } 
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sattvanain cyutyupapattnii jathabhutaip prajanati; 
asravanijp ksayad anasravaip cetovimuktiip prajnavimuktim drsta 
eva dharme svayam abhijnaya saksatkrtyopasariipadya viharati; kslna 
me jatir, usitaip brahmacaryaip/ krtain karaniyaip, naparam asmad 
bhavam prajanSmlti, Imani Saradvatiputra tathagatasya da^a balani. 
[45.] Tatra katamani Saradvatiputra catvari vaMaradyani? 
Samyaksanibuddhasya me pratijanata ime dharma anabhisambuddha 
ity atra vata mam .^ramano va brahmaiio va devo v5 maro va brahma 
va ka^cid va punar loke saha dharmena coday ed iti nimittam etan 
na samanupa^y ami, nimittam etad aham asamanupa^yan ksemaprapto 
viharamy abhayaprapto vaiSaradyaprlpto viharamy, udaram arsabhai]i 
sthanaiii pratijanami, parsadi samyak simhanadam nadami, brabtnam 
cakraqi pravartayamy apravartitapQrvarii ^ramanena va brahmanena 
va devena vl marena va brahmana vH kenacid va loke saha dharmeneti; 

ksMsravasya me pratijanata ima asrava apariksiija ity atra vata 
mam Sraniano vS brahmano va devo va maro va brahma va kaScld 
va punar loke saha dharmena codayed iti nimittam etan na samanu- 
pa^yami, nimittam etad aham asamanupa^yan ksemaprapto viharamy 
abhayaprapto vai^aradyaprapto viharamy, udaram arsabham sthSnam 
pratijanami, parsadi samyak simhanadam nadami, brahmam cakram 
pravartayamy apravartitaptarvam ^ramanena va brahmanena va devena 
va marena va brahmana va kenacid va loke saha dharmeneti; 

ye ca mayantarayika dharma akhyatas te pratisevato nalam anta- 
rayayeti, nedam sthanaip vidyata ity atra vata mam ^ramano va 
brEhmano va devo va maro va brahma va kaScid va punar loke saha 
dharmena codayed iti nimittam etan na samanupaSyami, nimittam etad 
aham asamanupa^yan ksemaprapto viharamy abhayaprapto vai^liradya* 
prapto viharamy, udaram arsabham sthanam pratijanami, parsadi samyak 
simhanadarp nadami, brahmam cakrain pravartayamy apravartitapurvam 
^ramanena va brShmapena va devena va marena va brahmana va 
kenacid va loke saha dharmeneti; 

ya tena i^ravakebhyah pratipad §khyataryanairyanika nairvedhika 
tatkarasya samyag dubkhaksayaya tarn pratipadyamano na niryayad 
samyag dubkhak^ayayeti, nedaip sthanam vidyata ity atra vata maip 
^ramano va brahmano va devo va maro va brahma va kaScid va 
punar loke saha dharmena ewiayed iti nimittam etan na samanu- 
pa^yami, nimittam etad aham asamanupaSyan ksemaprapto viharamy 
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abhayaprapto vai^gradyaprapto viharamy, udaram arsabham sthSnarii 
pratijanSmi, parsadi samyak siiphanidam nadSmi/ brShmam cakraip 
pravartayamy apravartitapurvarji Sramajiena va devena va marena 
va brahmana va kenadd va loke saha dharmeneti. Etany ucyante 
catvari vai^aradyani. 

[46.] Tatra katama^ catasrab pratisaipvidab? Yaduta arthaprati- 
sainvid, dharmapratisamvin, niruktipratisamvit, pratibhanapratisaipvit. 
Eta ucyante catasrah pratisamvidab- 

[47.] Tatra katama mahamaitn? Ya tathSgatasya sarvasattvesu 
satrau ca mitre ca samavrtiteyam ucyate mahamaitri. 

[48.] Tatra katama mahakaruna? Nibsattve^u sattvesii yo mai- 
tryatyaga iyam ucyate mahakaruna. 

[49.] Tatra katame ’stadaSavenika buddhadharmSb Yaduta 
nSsti tatha^atasya skhalitam; nasti ravitain; 

nasti musitasmrtita; nasti nanatvasainjna; 

nasty asamahitacittam; nSsty apratisainkhyayopeksa; 

nasti chandasya hanir; nasti viryasya hanir; 

nasti smrter hanir; nasti samadher hanir; 

nasti prajnaya hanir; 

nasti vimukter hanir nasti vimuktijhanadar^anasya hanib; 
sarvain kayakarma jnanapurvarpgamairi jnananuparivarti; 
sarvain vakkarma jnanapurvaingamam jnananuparivarti; 
sarvam manabkarma jhanapurvamgamam jnananuparivarti; 
atite ’dhvany asangam apratihatam jn^nadar^anaqn pravartate; 
anagate ’dhvany asangam apratihataiii jnSnadar^anaip pravartate; 
pratyutpanne 'dhvany asangam apratihataip jhanadarSanatp pra- 
vartate. 

Ima ucyante ’stadaSavepikS buddhadharraib* 

[50.] Tatra katama sarvajhata? Yad dvSda^asu Sravakapraty- 
ekabuddhayatanesv ekantikam pudgalanairStmyajfl^nam iyam ucyate 
sarvajhata. 

[51.] Tatra katama margtkarajhata? Yad bodhisattvasya triyana- 
margajhasya ^ravakapratyekabuddhaySnasarptuslasya bodhisattvaySnena 
niskramanam iyam ucyate margak§rajnata, 

, [ 52 .] Tatra katamt sarvakarajfiati'? ^ Yal tathigatasja ^sar^a- 

dbaitnaij^ip. sarve^u traikalikaklre^v avicitoi$itai^'|6Si^am iyam ucyate 
sarvlklrajfiata. ■ • \ i 7.1; r 
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[53.] Tatra katamab sat paramitah? Yaduta danaparamita, Sik- 
paramita, ksantiparamita, viryaparamita, dhyanaparamita, prajfiapara- 
mita. Ima ucyante sat paramitab. 

[54.1 Tatra katama sad abhijnah? Yaduta 

rddhividhijnanasaksatkartavyajnanabhijna ; 

divyacaksurjMnasaksatkartavyajnanabhijn 

divyaSrotrajnanasaksatkartavyajnan§bhijna; 

paracittajnanasaksatkartavyajnanabhijna; 

purvanivasanusmrtijnanasaksatkartavyajnanabhijna ; 

asravaksayajnanasaksatkartavyajnanabhijna. 

Ima ucyante sad abhijfia. 

[55*] Tatra katamani pafica caksumsi? Yaduta maipsacaksur^ 
divyacaksub, prajnacaksur, dharmacaksur, buddhacaksuh. Imany ucyante 
panca caksuipsi. ' 

[56*] T atra katamani tathagatasya dvatrim^an mahapurusala- 

ksanani? Yaduta 

bhagavan supratisthitapadah. Tatrayam supratisthitapadah : saka- 
iabhyarn padatalabhyam bhumiip samsprSati tadyatha karandatalam 
^matalavalambanat susama adhare Vasthapitam sakalenadhastalena 
bhumim samsprSaty evam 6va bhagavan supratisthitapadah; 

bhagavan samantanemikab- Tatrayam samantanemikah: adhastat 
padatalayo^ cakre jate sahasrare sanabhike sanemike sarvakara- 
paripurake; 

bhagavan mrdutarunahastapadah. T atrey am m^dutarunahastapa- 
data: tadyathS galmalikambalarp karpasakambalain va, yadrSam anya* 
purusanSm nasti; 

bhagavan dirghangulih, Tatreyam dirghangulita: tasya hasta- 
padangulayo ’tidirgha, yadr^am anyapurusanam nasti; 

bhagavan jalahastapadah: tasya hastapadayor jalany avanaddhani, 
yadr^am anyapurusanam nSsti; 

bhagavan ayatapSrsnib. Tatrayam Syataparsnib : tasya pada- 
parsnitale ayate, y5dr6am anyapurusanarn nasti; 

bhagavan ucchankhapadab- Tatreyam ucchankhapadata: ayata- 
parsnya samprayoga Syatap^rsner gulphasya ca sandhir adr^yatvena 
samyujyate, yldr^am anyapuru^anSm nasti; 

bhagavan aineyajaftghab^ Tatrayam aineyajanghab: tasya janghe 
anupurvatanuke bhutva samyag anupurve bhavatab; 
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bhagavan sthitanavanatajanupralambabahub. Tatrayani sthitana- 
vanatajanupralambabahur: bhagavan sthitako ’navanatakaya ubhabhyam 
panitaiabhyam janmnandale parispn^ati sammrSati; 

bhagavan ko^agatavastiguhyab. Tatreyam ko^agatavastiguhyata: 
tadyatha varagotra ajaneyo roahahasty ajaneyo va^vab; 

bhagavan pradaksinavartaikaikaromab. Tatreyain pradaksinavar- 
taikaikaromata : tasyaikaikaromakupebhya ekaikani romaiii jatani nilani 
kundalavartani snigdhakomalanip 

bhagavan urdhvagraromab. Tatreyam urdhvagraromata : tasya 
6irabkaye keSaromani jatany urdhvanr akuhcitani nilani kundalavartani 
pradaksinavartani; 

bhagavan suksmasnigdhakotnalacchavib. Tatreyarp suksniasnigdha- 
komalacchavita: tasya kaye rajojalain navati^thati; 

bhagavan suvarnavarnah. Tadyatha nanaratnakhacito jambunada- 
suvarnayupa evam surupah sudar^anas, tasmad ucyate suvarnavarnah; 

bhagavan saptotsadali. Tatreyam saptotsadatS: tasya dvayob 
padayor dvav utsadau surupau sudarSanau parivrddhanianisalohitau ; 
evam eva dva 3 ^or hastayor dvav utsadau surupau sudarSanau pari- 
vrddhamarnsalohitaU; dvayor ariisayor dvav utsadau, kandharopari caika 
utsadab surupab sudarSanab parivrddhamaiiisalohitab; 
bhagavan susamvrttaskandhab ; 
bhagavani^ citantararnsali; 
bhagavan svrjujatagatrah; 

bhagavan nyagrodhaparimandalab. Tatreyaip nyagrodhapariman- 
(^alata: yavan ayamatas tavan vistarato, ySvan vista-ratas tavSn 
ayamatab ; 

bhagavan siinhahanub ; 
bhagavarn^ catvarim^addantab ; 
bhagavan aviraladantah; 
bhagavan Suklatiksnonnatagradantab; 

bhagavln rasSgravan. Sa jjukanthanSdiko 'jihmam asangani gila- 
nasamartho ’sti; 

bhagavan prabhutatanujihvab- Tatreyam prabhQtatanujihvata: 
mukhaj jihvam nirnamayyobhe nSsikavivare ubhe caksurvivare ubhe 
karnavivare spr^ati parirar^ati, keSaparyantarp sarvaip 
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bhagavan vi^alagopaksmanetrab ; 
bhagavan abhinllanetrab ; 
bhagavEn parisamaptanetrapindab ; 
bhagavan vyimaprabhab; 
bhagavan purnacandranibhananab; 

bhagavato bhruvor antara urna jata karpasavat komala kunda- 

pu.spacandraSafikhapadmakesaragoksirava^yayapuspasadrSa ; 

bhagavan osnisa^irsab. 

Etany ucyante dvatrimSan rnahapurusalak^anam. 

[57.] Tatra katamSny a^ltir anuvyanjanani? Yaduta: 
buddha bhagavanta atamranakha, Narayanavat susamhatagatrl^, 
cSrunispannajSlnuinandalab, iSiicigatra, mrdugatrab, komala- 
gatrab, snigdhagatra, ajihmagatr§, dirghanupurvangulayab; 

buddha bhagavan to vrttangulayo, hiupurvangulayo, gudha^ira, 
gQcJhagulphabr surupagatrab, suvibhaktagatrib, suvi.^uddha- 
yatanSb, suvi^uddhajninab. saksatsaTppanneryapathab ; 

buddha bhagavantab Srimanto buddhimanto, dar^aniya, nl- 
tyayatavadana, ajihmavadana, bimbavad raktostha^, citava« 
dani, gambhlrasvara, gambhiranabhayab, suvrttanabhayab, 
pradaksina vartantbhayaS, citapanip§dab J 

buddha bhagavanto yathepsitapanipadab, samapanilata, avyava- 
hitapanilekha, ayatapanilekha, vyapagatamaladurgandhagatra, 

bhasvaravarna§, carvayatanamukha^, candrasadr^amukhab, pur- 
vabhilapino, ’pagatabhrQkutimukhab; sarvaromakupebhyo manapo 
gandho nirgacchati; sugandhamukha bhavanti, sirnhavikranta- 
gamine, nagavikrantagamino, hamsavikrantagamina^, chattra- 

karottamanga, madhurasarvakaraparisamaptaghosas, tiksna- 

damstras, tunganasS, raktajihvab; 

buddha bhagavantas tanujihva, abhinilaromSb, ^uciroma, 
vi^alanetrab, paripQrnavivara, lohitapanipadalata, nabhinala- 

rahita, abhugnakuksayabi ksamodarab ; 

buddha bhagavanto Valitakuksayab, SubhasandhayaS, cita- 
sandhayab, pariSuddhapanipadS, vyamaprabhah, prabhasvara- 

gSminah, k^yadarSanatrptadevamanusyab, sarvapranyavimanita- 
dar^anibi sattvSnuSasakis; tesSm vSg anukulavartiparsado bahir 
na nirgacchati; simhapQrvardhakaya bhavanti^ susambaddhagaM, 
gQ(Jha6ikha, abhinllaSlak^tjacitake^S, anakulakeSa, udvartita- 
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sukuncitakesa, asaipIulitakeSahi, Srlvatsavibhu^itorasktb, Sri- 

buddhanain bhagavatain hingulamanabsilaclnapistavaiduryatamra- 
kittavarnair likhitaniva laksanSni. 

Etany ucyante ’sitir anuvyanjanani. 

[58.] Tata ayusman ^aradvatlputro bhagavantam etad avocat: 
saced bhadanta bhagavan bodhisattva mahasattvab sarvadharmesv 
anabhinivistas, tena bodhisattvab sarvadharman prthan na samanu- 
pasyanti yaduteme dharmSb kuSala iroe dharma akuSala, ime dharma 
vyakrta ime dharma avyakrta, ime dharma laukika ime dharma lokot- 
tara, ime dharmab sasrava ime dharma anasrava, ime dharmab 
samskrta ime dharma asamskrta, ime dharmab sadharana ime dharma 
asadharana ity, asampaSyamanag ca katham bodhimargaip pratipadyante, 
’pratipadyamanag ca kathaip sarvajnatam anuprapnuvanti? 

Evam ukte bhagavan ayusmantam 6aradvatlputram etad avocat: 
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vakkarnmny, avyakrtani manabkarmany, avyakrtani catvari mahabhu- 
tanyy avyakrtani pancendri avyakrtab panca skandha, dvadasaya- 
tanany, astada^a dhatavo, vipaka^ ceti. 

[62.] Tatra katame lokottara dharma iti cintayitva sa evam 
cintayati: ete lokottara dharma yadiita catvari smrtyupasthanani, cab 
vari samyakprahaiiani, catvara rddhipadaly, pancendriyani, panca balani, 
sapta bodhyangany, aryastangamargas, trini vimoksaraukhany, anajna- 
tamajnasyamlndriyam, ajnendriyam, ajnatavmdriyaiii^ savitarkah savi. 
carah samadhir, avitarko vicararnatrah sarnadhir, avitarko ’vicarab 
samadhir, adhyatmaSunyata yavad abhavasvabbava^unyata, tathagatasya 
dafe balani, catvari vai^aradyani, catasrab pratisamvido, mahamaitri, 
rnahakaruna, astada^avenika buddhadhamia Iti. 

[63.] Tatra katame sasrava dharmab? Traidhatukaparyapannab 
parlca skandha, dvada.^ayatanany, astadasa dhatava^, catvari dhySnani, 
catvary apramanani, catasra arOpyasamapattaya ete ucyante sasrava 
dharmab. 

[64.] Tatra katame ’nasrava dharmab? Catvari smrtyupasthanani 
peyalani yavad astada^avenika buddhadharma ete 'nasrava dharmaly 

[65.] Tatra katame sariiskrtadharmab? Yaduta kamadhatu, rupa* 
dhatur, arupadhStur, evam eva panca skandhaS, catvari dhyanani, 
catvary apramanani, catasra arOpyasamapattaya^, catvari smrtyupa* 
sthanSni peyalam yavad a§tada§avenika buddhadharma, ete sainskrta 

dharmab. 

[ 66 .] Tatra katame 'samskrta dharmali .^ Yesarii dharmanam not- 
pado, na sthitir, na nirodho, nanyathatvam, evam eva ragaksayo, 
dvesaksayO; mohaksaya, evam eva dharmasthitir, dharmata, dharma- 
dhatur^ dharm^navadyata, tathatabhrantatathatananyatathata, bhutakotir 
eta ucyante 'saipskrtS' dharmab. 

[67.] Tatra katame sldhSrana dharmab? Yaduta catvari dhyanani, 
catvary apramanani, catasra Srupyasamapattayab,, pahcabhijna, ete 
prthagjanaib saha sadharapS dharmab- 

[ 68 .] Tatra katame prthagjanaib sahasadharana dharmah? Sapta- 
trirri.§ad bodhipaksika -dharmS, da^a balani, catvari vai^aradyani, catasraii 
pratisainvidas, triiii vimok^amukhani yavad astada^avenika buddha- 
dharma eta ucyante 'sSdharana dharmah.' 

[69.] Yad api S^radvatiputra bodhisattvab sarnvrtitah sarvadhar- 
man evam prthak pa^yarnSnab paramarthato nabhinivi^anti, katham 
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anabhinivistah? Tadyatha 6aradvatiputra ka^cit puruso mayanirmitam 
caturanginim senam drstva, yaduta hastikayam a^vakayam rathakayam 
pattikayam, tatra senastiti nabhinivi^aty, evam eva Saradvatiputra 
bodhisattva mahasattvab sarvadharraan prthak pa^yamana api nabhini- 
vi^anti; tadyatha Saradvatlputra ka^dt puruso gharmarto nanavidhain 
marldkam urmivac calantim drstvedaip jalam iti nabhinivi^aty, evam 
eva Saradvatlputra bodhisattva mahasattvab sarvadharman prthak 
pa^yamana api nabhinivi^anti; tadyatha Saradvatlputra kaScit purusab 
svapne nanavidhani rupapi drstva vibuddhab san tesam rupam astiti 
nabhiniviSaty, evam eva Saradvatlputra bodhisattva mahasattvah sarva- 
dharman prthak paSyamana api nabhiniviSanti; tadyatha Saradvatlputra 
ka^cit purusa udake candram drstva tatra candro 'stiti nabhinivigaty^ 
evam eva Saradvatlputra bodhisattva mahasattvab sarvadharman prthak 
pai^yamana api nabhiniviSanti; tadyatha Saradvatlputra ka^cit purusa 
indrajalam drstva tatra vastutve nabhinivi^aty, evam eva Saradvatlputra 
bodhisattva mahasattvab sarvadharman prthak paSyamanS api sarva- 
dharmanani vastutve nSbhiniviSanti; tadyaths Saradvatlputra ka^cit 
puruso mayayaka^e carann api tatraka^o ’stiti nibhiniviSaty, evam eva 
Ssradvatiputra bodhisattva mahasattvab sarvadharman ppthak pa^ya- 
m^na api nabhiniviSanti; tadyatha Saradvatlputra kaScit purusab prati- 
Srutkain 6rutva tatra Sabdo 'stiti nabhiniviSaty, evam eva Saradvatlputra 
bodhisattva raahasattva sarvadharman prthak paSyamlna api nabhini- 
viSanti; tadyatha Saradvatlputra kaScit puruso gandharvanagaram drstvS 
tatra nagaram astiti nabhinivi^aty, evam eva Saradvatlputra bodhisattva 
mahasattvab sarvadharman prthak paSyamana api nabhinivi^anti; 
tadyatha Saradvatlputra kaScit purusa adarSe mukhapratibimbaip 
drstvaitan mukham astiti nabhiniviSaty, evam eva Saradvatiputra bodhi- 
sattva mahasattvab sarvadharman prthak paSyarnSnS api nabhinivi^anti^ 
dharmesv anabhinivistab prajhaparamitayain paraip gatab ksipram 
anuttararn samyaksambodhim abhisaipbudhyante. 

DaSasahasrikayab prajhaparamitaySb sarvadharmaparivarto nama 
dvitlyab. 
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niroclhajfianam 30 
nllakrtsnam 42 
naivasaiiijnanasaiiijnayatanani 
, 18; ,'i'9 . 

nyagrodhaparimandala 56 ii^) 

panca, s. abhiiiab, indriyani, cak- 
sumsi, balani, skandhah 
paradttajnananv 26 
parabhava^iunyata 43 {2j) 
paramarthab 43 (( 5 ) 
paraniartha^unj^ata 43 (6) 
paripiirnavivara 57 if 4) 
paripurnasvara 57 (y^) 
parl^udcihapanipada 57 (62) 
parisamaptanetrapinda 56 (jo a) 
paramitab, sat 53 
pitakrtsnam 42 

purnacandranibhanana 56 (jo c) 
purvabhilapin 57 (jS) 
prthivikrtsnam 42 
prakrti^unyata 43 (12) 
prajnaparamita Introduction 
pratisaiTividabr cstssrab 46 
pratit3^asamutpadangani, dvadaSa 5 
pradaksinavartanabhi 57 (2S) 
pradaksinavartaikaikaroma 56 (ij) 
prabhasvaragamin 57 (6^) 
prabhotatanujihva 56 (27) 

balani, da^a 44, panca 10 
bahirdhaSunyata 43 (2) 
bahya dharmab 43 (^) 
bimbavad raktostha 57 (2^) 
bodhipaksika dharmab 68 
bodhyangani, sapta ii 
brahmasvara 56 (2^) 

bhivab 43 (20) 
bhasvaravarna 57 (jf) 
bhumayab, da6a 58 (y) 


madhurasarvakaraparisamapta" 

^ghosa 57 (46) 
mahakaruna 48 

niahapurusalaksanani, dvatrim^at 

56 

mahapurusavitarkab, astau 58 (/ j) 
mahamaitrl 47 
maha^unyata 43 (y) 
margajnanam 31 
margakarajnata 31 
mrdugatra 57 (y) 
mrdutarunahastapada 56 (y) 

yathabhutajnanam 34 
yathepsitapanipada 57 (yo) 

raktajihva 57 (fp) 
rasagravan 56 (2/) 

laksanani 43 (ij), 57 (jc 9 ) 
lokottaradharmab 62 
lohitakrtsnam 42 
lohitapanipada 57 (yy) 

vak parsado bahir na nirgacchati 

57 

vayukrtsnam 42 
viiii^ati s. adhya^ayib 
vijnanakrtsnam 42 
vijnananantyayatanani 18, 19 
vidyah, tisrab 58 (<?) 
vimoksamukhani, trini 13 — 15 
vimoksah, astau 19 
viSalagopaksmanetra 56 (jo) 
vi^alanetra 57 (yy) 
vrttanguli 57 (/o) 
vai^aradyani, catvari 45 
vyapagatamaladurgandhagatra 

57 . 

vyavasthanani, catvari 58 (2) 
vyamaprabha 56 (joS), 57 (dy) 

^amathapipa^yane 58 (7) 
^uklatiksnonnatagradanta 56 (26) 
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^ucigatra 57 {4),.. 

^uciroma 57 (^2) ■■ 

^ubhasandhi '57 (do) 

^unyatab, astada^a 43 
^unyatavimoksamiikham 13 
gunyataSunyata 43 (4) 
Sriyojjvalapanipadalaksana 57 (77) 
Srimat, buddhimat 57 (75?) 
^rivatsavibhusitoraska 57 (76) 

sat s. abhijnab, ayatanani, parami- 
tab; samjnakarab, samranja- 
Diya dhannab 

sarnranjaniya dharmab, sat 58 (9) 
saiin’rtijnanam 27, 58 
samskrtam 43 (7) 
saniskrta^unyata 43 (7) 
samskrta dharmab 65 
sarpgrahavastuni, catvari 58 (/) 
samjhabf nava 21 
saipjnakarab, sat 23 
sattvanuSasaka 57 (dy) 
sattvavasab, nava 58 (12) 
sapta s. dhanSni, bodhyangani 
saptatriiii^at s. bodhipaksika dhar- 
mab 

saptotsada 56 (16) 
samadanta 56 (24) 
samantanemi 56 (2) 
samapanipada 57 iji) 
samapanilata 57 (ji) 
samadhayab, trayab 38-"- 40 

samapatti s, anupurvasamapatti 
samudayajhanam 29 
samyakprahanani, catvari 7 
sarvajnata 50 


sarvadharmaSunyata 43 (14} 
sarvadharmah Introduction, 43 I z^) 
sarvapranyavimanitadarSana 
57 (dd) 

sarvakarajnata 52 
savitarkab savicarah samadhib 38 
siksatsampanneryapatha 57 (./(S’) 
sadharana dharmab 67 
sasrava dharmab 63 
simhapurvardhakaya 56 (ly), 

57 (dp) 

simhavikrantagamin 57 (42) 
simhahanu 56 (22) 
sugandhamukha 57 (41) 
supratisthitapada 56 (/) 
surupagatra 57 {/4) 
suvarnavarna 56 {7/) 
suvibhaktagatra 57 (if ) 
suvi^uddhajnana 57 (17) 
suvi^uddhayatana 57 (/dj 
suvrttanSbhi 57 (27) 
susamvrttaskandha 56 (20} 
susambaddhagStra 57 (70) 
suksmasnigdhakomaiacchavi 
56 (72) 

skandhab, pahca i 

sthitanavanatapralambabahu 56 (p) 
snigdhagatra 57 (7) 
smrtyupasthanani, catvari 6 
svabhava^unyata 43 (/y, 22) 
svalaksanat^unyata 43 (ij) 
svrjugatra 56 (7/) 

harpsavikrantaglmin 57 (44} 
hingulamanab^iiSclnapistavaidQrya- 
I tamrakittavaniair likhita 
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